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Worship Cogf Johnson & Crowd

Greenville Seminary

Conference

Sets Attendance Record

More Than 600 Hear

Reformed Perspective on Worship

Taylors, South Carolina (March 11-

13, 2003)—The annual spring ¥ '
conference at Greenville Presbyterian

Theological Seminary (GPTS) set an
attendance record. Over 600 were in
attendance for at least one of the §
presentations—a message on the
opening day from seminary president
Dr. Joseph Pipa on the purpose of
worship.

Ever since the first spring theology
conference was held at GPTS in 1999,
there has been an increasing number in
attendance every year. The first year,
the conference on the doctrine of g
creation (“Did God Create in Six
Days?”) attracted a couple of hundred
people. By the third year, the
conference had grown so much that it
had to be held at a local independent
church, rather than at the seminary itself.

Besides creation, other topics have included the sufficiency of
Scripture, holiness, and Reformed spirituality.

This year, the topic was worship. Promotional literature from the

F i..--_. i J
Ben Shaw (at the podium) and Brian Schwertley (seated)
debate the topic of exclusive psalmody.

Rev. Terry Johnson addresses the audience on

seminary had urged people to dedicate
three days to study something which
they will be doing for an eternity.

The conference featured
addresses on the Regulative Principle
of Worship, John Calvin on worship,
Psalm singing and contemporary
Christian music, the purpose of
worship, heart-worship, the history of
worship in the various Presbyterian
churches, and the development of a
“Reformed liturgy.” The final day of
the conference was given over to a
debate on exclusive psalmody.

Tapes and CDs of the conference
are available by contacting the
seminary at (864)322-2717.

[Full coverage of the
conference may be found on pages

“Heart Worship.” 2-9—Ed.]
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Terry Johnson Speaks on
Regulative Principle of Worship

Taylors, South Carolina (March 11,2003)—The Rev.
Mr. Terry Johnson, Senior Minister at Independent
Presbyterian Church in Savannah, Georgia, opened the
spring theology conference for Greenville Presbyterian
Theological Seminary with an address on the Regulative
Principle of Worship (RPW).

A minister in Central Georgia Presbytery of the
Presbyterian Church in America (PCA), Mr. Johnson began
with the subject of the importance of worship, stating, “You
can make a case that there is a true sense that the whole
Bible is the story of the establishment of the true worship
of'the true God.” Citing John 4:22, Mr. Johnson proceeded
to defend the biblical basis for the regulative principle.

Because the whole Old Testament is in a sense the
story of the establishment of the true worship of the true
God, Biblically there could be no more important subject,
and certainly that is also true of our Reformed tradition.
Carlos Eire, in his War Against the Idols, reminds us that
the central focus of the Protestant Reformation was this
very issue.

Furthermore, the Puritans and the British monarchs
battled over it for 100 years, and today, the importance of
worship is being underscored again.

Making reference to the cowboy church spoken of by
Dr. Joseph Pipa in his introductory remarks (see sidebar),
the speaker rhetorically asked, “What’s next? A
skateboarders’ church? A Valley Girls’ church? Where is
the unity of the saints and the catholicity of the church if
we are constantly dividing into smaller and smaller
divisions? Where does it all end? Roger Williams sitting in
a closet with his wife? Unless I have exactly the culture,
the language, the music that appeals to me, I guess I can’t
worship with anyone else. And so the course we’re on is a
course that will divide and subdivide the church further
and further. The worship wars are raging, tearing apart
churches and denominations, and giving shape to the life
and piety of generations to come.”

Worship, explained Pastor Johnson, is the ultimate
expression of our theology and should be consistent with
that which we profess. Worship services are what they are
because of the theology that inspires them. That’s why we
have a Roman Mass. That’s why we have Charismatic
praise services. That’s why the orthodox worship as they
do. Worship expresses, reinforces, and teaches theology,
and we can never just graft our theology onto any form
and expect it to survive. There must be forms that are
adequate to express and carry the content of the theology
that we hold to. This is an especially important concept in
light of the fact that we will reach from 75 to 90 percent of
our people in worship services and nowhere else.

The Regulative Principle, which is the historic way by
which Reformed people have addressed the worship issue,
speaks both to truth and spirit. In John 4, we have the two
fundamental sides of the regulative principle of worship.
Jesus answers the Samaritan woman in verse 21, “Woman,
believe me, an hour is coming when neither in this mountain
nor in Jerusalem shall you worship the Father.”

“I believe that’s the single most radical, the single most
revolutionary statement made in the whole Bible, because
up to this point it has mattered whether you were in Samaria
or Jerusalem.” With this statement, said Mr. Johnson, Jesus
is sweeping away the worship of God as instituted in the
Old Testament. The speaker went on to point out
differences between Old and New Testament worship, with
Old Testament worship being typological and external and
concerned with location and ritual in a way that New
Testament worship is not. In this passage particularly,
Jesus emphasizes truth over against Samaritan errors and
ignorance. He emphasizes spirit as opposed to concern
for place and procedure.

Sincerity, then, is an important issue of motive and
heart, but earnestness does not substitute for inattention
to form, something that very much matters to God.
Worshiping God in truth means worshiping God according
to scripture. The advantage the Jews had over the
Samaritans was the Bible which instructed them in the
acceptable way of approaching God. Calvin says that lawful
worship is only that which God has established by himself.
The Westminster Confession of Faith says, “The
acceptable way of worshiping the true God is instituted by
Himself and so limited by his own revealed will that he may
not be worshiped according to the imaginations or devices
of men or the suggestions of Satan under any visible

representation or any other way not prescribed in the Holy
Scriptures.” That is the classic statement of the RPW.

Mr. Johnson went on to discuss the anchoring of the
regulative principle in the scriptures, citing first the second
commandment, saying, “God has the right to authorize the
way in which he is to be worshiped and He had determined
that he is not going to be worshiped through images.” Other
proof scriptures include the golden calf of Exodus 32 and
the strange fire offered up by Nabad and Abihu in Leviticus
10. God was, said Johnson, making a statement to the ages
that when you approach Him, you must do so in the way
He has commanded and that this is what it means to treat
God as holy.

The Savannah pastor also referred to the warnings of
Deuteronomy 4:2 and 12:32 not to add to or take away from
God’s commands and to I Samuel 15:22 and the rejection of
Saul’s unprescribed worship. Saul has good intentions
and is sincere in wanting to guarantee success and please
God. God says it’s no good because it wasn’t done as
commanded. Saul hasn’t obeyed, and his sacrifice is not
as good as obedience.

Jesus rejects the worship of the Pharisees saying their
worship was futile because they were teaching their
doctrines rather than God’s doctrines. They were
worshiping according to their will rather than according to
His will.

In addition to the explicit teachings of scripture, whole
doctrines assume if not teach that these things must be:

1. The doctrine of God in relation to man. God is infinite
and we are finite. How ever are we to know how to approach
him? How would we ever conceive of God aright and
conceive of the right worship? There has been no tradition,
no system of theology that has appreciated more the
vastness of that gap between God and man. Of course we
need to turn to Him to find out who he is and what he wants
of us.

2. The doctrine of sin: Is there any theology that has
so emphasized the devastating effects of the fall on human
nature as has Reformed theology? There is none who seeks
God. So not only are we finite, we’re corrupt. And we’re
attempting to approach one who is not only infinite but
holy. And, as Calvin says, our hearts are factories of idols.
We are not competent to devise God-honoring worship.
This is the natural implication of the understanding of the
doctrine of the fall and of sin.

3. The doctrine of scripture: No tradition has so
elevated the authority and sufficiency of scripture to the
heights that our tradition has. Scripture alone is finally
authoritative for the faith and practice of God’s people;
scripture alone can order the worship of the people of God.
It is sufficient to equip us for every good work, and that
includes worship.

4. The doctrine of the church: God has given true
declarative and ministerial power and authority to His
church. We declare and administer God’s truth in the
church, but we may by no means bind the conscience by
creating rules and forms of worship not addressed or
commanded or implied by scripture. The Regulative
Principle is an expression of the limits of church power
such that the church in its worship may require of its
members only that which Christ requires and no more.

5. The doctrine of God’s sovereignty: God alone can
order His worship, and God alone does order His worship.

So, it was asked rhetorically, “What HAS God
authorized for our worship?” Quoting from the Westminster
Confession of Faith, Mr. Johnson’s answer was, “Prayer
with thanksgiving, the reading of the scriptures with Godly
fear, the sound preaching and conscionable hearing of the
word, the singing of psalms with grace in the heart, the due
administration and worthy receiving of the sacraments by
Christ are all parts of the ordinary religious worship of God.”

We can further define what we mean by the Regulative
Principle when we speak of forms, circumstances, and
elements. Scripture authorizes this limited number of
elements to be used in worship, but then we can also speak
of the forms that those elements take and the circumstances
within which they are expressed. It is important to
understand the difference between elements, forms, and
circumstances. Preaching is an element, but you can’t dance
it. There must be consistency with the nature of the element
to uphold the integrity of the RPW. For instance, preaching
is a spoken word, so it would be inconsistent with the nature
of the spoken word to dance it. We must not compromise

the integrity of the element by choosing the wrong form.

Circumstances of worship are to be ordered by the
light of nature and Christian prudence. An example of a
circumstance would be the question of illumination at an
evening service or the need for amplification of voices to
be heard by all.

The second major point of the address is that worship
in truth means that our worship must be filled with scripture.
It not only provides the structure of our worship and
determines the elements we are to use but also provides
the content.

Pagan worship is non-cognitive, but we are called to
worship God with our minds, and that which we are
supposed to have fill our minds is scripture. The language
of Christian worship is scripture. We are either reading it or
expanding upon it through exposition, singing it, or praying
it. We do this because faith comes by hearing the word of
God; it is the Gospel that is the power of God unto salvation.

The preacher admonished, “Do you believe that we
are born again by the Word, that we grow as we feed upon
the pure milk of the Word, that the Word performs its work
in us, that when the Apostle Paul preaches it’s in
demonstration of the Spirit and the power? That we are
sanctified by the truth? That God’s Word is truth? So, if
it’s by the word that we’re converted and by the word that
we’re sanctified, and by the word that we’re matured, and if
it’s faith that comes by hearing the word of God, then our
worship services must be full of scripture.”

Most alarming to Pastor Johnson is the rapid decline
of the amount of scriptural content in worship over the last
century. Itis, he believes, an accelerating decline, even in
conservative Presbyterian denominations. The decline has
occurred in the amount of scripture read in typical worship
services as well as in a failure of preachers to preach the
whole counsel of God, working their way sequentially and
expositorally through books of the Bible.

“I grew up hearing evangelistic sermons addressed
only to the lost. In college, I started attending Grace
Community Church where John McArthur was preaching
verse by verse through First John in the morning and First
Corinthians in the evening. There was a period of time
where I was particularly consistent where I walked in one
person and walked out a different person every Sunday.”
The sermons were simple expositions of scripture—simple
Biblical preaching.

We are, according to Mr. Johnson, also singing less
Bible. We ought to be singing the Psalms and experientially,
theologically rich hymns patterned after the Psalms. We
went from these rich hymns to Gospel songs with even
less Bible, and then on to choruses which have even less
Bible. There is some Bible, but there is all the difference in
the world in singing an entire Psalm and one verse repeated
over and over.

“Be reminded also of the way Protestant ministers used
to pray. Then visit the typical contemporary service and
go ahead and clock how much time is being given to prayer.
And note what kind of prayers are being offered. It’s an
embarrassment to the tradition when you consider the
frivolous, limp, and weak prayers that are typically being
offered in our services today.” The Bible gives us the
language of prayer, and many churches seldom use it.

“People are coming to church and just hearing a bunch
of talk and singing a bunch of songs,” says the preacher.
But faith comes by hearing the word of God, and if'it’s not
being preached, sung, read, and prayed, and if the content
of our services are decreasingly Biblical, it is an ominous
thing that is happening—a tragedy unfolding before us of
monumental proportions.

Contemporary Contextualization

Asreported in USA Today, March 11, 2003, the Cross
Trails Church, Fairlie, Texas, has the following Ten
Commandments: Just one God; Honor yer Ma & Pa;
No telling tales or gossipin’; Git yourself to Sunday
meeting; Put nothin’ before God; No foolin’ around
with another fellow’s gal; No killin’; Watch yer mouth;
Don’t take what ain’t yers; Don’t be hankerin’ for yer
buddy’s stuff.

Baptisms are performed out of a horse trough, and
“Happy Trails To You” constitutes the sung
benediction.
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Robert Godfrey on
John Calvin’s View of Worship

Taylors, South Carolina (March 11,2003)—Robert Godftey,
President of Westminster Theological Seminary in California,
discussed John Calvin’s views on worship. Dr. Godfrey, who is
also a church history professor as well as a minister in the United
Reformed Churches of North America (URCNA), began by reading
Psalm 2 and by addressing common misapprehensions regarding
Calvin. People think of him, stated Dr. Godfrey, as a “joyless killjoy,
ruining people’s lives in Geneva.” People have had this sort of
negative reaction to Calvin since the 16" century when, “‘his enemies
circulated the rumor that his wife had died of boredom.”

Nearly as many misapprehensions abound about Calvin
among Calvinists because we think of him as more of a theologian
than as a pastor. We mustnot, Dr. Godfrey said, divorce Calvin the
theologian from Calvin the pastor, one concerned not only with
the truth but with the application and ministration of that truth.

The great danger the church faces today is the separation of
our theology from our practice or the viewing of the Bible as
somehow separate from theology. Calvin believed that there was
no theology that did not come out of the Bible, but that out of the
Bible came a theology of coherence. It is distressing, President
Godfrey said, when people dismiss the theology of the Reformation
as being not adequately Biblical. Concerned with being “mean
spirited” in his reply, Godfrey responded that most people today
who would make such a charge do not know one tenth as much
about the Bible as John Calvin or Martin Luther did.

Calvin did not separate his theology from the Bible or from
his pastoring. He was an extraordinary preacher, a devoted pastor,
a catechist who wrote his own catechism, a visitor of the sick, a
counselor, and one deeply concerned about missions, ecumenism,
church polity, and church discipline.

He was, according to the seminary president, a pastor in
every area of life, and he was a pastor in the matter of the careful
thought he gave to worship.

Inhis treatise, “On the Necessity of Reforming the Church,”
a document to be presented by the leaders of the Protestant
movement to the Emperor Charles V, Calvin wrote,

“If it be inquired, then, by what things chiefly the Christian
religion has a standing existence amongst us, and maintains its
truth, it will be found that the following two not only occupy the
principal place, but comprehend under them all the other parts,
and consequently the whole substance of Christianity, viz., a
knowledge, first, of the mode in which God is duly worshipped;
and, secondly, of the source from which salvation is to be
obtained.”

The speaker stated that Calvin’s ranking worship as first in
importance over salvation is due to one very important fact, namely
that salvation is a means to an end, with worship being the end
itself. We are saved, Dr. Godftey said, to worship God, now and
eternally, with our public worship being a foretaste of the heavenly
worship that awaits us. So, worship was not peripheral to John
Calvin but fundamental.

In Calvin’s reply to Cardinal Sadoleto, one of the brilliant
defenses of the Reformation, Calvin penned these words: “There
is nothing more perilous to our salvation than a preposterous and
perverse worship of God.” Calvin took worship very seriously.
He wrote, “Letus know and be fully persuaded, that wherever the
faithful, who worship him purely and in due form, according to the
appointment of his word, are assembled together to engage in the
solemn acts of religious worship, he is graciously present, and
presides in the midst of them.”

This, Dr. Godfrey said, is what has been lost in our
worship due largely to the Revivalist tradition—the fact
that worship is not primarily about getting people saved or
about instructing people but about meeting with God. He
stated he believes that people’s attraction to more liturgical
churches is that in such churches it is often clear the people
have come to meet with God, and too often in our Evangelical
churches we have lost that sense of reverent anticipation
in worship.

“Meeting with God” is perhaps the best brief definition
of worship, and it is something Calvin understood. Calvin
felt as a result that worship must be structured according
to God’s word. Although the phrase “Regulative Principle”
does not appear in Calvin’s writings, the idea is pervasive.
Those who suggest that the Puritans were less open in
their ideas of worship than Calvin can suggest such only, it
seems to Dr. Godfrey, if they have not read Calvin. who
said:

I know how difficult it is to persuade the world that God
disapproves of all modes of worship not expressly
sanctioned by His Word. The opposite persuasion which
cleaves to them, being seated, as it were, in their very
bones and marrow, is, that whatever they do has in itself a

sufficient sanction, provided it exhibits some kind of zeal
for the honor of God.

Most people think, Dr. Godfrey stated, that if what they

do in worship is sincere, God will be pleased. This is not
true. It doesn’t matter how sincere you are. If you’re wrong,
you’re still wrong. Again, according to Calvin:
But since God not only regards as fruitless, but also plainly
abominates, whatever we undertake from zeal to His
worship, if at variance with His command, what do we
gain by a contrary course? The words of God are clear
and distinct, “Obedience is better than sacrifice.” “In
vain do they worship me, teaching for doctrines the
commandments of men,” (1 Sam. xv. 22; Matth. xv. 9.) Every
addition to His word, especially in this matter, is a lie.
Mere “will worship” is vanity. This is the decision, and
when once the judge has decided, it is no longer time to
debate.

“That,” said the church history professor, “is as
narrow-minded as any Puritan ever was.” Calvin believed
we were by nature idolators. We see in the first
commandment that we are not free to worship other gods.
The second commandment also relates to the problem of
idolatry and warns us against worship of the true God in a
false way. When Israel built the golden calf, it was meant
to be a representation of Yahweh, not another god.

According to Calvin, “Experience teaches us how
fertile is the field of falsehood in the human mind and the
smallest grains when sown there will grow to yield an
immense harvest.”

The fact that Calvin believed human hearts to be
factories of idols explains why Calvin thought it so
necessary to be so careful about our worship. Dr. Godfrey
stated that because we are so prone to corruption in our
worship, we are desperately in need of a full revelation
from God about how we are to worship, and Calvin believed
we have been given such an exhaustive revelation. He saw
that too often, we want to please ourselves rather than
please God in our worship. Calvin wrote, “Nor can it be
doubted but that, under the pretense of holy zeal,
superstitious men give way to the indulgences of the flesh;
and Satan baits his fictitious modes of worship with such
attractions, that they are willingly and eagerly caught hold
of and obstinately retained.”

Calvin says as well that God is so far unlike us that
those things that please us most are loathsome and
nauseating to God, that the more something delights human
nature, the more it ought to be suspected among believers.

The professor pointed out that the Medieval church
had seen itself as zealous in the worship of God and had
marshaled all their artistic talents for the worship of God. It
seemed to that church that one could not feel closer to God
than one did in their magnificent cathedrals. But, such
human invention did not express in a faithful way what
God has revealed about how He desires to be worshiped.
Calvin purified the cathedral church in Geneva, taking out
all images and religious symbols. The Bible was the most
important source of influence for Calvin, but being a truly
catholic Christian, he also studied carefully the writings of
the ancient fathers of the church to test his own Biblical
interpretation. He concluded that pure worship contained
two parts: The liturgy of the Word and the liturgy of the
upper room.

Regarding the Lord’s Supper, Calvin concluded that it
should be administered weekly. Believing that the Lord’s
Supper is a summary of the Gospel, he believed there was
an appropriateness that every sermon should end with the
Gospel by the partaking of the Lord’s Supper. True saving
faith comes by the preaching of the Gospel, and that Gospel
is confirmed to us by the Sacraments.

Regarding the liturgy of the Word, God, said the
URCNA minister, comes to meet with us in our worship,
and the function of ministers is to speak God’s Word to the
people of God. That is why a minister has no right ever in
a sermon to speak his opinions. The people of God should
not be subjected to a minister’s personal opinions on the
Sabbath day from the pulpit, as he is there, not to speak his
personal opinions but to administer the means of God’s
grace to God’s people.

Several principles inform Calvin’s approach to worship.
First is the centrality of the Word. Reformed worship,
though accused of being too intellectualistic, is in fact God’s
idea. God gave us a Word to study. The suggestion that
we are no longer meant to be careful in our direction and

instruction for worship is often summarized that “There is
no book of Leviticus in the New Testament.” Godfrey said
there is indeed a book of Leviticus in the New Testament,
and itis Acts 2:42.” The difference between Old Covenant
worship and New Covenant worship is not that one is rigidly
instructed and the other is free. It is rather that the old is
complex, and the new is simple. Itis preaching and prayer
and fellowship and sacraments.

Don’t we, though, need more emotion in our worship?
When the Bible informs our worship, it does inform our
minds, but it calls upon our hearts to be engaged as well.

The second basic principle is that of simplicity. This
meant for Calvin the absence of distractions such as
elaborate decoration and rites of human invention. Calvin
was opposed to showiness in worship. It should be rather
a focusing on God in simplicity.

The third principle is that we ascend spiritually when
we meet with our God. Part of the reason the Reformed
wanted simple places of worship was to prevent our thinking
of them as temples and thus becoming unduly attached to
the place in which we worship. Calvin, in the Reformed
tradition, knew that the real place in which we worship is
Heaven. We see this Heavenly Jerusalem not with our
eyes but by faith, and it is to this Zion that we lift up our
hearts to meet with God in worship. We don’t recreate a
temple here on earth, because our privilege as children of
the New Covenant is to worship in the Heavenly temple
with Christ.

Fourthly, Calvin was very concerned about reverence.
Dr. Godfrey quoted from Psalm 2, “Serve the LORD with
fear, and rejoice with trembling”; and then questioned
whether or not contemporary worship, in which there is an
emphasis on rejoicing, there is also trembling to accompany
the rejoicing. Joy can’t trump reverence, he said. Neither,
of course, can reverence trump joy, but real joy is not “just
goofiness” or feeling good. There is no tension at all
between real joy and reverence. Calvin wrote, “Here indeed
is pure and real religion: faith so joined with an earnest fear
of God that this fear also embraces willing reverence, and
carries with it such legitimate worship as is prescribed in
the law,” and, “we ought to note this fact even more
diligently: all men have a vague veneration for God, but
very few really reverence him; and wherever there is great
ostentation in ceremonies, sincerity of heart is rare indeed.”

Calvin believed that our emotions ought to be engaged
in worship and that we were created to be emotional beings.
But he also believed that we must be very careful with our
emotions due to our fallenness.

According to the lecturer, many people today seem to
think that our emotions are to be depended on as a totally
reliable guide to genuineness and to action. Forms of 19%
century Revivalism carried too much free reign
emotionalism.

Calvin’s recognition of the part emotions play in
worship caused him to be very concerned about worship
music. He understood that music is one of the chief ways
by which we give expression to our emotions in worship.
He thought about it very carefully due to knowing it was
powerful and so had the potential to be either advantageous
or pernicious. As a consequence, he believed music of the
church needed careful regulation. Calvin, in following what
he thought was the teaching of the ancient church, practiced
exclusive Psalmody and eliminated musical instruments in
the church. He thought the church should no more retain
musical instruments than that it should retain incense and
sacrifice. For Calvin, the most important thing about music
was that we should have the right words to sing to God
supported by melodies that can appropriately carry the
weight of the subject. There must be a correspondence
between what we are singing and how we are singing it.

Calvin was deeply concerned about the heart in
worship. While sincerity does not justify practice, correct
practice doesn’t count much with God if it’s not coming
from a sincere heart. We should, Dr. Godfrey said, meditate
on Psalm 50 to be careful about more than just the externals
of worship. We must be those who come to meet with God,
to hear the Gospel, to praise and pray and be built up in the
faith.

Calvin was a wonderful pastor, and it is his pastoral
ministry in its integration of theology and practice that we
need to ponder as Reformed people to help lead us in new
paths of faithfulness.
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Joseph Pipa on the Purpose of Worship

Taylors, South Carolina (March 11, 2003)—Dr. Joseph
Pipa, President of Greenville Prebyterian Theological Seminary
and professor of historical and systematic theology, spoke
Tuesday evening on the purpose of worship.

In introductory remarks, Dr. Pipa reminded that in order to
understand anything well, one must be acquainted with its nature
and its purpose. Whether it be something mechanical or even
mental, if we don’t understand the nature and the purpose of a
thing, we really cannot profit fromit. Dr. Pipa gave the example of
early computer users thinking the “‘cup-holders” on their computers
were not working properly and then discovering that the reason
they didn’t work as expected was that they weren’t in fact cup
holders but CD drives. The same is surely true about worship, he
said, and the reason we are in the midst of worship wars is largely
the result of our having lost sight of the nature and purpose of
worship. Ifwe are going to have reformation in worship today, we
are going to have to recapture the biblical purpose for worship. To
begin to do so, Dr. Pipa directed attention to Psalm 100.

Comingat the climax of the Messianic Kingdom Psalms, Psalm
100 summons us into the presence of the LORD and describes to
us the nature and purpose of worship. Because of who God is and
what He does, we are to come into His presence with the service of
corporate worship. The Psalm itselfis divided into two parts each
with a command to worship and each with a foundation or basis
for that command. Consequently, from this Psalm, we can observe
three things: 1) the duty of worship, 2) the purpose of worship,
and 3) the basis for worship.

Inaddressing the topic of the duty of worship, Dr. Pipa called
attention to the Psalm summoning us to worship Him,
acknowledging that in one sense, all of life is worship. However,
the commands of worship here are corporate commands addressed
plurally. The summons is to worship God in a corporate capacity.
We are to worship him privately and in our families and in all we do,
but the commands given in Psalm 100 are a call to the corporate
worship of all people. It is an address to the nations, commanding
all the world to worship Him. “Every individual who ever has oris
or shall live on the face of this planet has the responsibility to
worship God,” said President Pipa. We have been made in His
image, and thus we have been made to give Him glory. “All of the
creation was made for God’s glory, as we well know,” he stated.
Birds singing and trees budding are giving glory to God, praising
their creator, doing that which God created them to do. Adamand
Eve were not only to glorify God in behavior, but they were to offer
intelligent glory and praise to God. As the crown of the creation,
they were the choir directors of all the rest. Adam’s rebellion was
his refusal to give glory to God and worship Him. Man, the only
creature made in God’s image, the only one who could think God’s
thoughts after Him, is the one who suppresses the revelation of
God and gives glory to gross creatures rather than to Him. Thatis
the chronicle of human history and is the most serious offense of
all mankind and every individual—the refusal to honor God as
God. Addressing all who may not be Christians, Dr. Pipa stated, “I
want you to understand tonight if you’re not a Christian, and ’'m
sure there are some here tonight who are not Christians, that this
is your greatest offense.” With respect to the outward acts of the
law, he continued, you may not be a gross sinner. “But your worst
sin, your most reprehensible act of rebellion against God is your
refusal to come to Him in Christ Jesus and to worship Him according
to His Word. And for that, you should be judged more sorely than
Sodom and Gomorrah in all of her wickedness, for you refuse to
give glory to the creator.” You have a responsibility, President
Pipa pled, to do homage to the Lord Jesus Christ. “And there is
none more lovely than this savior who calls you unto Himself.
These Messianic Psalms anticipate Christ’s coming, and they are
in light of His coming, a call to the nations to shout joyfully unto
the Lord and come before Him. And He has come, you see, and
He is the one who is being exalted now in the praises of His church
from the rising to the setting of the sun.”

Dr. Pipa described the sun rising on the Lord’s Day with hour
after hour, from far East across the globe, God’s people rising
corporately to praise Him because the Lord Jesus Christ has
suffered and died and has been risen from the dead and sits on His
throne and rules. This, said Dr. Pipa, is why we send missionaries—
to bring worship to God from throughout the earth that He might
have praise and honor from all people from every tongue and tribe
over the entire planet!

Afteraddressingall the earth in Psalm 100, God then addresses
us, His covenant people. All are responsible to worship God, but
itis our glorious privilege that we have been redeemed, sought by
God, brought into the Covenant as His gathered people that we
might worship Him in spirit and truth. God’s command to Pharoah
through Moses was to “Let my people go, that they may serve
me!” Itis for this, for the purpose of worship, that God has saved
us. It is our distinguishing mark as Christians that we are the
people who have been redeemed and instructed and know how to
worship God. “Thisis a glorious privilege, my friends! Delightin
this great purpose of redemption!”

Secondly, Dr. Pipa addressed the topic of the purpose of our
worship. We are to serve God in worship. It is an act of service
performed of God’s children unto Him. Worship is work. Thus, as
you approach any other job, you need to think about it and study
it enough to do it and increase in your skill and ability to do this
work. “But the most precious part of this,” said Dr. Pipa, “is where
this work is performed. It is performed in the special presence of
God.” We are told to “come before Him, to enter His gates with
thanksgiving, enter His courts with praise.” God dwelt in the Holy
of Holies in Jerusalem and was enthroned in the midst of His
people in the temple. Thus, when they were to come before His
presence, that was most fully realized for them in coming to the
temple. But, who is our temple? It is the one who said, “Destroy
this temple, and in three days, I will rebuild it.”” Jesus Christ is our
temple and has entered into the Holy of Holies on our behalf. The
veil has been torn apart so that we have free access into Heaven.
When we come before His presence as we worship, we, in a
mysterious manner, because of union with Christ, are lifted up into
Heaven. We are transported into the throne room of Heaven in
the presence of the King and of angels and the souls of just men
made perfect, and that is where we have our transactions with
God.

[
Dr. Joseph A. Pipa, Jr.

Now how do we serve God in His glorious presence? One
thing is to serve the Lord is to bring to Him praise and thanksgiving
and adoration with great joy and exuberance. We are to revel in
the greatness of our God. Much of Reformed worship today has
become boring, the professor stated, not because we don’t have
the right things, but because our hearts are unengaged and we
don’t come into the Lord’s presence with joy and exuberance.

Another aspect of serving the Lord is to have communion
with Him. We come there to gaze on Him, to “know that the Lord
is God.” We come into His presence to enter into a sweet
communion, to gaze on His loveliness as He reveals Himselftous
in the parts of worship—the Word read and preached and sung
and recited in our creeds and in the sacraments. And as we see
Him revealed to us, we then respond with our prayers and through
our hymns and Psalms and the humble hearing of His word read
and preached. Itis two-way communication. When you come to
partake of the Lord’s Supper, He says to you personally, “You’re
mine. [ have forgiven you of your sins. Walk boldly inme.” And
our hearts run out to Him in response to the manifestation of His
love and favor, and through

obvious the worship must be God-centered. And this is one of
the places we’ve gone astray today; we’re confused about worship
because we “approach worship as “What am I going to get out of
it, and what kind of buzz am I going to have; am I going to leave
self-affirmed, feeling good about myself? Am I going to be moved?
We have come with all the wrong reasons and are asking all the
wrong questions.” We shouldn’t be asking what we are going to
get out of this but what God is going to gain. How will His name
be blessed and His loveliness portrayed? As we fasten our
attention on God and seek His glory and commune with Him, our
hearts will break. Wewill be exuberant; we will rejoice with trembling;
we’ll serve the Lord with fear. We will indeed be moved from the
depths of our being because we sought Him. Just as in a marriage
relationship, if we seek our own well being, our marriages are
wrecks. But, if we seek the well being of our spouses, we find our
marriages to be fulfilling.

The second message we must learn from the purpose of
worship is that it is by nature covenantal and not evangelistic.
That is again a great mistake that the church today is making and
is the reason why so many are departing. Everything is being
defined by bringing the unconverted in and making the
unconverted comfortable so they’ll be saved. Their motives are
great! They desire to see the lost converted. “But, I ask you this
very simple question,” said Pipa. “Ifanunconverted person comes
to your worship service and leaves feeling good, who has not
been present? God. The unconverted cannot come into the
presence of God as we’ve described it and feel good or fulfilled.
His conscience is going to have been scratched with the strong
claws of the Lion of Judah. He’s going to be probed. As Paul
says, he’s going to fall down before the Lord, his heart made
naked and bare before God. And then God saves them that way.
We are so foolish to take that which is God’s and profane it and
adulterate it to try to package it for the world.” We are changing
God’s glorious and holy celebration into an outreach enterprise,
and He is no longer the center of attention; he’s no longer honored
and glorified in our worship.

If we are going to worship well, we must recover these
purposes of worship and their principles. As we do, our worship
will become increasingly God-centered and covenantal. We must
not ignore the unconverted in our midst and we should explain
and translate to them using rubrics, but we must structure our
worship for God.

Finally, we must think of the foundation or basis for our
worship. The exuberant worship that the Psalmist describes flows
out of the keen, personal knowledge of God as He reveals Himself
tous inscripture. We must know who He is, that He is the creator,
and that He is our God. We are His people and the sheep of His
pasture. God is good and compassionate, and He loves us, not in
condemnation but in goodness and loving kindness, faithfulness
and purity. This is why we worship Him, coming into His presence
with thanksgiving for who He is and what He has done.

We often fail to worship properly, Dr. Pipa admonished,
because we haven’t taken the time to savor the goodness of God.
He has given us the Sabbath to exercise this privilege, but we too
often fail to make use of the gift. Many dread or neglect worship,
especially evening worship. Why in the world, if we had a gripping
view of the beauty and glory and privilege that is ours to enter into
His courts with thanksgiving, would we ever want to do anything
but worship Him when we have the chance? May God grant to
you and me the continued growth in grace to worship Him with
skill, to worship Him in some small way in the way He has instructed.
Amen.
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Bob Godfrey on the Psalms and
Contemporary Christian Music in Worship

Taylors, South Carolina (March 12, 2003)—Dr. Robert
Godfrey began this address by expressing his appreciation
of the opportunity to speak on the “least controversial
subject at our gathering.” He said that it seems the last
thirty years or so have seen the most dramatic and speedy
changes in Protestant worship in any time since the
Reformation. Surely the principal mark and symbol of that
change is the change in the music of the church. The
development of what has come to be called contemporary
Christian music (CCM) has become an amazingly
widespread phenomenon. It has spread through very
different denominations from conservative to liberal, from
Pentecostal to Reformed. It has invaded the precincts of
both liturgical churches and free churches. Dr. Godfrey
said that his wife teaches at a Reformed Christian high
school, and that all they hear now in chapel is CCM, and if
she raises any questions, she is labeled immediately as one
out of touch with young people and insensitive to the needs
of evangelism.

Even where CCM has not completely swept the old
hymnody and psalmody away, we are often confronted with
what has become known as blended worship—a little bit of
this and a little bit of that, and in Dr. Godfrey’s judgment,
“not much of anything.”

Confident that he would not be speaking to too hostile
acrowd, Godfrey offered a brief definition of contemporary
Christian music, viz., “four notes, three words, two hours.”

CCM’s pervasive character as well as its numbers of
strong supporters means that those of us who have
reservations about it need to give to it a careful and serious
examination. “Ridicule, however personally satisfying, is
not usually a way to convince other people of our position,”
Robert Godfrey joked.

We must begin, he said, by removing from the table
certain false issues that sometimes come up and sometimes
distress us but are not at the heart of our argument. The
speaker said we should not oppose CCM because it is
contemporary. There is nothing inherently superior to old
music, nor does newness render music inferior. We should
not oppose it either because it is unfamiliar. For most of us
who are non-musicians, what we principally like is what is
familiar, but unfamiliarity is not an adequate argument
against this music. We probably in fact sing a lot of bad
things with which we are familiar and like, even though
musically they couldn’t be defended. We can’t object,
either, because some of the lyrics are heretical. Heretical
lyrics are no more a problem in CCM than they are in some
forms of historic hymnody. The only thing you can sing
and be sure it’s not heretical are psalms. Further, it’s not
the issue whether we sing off the wall or from hymnals.

So, what are the issues? The first issue of importance
is to take a hard look at where this music comes from. We
cannot conclude from its origin that it is wrong, but doing
so can clarify for us some of the theology and piety that
inspired it. Music isn’t neutral. It expresses both in lyrics
and melody something of the orientation of the author as
to what the truth of religion is and how we ought to practice
it. Because movements are rarely brand new and have their
roots in traditions, if we step back from the current scene,
we are likely to see that contemporary Christian music is
just a new stage in the evolution of Revivalist hymnody.
Revivalist hymnody, whic became more and more prevalent
as the nineteenth century wore on into the twentieth century,
was music that was more lively, more enthusiastic, and
correspondingly, often had a declining level of theological
content in the texts of the hymns. A mid-nineteenth century
Revivalist hymn, “He Leadeth Me,” is extraordinarily
repetitious, and that is one of the main complaints about
CCM. In comparing the text of this hymn with those of
some CCM songs, it is found to have a certain piety, some
sentimentality, and a certain devotional quality—all similar
to CCM.

Ifthere is a somewhat dramatic shift in the development
of CCM, that shift probably took place with the rise of
Pentecostalism. The more immediate forebear of CCM is
the Pentecostal movement of the twentieth century in
particular. In its drive for religious energy, experience, and
excitement, its promoters did indeed think in new ways
about music and sought to take the Revivalist tradition of
hymnody and make it even more exciting and engaging.
Amy Semple McPherson, for example, Pentecostal founder
of the Foursquare Gospel Churches and theatrical tent
revivalist, was a pioneer in many of the notions of music

and worship that have become widespread beyond
Pentecostalism in our time. In the 1920’s, she had a praise
band at her church, and in it played the young Anthony
Quinn. She wrote choruses that were sung in her church.
When she got criticized by the press, she wrote a chorus
that went, “You may talk about me just as much as you
please; I’ll talk about you down on my knees. I’m not
going to grieve my Lord anymore.” She pioneered also
with drama, with illustrated sermons on the stage. “This is
why,” quipped the church history professor, “we study
history—to find out what Presbyterians are like today.”

What originated as part of a natural expression of the
piety and theology of the Pentecostal movement in the
1920’s has become generalized far beyond those origins
and should give us pause to ask if this kind of music which
is good for Pentecostal churches, is likewise good for non-
Pentecostal churches. Can you take the piety of one group
that has emerged rather naturally and spontaneously out
of the theological and religious life of that group and just
set it down on another? “I don’t think you can very well,”
answered Professor Godfrey, “but that’s what’s happening
far and wide with us.”

Dr. Godfrey also pointed out the influence of
nineteenth century Romanticism on our culture—a
movement away from rationality toward experience, and
particularly to a mind-transcending experience. He believes
that that Romanticism is part of what has informed some of
this musical development.

Looking beyond just its origins, Robert Godfrey moved
on to looking at the character of this music. The range of
what is found in CCM is somewhat broad, but there are
certain issues that seem to be common to most of it. One of
those is that it often promotes itself as being a more
intelligible form of music. Dr. Godfrey believes that what is
really meant by this is that the music offers immediate
access; it doesn’t take study, reflection, or effort to enter
into this music. He argued that there is an abstractness to
the defense of CCM’s intelligibility. “How simple does it
have to become? Does it have to be intelligible to the two-
year-old in church? If someone walks in off the street
completely unaware of anything Christian, must the
hymnody of the church be fully intelligible to that person?”’
Rather than keeping this an abstract idea, we need to be
biblical in our thinking, he argued. “How intelligible is the
Bible?” There are some difficult concepts and words, and
it does require some measure of study. He concluded this
point by questioning whether or not intelligibility is really
the point, saying that what may actually be sought is an
immediate accessibility and experience.

CCM also commends itself for being simple, but the
question Dr. Godfrey posed is whether it might instead be
simply shallow. He indicated that a preponderance of the
CCM songs he has heard, have the feeling of having been
“dashed off.” One wonders if the poet had spent more
than five minutes stringing together some familiar phrases
of Christian piety. There is no sense of its having been
crafted.

CCM often presents itself as being memorable because
of its simplicity, but it seems in fact more often just to be
repetitive. Dr. Godfrey recalled instructions to “sing
‘Alleluia’ with your eyes closed and your hands raised
eleven times, and you’ll have a profound experience.” That
“Alleluia,” he said, is memorable, but is it the praise to God
that He expects of us?

Often CCM presents itself as being an expression of
genuine emotion, but the fear is that it often appears to be
emotionally shallow and often sentimental. “I don’t know
about you,” said Dr. Godfrey, “but I refuse to sing love
songs to Jesus.” The term “love song” has a particular
orientation and focus that implies a romantic relationship,
and this seems an uncomfortable mixing of categories and
is fundamentally distracting and unhelpful. Even songs
about Jesus’ being “my best friend” make the churchman’s
flesh crawl. It is a movement away from biblical imagery,
opting for means of saying things that are problematic in
their character.

Then there’s the question of the purpose of
contemporary Christian worship. For many it is to enliven
the life of the church, to make it more evangelistically
successful, to “reach out.” President Godfrey expressed
the fear that CCM is perhaps not as much a “half-way
house” for those coming into the church as much as it is
one for those coming out. It is interesting, Dr. Godfrey

pointed out, that George Barna, the Church Growth
Movement guru, now finds in his polling after 20 to 40
years of intensive church growth in America that
attendance is in decline in America. This is not a surprise,
contended Dr. Godfrey. Where the worship of God and
therefore God Himself has been trivialized, people get the
message: “This isn’t really important.” Many churches
that have adopted a contemporary approach find that very
soon their evening service is gone and in many, many cases,
attendance begins to decline. He noted: “Of course those
are not the stories that get written up in the church growth
magazines.” Even in his own experience in California, he
said he has seen numerous church plant efforts following
church growth methods fail, bringing great spiritual damage
and great financial cost to the churches. But, he said, there
is not much recording of these failures. One study of
Reformed church plants, a doctor of ministry project done
over a decade ago, compared church plants that had
followed church growth principles to those that had
followed more traditional approaches. The finding was that
the traditional approach was much more successful than
the church growth approach. “That may be because Dutch
people don’t have rhythm,” Dr. Godfrey joked. But even
Barna’s statistics show us that the church is not growing
in America.

The purpose is noble—to grow and invigorate the
church, but the underlying notion of what it takes to do
that is a purpose that’s very troubling. Charles Kraft from
Fuller Seminary wrote an article in Christianity Today
defending CCM and why he thought it was so important.
Professor Craft said, “True worship usually takes a lot of
singing to create an atmosphere of praise and worship.”
Here, said Dr. Godfrey, is the notion that you can’t have
worship without the right atmosphere being created. “Itis
the new music sung with eyes closed for ten, fifteen, or
twenty minutes at a time that makes that experience
possible,” wrote Professor Kraft. Dr. Godfrey questioned
the nature of such an experience in view of Professor Kraft’s
criticism of worship that is too much about “information.”
Dr. Godfrey countered that traditional worship is not about
information; it is about God speaking to His people. The
speaker acknowledged that low standards in preaching and
worship do exist. “When I was younger and less self-
controlled,” Dr. Godfrey joked, “I used to complain that
sometimes it seemed as if the only response looked for in a
Reformed sermon was, ‘Wow! I never knew that Hebrew
word meant that!””

Professor Kraft complained further in his article, “We
sing hymns so chock full of rational content and information
that they are unmemorizable. Let’s stop being enslaved to
the present rationalistic, intellect-centered approach to
church that characterizes much of Evangelicalism.” Dr.
Godfrey pointed out that though the Fuller professor’s
urging to get above the mind is a religious point of view, it
is not a Christian one. It is instead Hindu and consequently
bespeaks great danger for the movement. This is, Dr.
Godfrey admitted, not likely what CCM’s advocates intend
or have even considered, and yet it is the underlying reality
of what drives this, making music a new sacrament.

Dr. Godfrey acknowledged himself haunted by the
words of Robert Dabney who, speaking to what he saw as
dangerous musical trends of the nineteenth century said,
“Millions of souls are in hell because they were unable to
distinguish the elevation of animal feelings from genuine
religious affections.” It is easy to manipulate emotions, Dr.
Godfrey said, so that people think they have had a profound
experience, and if it takes place in the context of religious
language, they’ll think it’s a profound religious experience.
But s it, or is it only emotional manipulation?

Charles Finney, a nineteenth century revivalist, said,
“The only way to wake up the dormant moral powers of the
soul is through excitement.” As Calvinists, of course, we
don’t think souls without regenerating grace have any moral
powers, dormant or otherwise, Professor Godfrey
responded. The whole Revivalist tradition since Finney
has followed Finney’s advice. Amy Semple McPherson
relied heavily on mood-controlling excitement to move her
listeners. This just doesn’t, Dr. Godfrey pointed out, fit our
theology and our piety. This is not how people are saved.

How are we finally to establish a standard to evaluate
what has come from this movement? The Bible must always
be our standard of truth, and we ought to be particularly
interested in using it as our standard when it comes to
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evaluating music because the Bible has a whole book of
songs. We evaluate our sermons and our prayers according
to the Bible, and yet God has not given us a book of sermons
or prayers in the Bible. He has, however, given us a book
of songs. Godfrey said he is not entirely sure why God did
that but that his best guess is that He saw the human
propensity to run amuck when it comes to song because
the emotions aroused by song are so significant. It seems
to Dr. Godfrey that Reformed people should all agree that
the Psalter has to be the standard and the measure of our
singing praise. If God has given us 150 songs, they must
surely give us some indication of what sort of song pleases

In contrast to CCM’s origins, the Psalms come from
God and give us models and articulations of how we are
supposed to talk to God in our worship. The character of
the Psalter is such that it gives us an inspired balance of
the elements we should have in our praise. Referring to
Psalm 146, Dr. Godfrey pointed out the balance between
subjective statements of the worshiper and objective
statements about God. Responding to the argument that
hymns should teach theology, Godfrey replied that the
function of the Psalter is not as much to teach theology as
it is to show the relationship between God and His people.

Another balance we find in the Psalter is that between
the individual and the communal. How much of my worship
should be my individual response to God, and how much
should be my being a part of a community?

There is another interesting balance in the Psalter
between what is taught and what is not taught. A charge
made against exclusive psalmody is that it is not adequate
to teach the fullness of the New Covenant—that the name
of Jesus is not included in the Psalter, for example. Dr.
Godfrey countered that according to that standard, the
Psalter is not adequate to the Old Covenant, either. If you
only had the Psalms, there is a lot of Israel’s history and
religious life that you could not reconstruct. The Psalms,
Dr. Godftrey said, are not primarily didactic in character. They
are not intended to tell us everything but are meant to give
praise to the God of the Old and New Covenants. The new
song in the Psalter is the song of redemption. The old
song is the song of creation. Both have to be sung in His
praise, but the new song is already in the Psalter.

Not only is there the issue of those things not taught
in the Psalter but also the issue of things that are taught

there that are neglected in our hymnody. Creation, for
instance, is a much more prominent theme in the Psalter
than it is in our hymns, and it is a great theme. The Psalms
more prominently address, also, the theme of the wicked.
In every song except two, there is some explicit reference
to the wicked as those who stand against God. The Psalter
is full of an antithesis between the righteous and the wicked,
between those who are in covenant with God and those
who reject Him. It is a constant reminder to the people of
God that you are either with God or against Him. We see
also in the Psalms explicit references to God’s covenant
and His faithfulness to His people, another relatively
neglected topic in hymnody. The Psalms are specific about
God’s mercies as well, making reference to the oppressed
and hungry and God’s setting prisoners free and giving
sight to the blind. These are themes that are not often
explicitly addressed in our hymnody. “He lifts up those
bowed down; He loves the righteous.” Most of us, Dr.
Godfrey said, don’t even think of ourselves as righteous.
We’ve become kind of hyper-Calvinistic on that point.
God’s grace makes a difference; when we’re measured
against the standard of the world, there’s a difference.
When we think of these sorts of specifics, our attention is
drawn to the Savior who came to do these things. The
balance and depth found here is unmatched in modern
worship songs and even in traditional hymnody.

One of the things that strikes us about the Psalms is
that they are a bit strange and not immediately accessible.
But this, the professor contends, is due to the fact of their
being so carefully crafted. This carefully-crafted character
of the Psalms stands in marked contrast to the “dashed
off” character of so much of CCM. If God inspired His
song-writers to give such careful attention to the crafting
of these Psalms, how is it that we think it is acceptable to
just string any old sentiments together and offer them for
worship?

We find also in the Psalter the full range of human
emotions. We live in a happy time. If you’re a Christian,
you have to be happy, and the function of the church is to
make you happy. The only legitimate emotion, we are told,
is the emotion of joy. Joy is an important emotion and a
proper response to the saving work of God. But, it is not
the only experience of the people of God. God has given us
words also to express frustration and anger and deep sorrow

and lament and grief over our sin and the condition of the
world and many other legitimate, true emotions.

Dr. Godfrey fought with tears as he told of a pastor
friend who visited an old woman in a nursing home who
had been neglected by her family. She asked her pastor to
read with her Psalm 88, “the bleakest Psalm in the Psalter,”
Dr. Godfrey said. It is the lament of a lonely, tormented
heart, and God gave these words to an old lady in a nursing
home so she could know that her experience and suffering
were not unique amongst the people of God. He gave voice
to her life so that she could talk to Him. “It’s a wonderful
thing,” Professor Godfrey averred.

The speaker noted that the Psalter does not give us
tunes. In giving us criteria for the selecting of tunes, he
said they should be singable and able to support the text,
expressing the range that the text expresses. Additionally,
the instrumentation of the tunes must not overwhelm the
singing. “And we have to be honest here. That can happen
with an organ as well as with a drum.”

The great issue here is that music is one of the most
effective ways in which our souls are moved and in which
our minds are informed. And, with what are we moving our
souls and informing our minds? Dr. Godfrey told of the
funeral of an elderly congregation member where her
granddaughters recollected how their grandmother had
committed all the Psalms to memory, having sung them
throughout her childhood. The granddaughters could never
stump their grandmother in challenging her to name the
Psalm from which they quoted verses, even when they
mixed them up to try to trick her. “Now, beloved,” Dr.
Godfrey asked, “Here’s a woman who sang Psalms
predominantly throughout her life and hid the Psalter in
her heart. Was that a blessing? Was that a good thing? Or
would she have been better off just singing ‘Alleluia’ eleven
times? It’s nota close call, Beloved.” We are impoverishing
our souls by not using one of the best ways of learning the
Word of God, namely by singing it. For Reformed people
not to love the Psalms and learn them and sing them is a
major tragedy for us spiritually. Our best strategy is not for
us to spend a great deal of time criticizing contemporary
Christian music but to spend it learning the Psalter and
singing the Psalms and rejoicing in the Word that God has
givenus. “And I suspect,” said Dr. Godfrey, “there will be
something kind of contagious about that.”

(Paid Advertising)
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Terry Johnson on Heart Worship

Taylors, South Carolina (March 12,2003 )—Terry Johnson,
Senior Minister at Independent Presbyterian Church in Savannah,
spoke during the closing session Wednesday night on the topic
of heart worship. Continuing where he left off in his previous
lecture on the Regulative Principle of Worship, Mr. Johnson
introduced his topic by referring to John 4:7-24. “We left off
looking at truth in worship, understanding that the Regulative
Principle requires that we look to scripture for the elements and
content of our worship. Tonight’s topic is ‘heart worship,” which
I’'munderstanding to be spirit worship—the spirit part of worship
in spirit and truth.”

Referring to Dr. Joseph Pipa’s recommendation of a book, the
fellow Presbyterian Church in America (PCA) minister quipped, 1
was going to say, too, Joey, that I would have really appreciated
knowing that the book to read on heart worship was Jeremiah
Burroughs’ before 1 arrived here to speak on that subject.”

Pastor Johnson said he does not believe it is overstating to
say that with Jesus’ answer to the Samaritan woman in John4, Old
Testament temple worship is utterly abolished. Jesus is telling her
that the externals of worship defined for the Jews in the Old
Testament are no longer, and that a new system has come. Worship
now, Jesus says, is in spirit and truth—the internals of motive,
intensity, and sincerity replacing the external symbols and typology
that previously existed. Mr. Johnson urged his listeners to
understand that Old Testament worship was certainly not devoid
of a spiritual nature or a call to sincerity, but that the emphasis has
changed. Although the heart was important in the Old Testament,
it becomes even more so once the props are abolished.

“It seems to me that those in our camp really need this
emphasis,” said Mr. Johnson. Having the correct form with our
hearts far away is worshiping in vain. We who are Reformed in our
worship are keenly interested in doing things right, worshiping
God according to His word. We want to honor Reformed traditions
in worship because we believe the Reformed way is the biblical
way.” Given that emphasis and given human nature, we would
have to concede, he urged, that there’s a vulnerability there to
doing things correctly while neglecting the heart. So, it’s good
that in this conference, both things are being emphasized. We
must never settle simply for getting the forms right; our hearts
must be right as well.

Worship in spirit, the speaker explained, means that our
worship must be internal or of the heart. Old Testament worship
was typological. There was this anticipatory, visual, symbolic,
sensual dimension to Old Testament worship. There were lambs
and altars and sacrifices and priests, all of which were symbols
and pictures of Christ, meant to portray Christ visibly to the people
of God. These “types” that pointed to Christ allowed the people
to have enough of a glimpse of Him that they could have faith in
Him, the lamb of God offered up by the high priest, rather than in
the blood of bulls and goats. This visual, typological, anticipatory,
symbolic, sensual dimension was crucial to God’s people before
Christ had come, because God was giving them pictures through
which they would understand the gospel.

New Testament worship is not typological; the antetype has come.
In contrast to symbolic, visual worship, we have but two
sacraments, the Lord’s Supper and Baptism, and beyond that we
are directed to worship not through anticipatory symbols and the
visual, but in the Spirit through the word.

Again, this is a difference in emphasis and proportion, Mr. Johnson
reminded his listeners. Itisrightto point out that the New Testament
has its symbols in its sacraments. Likewise, it is right to point out
that the Old Testament had spirit and truth, but not to the height
and as illuminated as what we have in the New Testament—the
grace and truth that we have in Christ Jesus himself. So, there is
law in the New Testament, but not like there was in the Old
Testament; the civil and ceremonial law has been abolished.
Likewise, there was grace and truth in the Old Testament, but not
the full expression of them that came with Christ. The truth is now
clearer. Grace is greater. The difference is of emphasis and
proportion.

In the New Testament, we do not apprehend Christ through
symbols and types. We apprehend Him by faith through the
Word. Romans 10:17 tells us that faith comes by hearing, and
Hebrews 12:1 that faith is the conviction of things not seen.
Hebrews 3:1 speaks of Christ being publicly portrayed as crucified.
“That could only be a reference to preaching,” Mr. Johnson said.
The point here is that it isn’t visual anymore, he explained. Faith
comes by hearing. If you want a picture of Christ, it comes to us
through preaching. “That’s as visual as it gets in the New
Testament,” said the Savannah minister. There is no statue, there
is no symbol, there is no picture. “There is the Word, and the
Word paints a picture before your spiritual eyes.”

“There’s always going to be this temptation to go back to
this carnal, visual, sensual, symbolic form of worship, especially in
light of the trivialities of our day,” he continued. “There’s a
pendulum swinging in the PCA [Presbyterian Church in Americal.”
In response to what he called the silly trivialities of worship, he
contended that the pendulum is in some churches swinging back,

past Reformed worship all the way over to extreme liturgical or
ritualistic forms. There is a temptation to see ministers as priests
and church buildings as temples and the Lord’s table as an altar
and the Lord’s supper as a sacrifice. There is a temptation to go
back to incense and processionals and clerical garb and ritual and
ceremony and art and pageantry and drama and dance in order to
stimulate and inspire faith. “The Reformers were against it,” said
Mr. Johnson. “Rightly so, because these things are all distractions
from the God-ordained means of grace which are not to be
obstructed by extraneous symbols, but are to be viewed directly—
with the Word preached and the sacraments administered,
unencumbered by symbols or visual stimulation not authorized in
God’s word.” Three important things must be kept in mind,
according to Mr. Johnson:

L. Old Testament symbols were temporary. As seen in John
1:14, when the messiah came, we beheld His glory, not through
symbols but directly.

2 Symbols are by nature inferior to verbal revelation. Some
have referred to them as dumb sacraments because they are not
self-interpreting. Hebrews 10:1 says that the law is a shadow it is
not the very form of things. Galations 3:1 tells us that it is through
the preaching of the Gospel that Christ is portrayed before our
eyes, not through symbols.

3. Unauthorized symbols are a distraction. “When I conduct
weddings or do baptisms, there is all sort of pressure to add what
I think of as extraneous movements, symbols, actions that distract
attention from what we’re there to do. There are the God ordained
signs and the God ordained words. Let’s not add to that because
not only are the symbolic representations temporary and inferior
to the actual thing, they’re just a distraction from the thing we
ought to be looking at and hearing.”

New Testament worship is spiritual, and because it is, there is

even greater emphasis placed upon the heart, not upon complex
ritual. The spotlight comes off of all that complexity and shines on
the heart, said Mr. Johnson. “So, I tell my people, if you’ve come
to worship God, you’d better prepare. Don’t come blustering in
one minute before time to begin and expect to be able to worship
God aright.” “Draw near to God, and He will draw near to you,”
Pastor Johnson quoted, explaining that when we pray privately, in
families, or publicly, we are drawing near to God. In this day ofTittle
correctness, it is good to be correct in our worship, he went on, but
we must be careful not to lose sight of the heart of the matter which
is drawing near to God to meet with him and to know Him, and to
be fed by Him and to enjoy Him.
M. Johnson called attention to the one thing the Psalmist asks for
in Psalm 27, verse 4. “One thing have | asked of the Lorp,that will
Iseck after: that I may dwell in the house of the Lorp all the days of
my life,to gaze upon the beauty of the Lorp and to inquire in his
temple.” The one thing the Psalmist is going to ask for, noted the
speaker, he also is going to seek. The one thing he wants is to
know God, to experience delight in Him. In New Testament
language, he wants to partake of the bread of life and drink the
living water.

In our worship, we are meeting with our God, hungering and
thirsting for Him. Throughout the Psalms we find language that
expresses the yearning, the hunger, and the thirst that are images
of the heart’s longing for God.

Worship that is in spirit is simple, devoid of external
ornamentation, ostentation, and complexity according to Mr.
Johnson. The absence of a New Testament book of Leviticus
does not mean more creative freedom for the church as though we
were free to invent new forms of worship. It means that there is
greater simplicity in our worship. Reading elaborate ritual details
from the book of Leviticus, Mr. Johnson drew a comparison with
the sort of ritual that has been and is practiced by some highly
ritualistic churches. “Do we find such rituals in the New
Testament?” The answer, of course, is no. It simply isn’t there.
There are no rituals, no holy days, none of that. “And what does
thatmean?”” asked Pastor Johnson. Is itlicense to do whatever we
want? “It means,” he answered, “‘that our services are very simple
services. And, I would add, that that simplicity promotes
catholicity.” He made note of the fact that this is the age in which
the gospel goes to the far ends of the earth, in the igloos of Alaska
and the jungles of South America and all the places in between,
and because these services are so simple, they can be done at any
time in any place by any people. They merely consist of the word
read, sung, preached, prayed and seen in the sacraments. Do not,
the pastor exhorted, go back to the medieval liturgy with all its
symbols and rituals and ceremonies. And don’t move in the
direction of high tech complexity, either. “The church ought not
be the captives of the magisterium or the techies.” One shouldn’t
have to be a computer wiz, he said, in order to lead the people of
God in worship.

The pattern to be sought is not the pattern of the temple but the
simple service of the synagogue. Mr. Johnson quoted Hughes
Oliphant Old who said, “The early church did not take over the
rich and sumptuous ceremonial of the temple but rather the simpler
synagogue service with its scripture readings, its sermon, its

prayers, and its psalmody.”

Using the element of preaching as a case study to further his
point, Terry Johnson drew from the first epistle of Corinthians to
see if in the way the Apostle Paul handles this element if we can
find a pattern or principle that applies to all the elements. Paul says
he did not come with cleverness of speech, even though that is
something that would have appealed in that culture. “The church
growth people would likely have advised Paul that here was a
great way to make contact with these folks—mimic their rhetorical
arts; they’ll identify, and that will be your point of contact with
them,” said Mr. Johnson. Paul’s answer is different. Paul says
that he has not come in cleverness of speech because that would
void the cross.

The medium, Mr. Johnson pointed out, can shout so loud
that you cannot hear the message. “I was determined to know
nothing among you but Christ and him crucified.” What is the
Apostle Paul’s point? Mr. Johnson replied that it is that this is a
simple message, and we must keep it simple. Trying to dazzle
people creates the danger that they will be drawn to us or the
dazzle rather than to Christ, and Paul speaks to that danger.

‘We will be challenged, said Mr. Johnson, by the fact that this
sort of simple worship is more challenging that dependence on
elaborate ritual with processionals and ceremony, and it is also
more challenging than using media and glitz. Dependence on
these trappings allows one to just sit back, but simple worship
demands preparation and earnestness. The leaders of simple,
Reformed worship must be men of depth and character. The
participants must come with prepared and open hearts and minds.
But it is here that spirit and truth are found in our worship.

The History of Worship

in Presbyterian Churches

Taylors, South Carolina (March 12, 2003)—Dr. Morton H.
Smith, founding faculty member of Greenville Presbyterian
Theological Seminary, presented a brief history of worship in
Presbyterian Churches. He began by acknowledging that the
history of worship in Presbyterian churches is far too extensive a
topic to cover in a one-hour lecture, and so he aimed to bring a
briefoverview of the Reformed churches on the continent, moving
on to the American Presbyterian scene in particular.

According to Carlos M.N. Eire in War Against the Idols, the
Reformed branch of the Reformation was first of all interested in
worship. Zwingli and the successors of the Reformation were not
searching for a just God as much as Luther had done, but were
more interested in turning people away from idolatry. Calvin
followed in this same train as well, noting two concerns: first, the
proper manner in which to worship God; and secondly, the source
of salvation. Salvation, as was indicated in a previous lecture, is a
means to an end but worship is the end itself, so this was first in
Calvin’s thinking, said Dr. Smith.

The Professor of Systematic and Biblical Theology discussed
Continental worship issues from the time of Calvin, which included
whether or not worship should be prescriptively liturgical, what
entailed an exhaustive listing of elements, the specifics of faithful
Sabbath observance, and whether to sing only Psalms, among
others. Differences among Reformed churches were often
discernable along national lines, understandable in light of
peculiarities of each section’s religious and political history. Overall,
however, for a century and a half after the Reformation, the
uniformity of beliefand practice in worship among Reformed people
on the Continent is striking.

Moving on to the American scene, Dr. Smith briefly traced
the development of Reformed worship, beginning with the Puritans
and Separatists. He described in brief the influence of the
Congregationalist churches that ultimately gave rise to New School
thought, moving on to the New Side Movement and Revivalistic
trends of The Great Awakening. Additionally, there was also a
resurgence of Gothic styles of worship. Both Revivalistic and
Gothic trends were results of the influence of Romanticism on the
worship of the church and of the sentiments of the populace.

Throughout its development, though Presbyterian worship
has been far from settled, the Regulative Principle of Worship has
largely held sway until recently, Dr. Smith indicated. Its most
serious challenges today include those from people such as James
Jordan, Stephen Schlissel, and John Frame who hold non-regulative
views.

Ultimately, Dr. Smith summarized, quoting his former teacher
at Columbia Theological Seminary, Dr. William Childs Robinson,
“When the constitution of our church is followed, every worship
service in each congregation witnesses to the reign of Christ the
King. On the other hand, when that worship is used to express the
imagination of any group, however well intentioned, the church is
no longer his Kingdom. Instead, it becomes only a representative
democracy.”

[Dr: Smith's rich and complex presentation could only be briefly
summarized here. Call GPTS for the tape at (864) 322-2717.]
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President Pipa Defends ‘Reformed Liturgy’

Taylors, South Carolina (March 12,2003)—Dr. Joseph Pipa,
in introducing the topic of Reformed liturgy, sought to draw
attention to the fact that there are some problems with traditional,
regulated worship. There are forms shaped by scripture and
Reformed tradition that are richer than we are currently experiencing,
he contended, and we need to be challenged to search the
scriptures to find and use them in our corporate worship. We are
often worshipping in such a way, he said, that we often forget that
we are whole people and are called to worship God not just with
our minds but with the entirety of our being.

Two areas with respect to Reformed worship present
themselves as concerns. The first is Reformed liturgy, and the
second is posture in worship. The term “liturgy” may cause us to
think of highly liturgical, Book of Common Prayer-type services
with many imposed forms. In fact, President Pipa said, the term
actually means “acts of worship.” According to Baird, there are
four types of liturgy. One of those is the imposed liturgy of the
prayer book we normally think of. A second is discretional wherein
there is a set order of service with common prayer, public
confession, reading of the Ten Commandments, creeds, and so
forth, that are not imposed and are combined with free prayer. A
third is what Baird calls “rubrical” liturgy, seen best in the Directory
for Worship where rubrics are given to the minister. Again, there
isa set order, but within that order, the minister is given suggestions
about what to pray for in various prayers. One could turn these
suggestions into common prayer, but they may also be used simply
as aids to the minister. The fourth type of liturgy is free liturgy.
Despite the protests of many churches that they have no liturgy,
attending two weeks in arow would prove to one that they indeed
do have a liturgy or simply a way of doing things. Even when
there is a free-for-all, that, too is part of the liturgy. Pipa stressed
that liturgy is not unbiblical and that everybody has one. Dr. Pipa
said the question for us as Reformed Presbyterians and Reformed
Baptists is, “What is the most biblical way to have a liturgy? Is
there a better way to approach the worship of God?”

Dr. Pipabelieves there has been a great decline in Presbyterian
worship. There is little thyme or reason to the free liturgy style of
worship in some of our more conservative churches, and the
seminary president expressed a desire to challenge those churches
to abetter way without in any way violating the Regulative Principle
which dictates the elements of worship. Liturgy, the ordering of
those things, has to do with the forms of worship and forms are a
confessional concept found both in the Larger and Shorter
Catechisms and the PCA’s Directory for Worship. This concept
of form expresses itselfin the content and structuring of the elements
of worship—such things as which song or psalm is to be sung,
whether to order our worship using some common prayer or all
free prayer, and so forth. The content, of all, of course, must be
biblical.

How, then, do we develop a liturgy? Dr. Pipa stated that
although we are given some freedom of forms within the context
of that which is biblical, there ought to be some assembly directives
with respect to our worship in order to create a greater uniformity
within the broad context of a liturgy. We must, the speaker said,
look to Scripture to find the principles for setting forth a liturgy, but
before doing so, we should address three important questions
that Terry Johnson poses and answers in his book Leading
Worship. First, are all forms equally suited to express Presbyterian
convictions? Secondly, is the emotive power of forms being taken
seriously enough, and thirdly, are the forms of the Reformed tradition
being taken seriously enough?

The answer to the first question, says Dr. Pipa, is clearly no.
Not all forms are equally well-suited to express Reformed and
Presbyterian convictions. One cannot separate theology from
liturgy because the theology informs the liturgy, and the liturgy
informs the theology. Thus, if we attempt to communicate Reformed
theology and piety through a broadly Evangelical or Anglican or
Charismatic liturgy, we are going to affect the doctrine, and history
validates that.

In answer to the question of whether or not we are taking
seriously enough the emotive power of forms, the answer is again
no. We see this most clearly in children who grow up in
Presbyterian churches with a Baptistic or Charismatic piety. When
they grow up and move to another town, they don’t end up in
Presbyterian churches but in Baptist or Charismatic ones, which
feel familiar to them. This happened to the French Huguenots
who were accustomed to arich, formal liturgy. When they came to
America, the liturgy of the Presbyterian churches had become so
free that they ended up in Anglican and Episcopal churches
because of the emotive power of the liturgy.

In response to the question of whether or not the forms of
Reformed tradition are taken seriously enough today, again the
answer is no. They are not being taken seriously enough by us,
and they are certainly not being taken seriously enough by those
in the contemporary movement.

How do we determine the form that is most akin to Reformed
theology? Dr. Pipa gave his listeners four principles.

First, the form must be consistent with the Regulative Principle.
Hence, it must include all of the elements of worship.

Secondly, the order that really will communicate Reformed
theology, Dr. Pipa believes, is a covenantal order. Covenant has
two parties, with God as the initiating party and man as respondent.
This is illustrated in the tabernacle and temple worship, with the
priests not only entering the Holy of Holies to act on the people’s
behalf, but also coming out to minister to the people on God’s
behalf. We now have access into the throne room in speaking our
parts of worship. But, we are priests, not prophets. God speaks to
us through our prophets, our ministers, through the scriptures,
the blessings, the prayers, the preaching, and the sacraments. So
what we see in New Testament worship is this divine dialogue that
takes place. There ought to be a covenantal structure to our
liturgy, but “so often,” Dr. Pipa lamented, “‘as I visit some of our
more conservative churches, there seems to be no thyme or reason.”

Thirdly, there should be a gospel cycle that speaks a sort of
“gospel logic.” Some elements are from the side of God, and then
there are elements from the side of man.

Fourthly, the form must be shaped by Reformed tradition.
We must do what Calvin and Zwingli and Bucer did when they
desired to reform worship. They went first to the scripture to be
instructed and afterward to the early church. Dr. Pipa told of
teaching Reformation history and using two overheads, one of
Justin Martyr’s liturgy from 180 A.D., and the other Calvin’s
Strasbourg liturgy. You could superimpose them because they
were so alike. “Now you’re talking about something that’s
transcultural, transgenerational, transgeographical, and yet the
uniformity is amazing,” President Pipancted. One way that we can
step out of our own world and out of our own prejudices is to step
over into the world of the fathers. This is one excellent way of
testing ourselves.

The Westminster Directory of Worship adopted finally in
1645 is a liturgy that came in the context of a universal Puritan
rejection of imposed liturgy. It is a document that resulted from
compromise between Presbyterians and independents. These
independents were, according to some writers, influenced by the
first Charismatic movement of the Reformed church and desired
no structures so that they might remain entirely free to be led by
the Spirit throughout their worship services. Thus, though the
Directory of Worship is consistent with the principles of the
Presbyterian Puritans, due to their compromise with the
independents, some things are left out that they would gladly
have included. Dr. Pipa said he believes that the Directory does
allow us to include some of these forms that were left out.

Two patterns were followed in the Directory of Worship—
Calvin’s liturgy, particularly that from Strasbourg, and Knox’s
Scottish Rite. The Puritans took the Scottish Rite along with the
Genevan/Strasbourg outline and enriched it. Dr. Pipa said he
believes, however, that in some places they also impoverished it.
There is in the Directory an absence of common prayer, a
concession to independents. However, such prayers, due to the
Puritans’ unanimous opposition to imposed liturgy, had they been
included, would not have been obligatory. Their commitment to
free prayer brought with ita commitment to carefully-wrought free
prayer, often prayers written out. Sometimes, according to Dr.
Pipa, as much time was spent on prayer as was on the sermon.
This was not “offering up to God the first thoughts that come to
my mind,” said the speaker. “If we just had that today, we would
be light years ahead of where we are in so many of our churches.”

The rich liturgy found in the Directory was soon given up in
non-comformist churches, and Presbyterians followed. This, said
Dr. Pipa, along with departure from the great Reformed liturgies
like those of Calvin and Knox and the French and Dutch churches,
led to an impoverished worship. That departure was not out of
conviction on the part of Presbyterians but because of their
commitment to trying to get a uniformity of religion and to meet
their brothers in the middle.

In statements to Charles II prior to the Restoration, English
Puritans attempted to clarify their position on liturgical worship.
They wrote: “We are satisfied in our judgments concerning the
lawfulness of a Liturgy, or form of Public Worship, provided that it
be for the matter agreeable unto the Word of God, and fitly suited
to the nature of the several ordinances and necessities of the
Church; neither too tedious in the whole, nor composed of too
short prayers, unmeet repetitions or responsals; not to be dissonant
from the Liturgies of other reformed Churches; nor too rigorously
imposed; nor the minister so confined thereunto, but that he may
also make use of those gifts for prayer and exhortation which
Christ hath given him for the service and edification of the Church.”

“Yousee,” said Dr. Pipa, “The Presbyterians were not opposed
to non-imposed common prayer such as Calvin and Knox and
Dutch churches used in their liturgy.”

Dr. Pipa summarized his purpose in bringing this lecture,
saying, “What I'm trying to do today is get you out of your
comfort zone and get you to think that there is more to Reformed
worship than what many of us as Southern Presbyterians have

thought about.”

Recommending Terry Johnson’s Leading in Worship, as
containing biblically-worked-out, historically- faithful forms of
liturgy,” Dr. Pipa commented, “‘just take out the special music, and
it’s perfect.”

For the final ten minutes, he turned to discussing posture,
saying we pay too little attention to the matter of the body in
worship. It is the whole person who worships, said Dr. Pipa, not
just a disembodied brain. And, as with liturgical forms, we must
take our instructions on posture from scripture. When we do so,
we need to be guided by three principles, first asking the qualifying
question, “Does that posture today in various cultures have the
same significance ithad then? Ifit does, thenit’s clearly a transferable
posture to be used in corporate worship.” We need also to look to
history, asking whether or not these postures have been used in
Reformed churches and in the ancient church as well as keeping in
mind always the corporate character of worship.

A general posture that is quite foreign in our culture is the
practice of silence in connection with the approach to worship. “It
is strange at first,” Dr. Pipa admitted, “but you’ll soon grow to love
itand feel cheated if you are not given that time approaching God
or in the Lord’s Supper.”

With respect to Scripture reading, there is great precedence
in scripture for standing for the reading of the Word of God. This
was the universal synagogue practice. It is a posture of holy
reverence and displays our understanding that when the scriptures
areread, God Himself'is speaking.

Another important posture concept is that of the corporate
“amen” at the end of corporate prayer. One voice leads the prayer,
with the congregation joining silently and indicating their
attentiveness and agreement at the end by joining in the corporate
“amen.” This is biblical as well as being the practice of the early
church. Dr. Pipa suggested as well that the corporate “amen” can
approximate the biblical shout so that we are fulfilling the command
to shout to the Lord.

With respect to postures for prayer, Dr. Pipa pointed out that
there are three biblical body positions: prostration, kneeling, and
standing. Sitting is not an appropriate posture for prayer.
Prostration is not often practical in public prayer and often comes
in times of great brokenness and humiliation, so that its use may
be better suited for private prayer. Kneeling and standing, however,
are biblical and time-honored in the Reformed tradition, and both
are practical for public worship. Kneeling is the most often-
described posture for prayer in both Old and New Testaments,
and Calvin used it in Geneva. “Just because people who hold to
error do some of these things, that does not mean they’re wrong,”
Dr. Pipa explained. Ifkneeling is not possible, it is good to stand
for prayer. Again, it is a posture found in both Testaments. One
other thing to consider is the matter of the eyes in prayer. “I
challenge you,” said Dr. Pipa, “to find one place in the Bible where
you are told to close your eyes in prayer.” We may do so in order
to protect us from distractions, he said, but its purpose is not
reverence. Inscripture, we read time and again to “lift your eyes to
the Lord.” This lifting of eyes, looking heavenward, then, would
be a reverent and appropriate posture for prayer.

The lifting of hands is also a biblical posture. It means today
what it meant then, but it must be done corporately as part of
prayer and praise. The difficulty we have with this today is its
being done individualistically rather than corporately. Either the
minister should raise his hands on behalf of the people as their
representative, or all the people should raise their hands together
inatime of prayer. “Itis scriptural, as long as we do it corporately.”

He pleaded: “I want you to think about these things, and
examine them scripturally and in terms of the Reformed tradition.
He continued: “Don’tjust overreact to what charismatics or Roman
Catholics or high church Anglicans do. Whatcanwe do to worship
God more richly and fully as whole people in terms of liturgy and
in terms of posture?”’

The lecturer reminded his listeners also to keep in mind that
these things must be for the good of God’s people and that it
would be wrong to impose them. Do one thing ata time, study and
teach, and as God’s people come to understanding, you then can
institute something. He asked his listeners to work on these things
as well as work toward an agreed-on directory of worship in order
to rebuild unity and uniformity within the worship of Reformed
and Presbyterian people.
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Taylors, South Carolina (March 13,2003 )—Highlighting the
final morning of the Greenville Presbyterian Theological Seminary
conference on worship was a debate on the doctrine known as
“exclusive psalmody”—that is, the question of whether the church
should sing the 150 psalms in public worship to the exclusion of all
other songs, especially uninspired compositions.

Throughout the Presbyterian and Reformed community, in
relatively recent history, the question of the content of worship
music has become a vibrant issue only over the past decade or so.
Forexample, when the Presbyterian Church in America (PCA) was
founded in 1973, the issue was, within PCA circles, almost totally
unknown. However, through a variety of means, the question
has, as it has done in centuries past, generated extensive discussion
inthe Reformed world.

One of the factors which impacted the discussion was the
1990 International Psalmody Conference, held at Bonclarken, Flat
Rock, North Carolina, a conference which was commended or
endorsed by several denominations, including the PCA. Two
years later, the PCA General Assembly answered in the affirmative
an overture from Central Georgia Presbytery which advocated the
singing of psalms (though not necessarily exclusive psalmody).
The next year (1993), the PCA Assembly voted to “reaffirm that
Psalm-singing in the worship of God is a Gospel ordinance, is
commended by the Westminster Confession, and is an historic
practice of Reformed churches”; to “give thanks to God for the
revival of the use Psalms and Psalm portions in contemporary
worship settings’; “[t]hat congregations be encouraged to sing
at least one Psalm at each of their services”; and “[t]hat
congregations be encouraged to identify Psalm-settings as Psalms,
when they are sung.” The same Assembly approved the
publishing of the Tiinity Psalter, in conjunction with the Reformed
Presbyterian Church of North America(RPCNA).

Designed as a supplemental manual of praise for
congregations which use a hymnal, the Trinity Psalter is printed
as awords-only book. It made its debut at the 1994 PCA General
Assembly, after 1000 copies were donated for perpetual use by
the Assembly. The denominational bookstore sold out of its 1000
copies of the psalter which were available at the Assembly, and
took 800 backorders. Sales since that time have been in the tens of
thousands.

Inrecognition of the growing practice of psalm-singing among
its constituency, as well as the growing acceptance of the
proposition that only the Psalms should be sung in public worship,
Greenville Seminary sponsored today’s debate. Unlike debates at
GPTS theology conferences in previous years, this discussion
was conducted in accordance with formal rules of debate. For

Psalmody Debate

example, each speaker was given twenty minutes for an opening
presentation, with ten minutes each of rebuttal. After aboutahalf-
hour break, during which time each speaker consulted with an
advisor (his “second”), the debate resumed with each speaker
being able to pose questions to the other. The debate concluded
with fifteen minutes of summation from each party.

The question for the debate was the following: “Do the
Scriptures require the exclusive use of psalms for the content of
our singing in public worship?”’

Speaking for the affirmative was the Rev. Brian Schwertley,
pastor of Chalcedon Presbyterian Church in Michigan. Opposing
him was the Rev. Ben Shaw, a professor of Old Testament at GPTS.

Mr. Schwertley began by noting that Scripture allows us to
use our words for prayer and preaching. However, the same is not
true for the content of our sung praise.

The case for exclusive psalmody, according to Mr. Schwertley,
isrooted in a strict application of the regulative principle of worship,
as well as the sufficiency of the psalter. With regard to the
regulative principle, he noted that in order for a worship practice to
be acceptable to God, it must be derived either from a direct
command, or approved historical example, or logical deduction.

There is, he stated, a positive warrant for psalmody, but no
positive warrant for uninspired hymns. Why sing psalms?, he
rhetorically asked. ‘“Because there is an inspired hymnbook right
inthe middle of the Bible. You’re obligated to sing all 150 psalms—
it’s amoral obligation.” Furthermore, only psalms are used in the
worship of Jehovah in Scripture. In accord with this point, the
Michigan pastor stated that the New Testament repeatedly refers
to David as a prophet, highlighting the inspired character of what
he penned.

Mr. Schwertley said that a common objection to exclusive
psalmody is that the term to “sing psalms” does not in Scripture
contain the noun (“psalms”), but simply means to “sing praise.”
He countered that Scripture defines what it means to sing praise,
and that inspiration was necessary for the writing of worship
song.
The debater affirmed the standard explanation that the three-
fold term of “psalms, hymns, and songs” (found in the classic
texts on the subject, viz., Ephesians 5:19 and Colossians 3:16)
refers to the inspired psalms of the Old Testament, and that the
term pneumatikos (“spiritual’’), which in this context must mean
“inspired,” refers to all three nouns. He also argued that “word of
Christ,” which is the Colossians passage, is equivalent to “word
of God.” And, he stated that the term “new song” in Scripture
refers only to inspired songs.

Professor Shaw argued that the mere existence of the psalter

does not form an express command to sing from it. In his view,
there is no Old Testament evidence that the psalter or parts of it
were used exclusively in the temple, and no New Testament
evidence that most or all of the psalter was used in the synagogue.
He also argued that the evidence that the Hallel would have been
sung at the Passover meal (as in Matthew 26:30), came from the
Talmud, 300 years after Christ.

Mr. Shaw noted that James 5:13 (. . . let him sing psalms™)
contains only the verb, psalleo, which simply means to sing praise.
Conceding that the three terms of “psalms, hymns, and songs”
are found in the psalter, he tried to downplay its significance by
pointing out that those three terms are only in the Septuagint (the
Greek translation of the Old Testament), which is not as accurate
as the Masoretic Text (the Hebrew). Furthermore, the terms are
used outside of the book of Psalms to refer to other compositions.
In his view, the term “spiritual,” which does not mean “inspired,”
is added to the word “‘song” because it is the least religious of the
three nouns.

Mr. Schwertley began his rebuttal by saying, “My dear brother
did not demonstrate that ‘psalms, hymns, and spiritual songs’
refers to uninspired hymns. He has not demonstrated with respect
to worship where these terms refer to uninspired hymns. We let
Scripture interpret Scripture.” He later stated that there is not one
example in Scripture of a song or hymn used in public worship that
is uninspired. Noting that the Holy Spirit had organized the 150
psalms into the psalter, and also that the Westminster Assembly
and lawful Presbyterian General Assemblies of a bygone era had
drawn the conclusion that therefore the church should use the
psalter only, he urged his listeners, “Let us submit to our covenanted
unity and Scripture.” He added that the “overhead projectors and
Bobo the Clown and all that won’t fit in anymore””; and he concluded
his rebuttal by noting that the 7iinity Hymnal contains hymns by
Unitarians and feminists and Arminians.

In his rebuttal, Mr. Shaw contended that there is a confusion
inMr. Schwertley’s writing that is endemic, viz., with respect to the
meaning of “inspired.” He stated that generally, “inspired” is
equivalent to “inscripturated.”” However, Mr. Schwertley and others
want to have “inspired” to refer to extra-canonical compositions.

The professor stated that although a first century Jew “might”
have understood the three-fold phrase in Ephesians and Colossians
to refer to the psalter, the terms have a fairly broad meaning, and
that a primarily Gentile congregation would have understood them
broadly. When the apostle Paul avoided using the term “the book
of psalms,” he was directing us to sing the psalter only as part of
what we should sing.

(Continued on page 16)

Greenville Seminary Announces Plans for Expanded Campus

Taylors, South Carolina (March 11, 2003)—On the
opening day of its annual spring theology conference,
Greenville Presbyterian Theological Seminary announced
the acquisition of a former public high school building.
Located just a quarter of a mile from the present facility, the
structure was acquired for $185,000.

Also announced was a $2.38 million Capital Funds
Campaign. Moneys from this fund will go for renovations
on the newly-acquired building and upkeep, as well as a
variety of other projects, including an expanded library and
scholarships.

The building that has been purchased is one of two on
the former school campus. Occupying a large auditorium
behind the building now owned by GPTS, is a Christian
fine arts academy which does dramatic presentations to

The current Greenville Seminary campus

foster the gospel. Greenville Seminary has an option to
purchase that facility, also.

The need for acquiring the building is in order to
accommodate the growing student body, but there is also
the hope that it will serve as a catalyst for community
development in an econmically-depressed area.

The main school building has been unoccupied for
over thirty years, and it gives evidence of vandalism and
neglect. Extensive renovations and repairs will be
necessary before the seminary can use its new campus.
Accordingly, $800,000 of the Capital Funds Campaign is
designated for renovation and construction. Another
$100,000 will be set aside for furnishings and fixtures,
$125,000 for paving the parking lot, $100,000 for technology
infrastructure, and $50,000 for landscaping.

e -

Greenville Seminary’s new campus building

An accomplished architect who specializes in restoring
historic buildings, Larry Albert, has been retained for the
renovations. He was a member of Covenant Presbyterian
Church, Houston, Texas, when the seminary’s president,
Dr. Joseph Pipa, pastored there. The architect, who lives
presently in Hattiesburg, Mississippi, has worked on a
number of prominent buildings, including at the University
of Southern Mississippi.

The seminary is hoping for considerable volunteer
labor to assist it in the reconstruction of its recent
acquisition. The relatively low price tag for renovation is
predicated on donated labor.

Besides covering actual renovation and construction
costs, moneys raised by the Capital Funds Campaign will
go for a general operating reserve ($300,000) and for
maintenance reserve ($100,000).

Half a million dollars of the more than two million is

slated to go for causes more directly related to instruction:
$200,000 for library development, $100,000 for North
American student scholarships, $100,000 for foreign
student scholarships, $50,000 for continuing education
scholarships for pastors, and $50,000 as seed money for
publishing historical works from the Presbyterian and
Reformed world.

It is anticipated that $118,200 of the moneys raised will
go for campaign expenses—ijust under five per cent of the
total amount.

About one-fourth of the more than two million dollars
has already been raised. The seminary expects to occupy
the new facility in time for the 2004-2005 school year.

Administrator Chris Larson gives an overview of the
plan for the use of the new building.

[Those interested in assisting the seminary may
contact Chris Larson at (864)322-2717.—Fd.]
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Wisconsin Conference on Creation and Genesis One

Day-Age to
Analogical Work
Days—A Personal

Pilgrimage
Cedar Grove, Wisconsin (March 7,2003)

On March 7-8, 2003, Calvary Orthodox
Presbyterian Church sponsored a Conference
on Creation and Genesis One. This year’s
gathering was the second in the Rev. Henry
H. Fikkert Conference Series, which is
presented in collaboration with Westminster
Theological Seminary in Philadelphia.

The conference opened on Friday
evening with a lecture by Dr. William S. Barker.
Dr. Barker introduced his presentation by
commenting on the “two years of hard labor”
(1998-2000) put in by the Creation Study
Committee of the Presbyterian Church in
America (PCA), and how he wanted to share
the benefits of those two years of work.

He remarked that the doctrine of creation
is a very important subject. It was important
when the Apostle’s Creed was written, given
that all that is said about God the Father is
that he created heaven and earth. Quoting
Acts 14:15, and Acts 17:23-25, Dr. Barker
showed that it had also been important to the
Apostle Paul, because in ancient Greek and
Roman culture, in which people spent much
time in the pursuit of new things, it was
necessary to show them that Christianity was
built on faith in a God who transcended all
things and was over creation and providence.
And in Romans 8, the apostle even ties it in to
our having been redeemed in Christ, assuring
us that nothing in creation could ever
intervene in our redemption because it was
God who created all things.

Dr. Barker shared with his audience his
own personal pilgrimage to the position he
currently holds. He related how he was raised
ina suburb of St. Louis in the 1940’s, attending
Covenant Presbyterian Church, which had
separated from the Presbyterian Church in the
United States of America in 1939. There were
no Christian schools in the area, so from the
4" orade on, his parents prepared him to
confront evolutionary thinking in the public
schools. He would go on to college at
Princeton, where he chose biology for his
required lab science, the main topics being
genetics and evolution. As he had a flair for
mathematics, he enjoyed the first part of the
course and did well in it. He had no problem
with the concept of micro changes, regarding
such things as observed changes in fruit flies.
He evenreceived an A on the midterm exam.
The final half of the semester dealt with the
theory of evolution, and at the end of the final
exam with fifteen minutes remaining, he
decided to write down why he disagreed with
it. His grade was chopped to an overall B-,
which meant he must have been awarded only
a D+ for the final exam. And when the same
professor the next semester gave a lecture on
Charles Darwin, he became highly emotional
and was sweating. It was like a religious
commitment to this man.

Jumping to his theological training at
Covenant Seminary, Dr. Barker told of adopting
the Day-Age approach to the length of
creation days as taught by both his theology
professor and Old Testament professor. (This
was the old Princeton Seminary approach, as
espoused by Charles Hodge). Later, after
joining the faculty of Westminster Seminary
in 1987, he found that most of his colleagues
were either Day-Age, such as the late E. J.
Young had been, or had adopted the
Framework view advocated by Meredith
Kline. When he joined the PCA Creation Study
Committee in 1998, he himself still adhered to
the Day-Age view, but as he had not had much
time to delve into any of the other positions

he came on to the committee with an open
mind, ready to be persuaded. What he was
looking for was the interpretation that best
dealt with the text of Genesis 1 while at the
same time doing justice to what the
Westminster Confession of Faith (WCF) calls
the “light of nature”, otherwise known as
general revelation. In the process, he came to
favour a fourth view, that of Analogical Days.

Dr. Barker then gave an overview of each

metaphorically calling Adam to work or to rest.
It does have a 6 + 1 pattern, establishing the
Sabbath principle. This hypothesis shows
no concern for length of time. It notes, however,
that the six days of God’s work are set forth in
two triads: Days 1-3 are creation’s realms,
and they parallel Days 4-6, creation’s kings
(or those who ruled). Light, for example, was
created on Day 1, and the sun, moon and stars
were created on Day 4 to rule the heavens and

Founded in 1936, Calvary Presbyterian Church was one of the original congregations

of the four main interpretations, expressing
his concerns about each one. He believes
that the strength of the Calendar Day View is
its prima facie understanding, as it can be
readily understood both by children and by
Moses’ original audience. It basically says
that the sovereign God brought all of creation
into being in six 24 hour-days and rested on
the Sabbath. The chief difficulty with this
view is that the sun was not created until the
fourth day, so the source of light on days 1-3
could not have been the sun. It would at least
be better, therefore, if the term calendar days
were used rather than solar days. That is why
Augustine, in the fifth century, could say that
the length of creation days was impossible to
conceive, and he opted for instantaneous
creation.

The Day-Age view adherents, explained
Dr. Barker, rely on the fluid interpretation of
the Hebrew word “yom” as it relates to the
English word “day”. As used in the Bible it
can mean a single 24-hour period; it could
mean an era or epoch; it could mean the entire
six days of Genesis 1 (as expressed in Genesis
4); or it could have a special meaning, as in
The Day of Restoration and Reformation. This
was a problem that was recognized by the
Westminster divines as they worked on the
Westminster Confession of Faith. However,
in the 1840’s, even before Darwin wrote his
Origin of Species, the Day-Age View began
to catch on when scientists began looking at
geological evidence.

There had been considerable receptivity
to the Day-Age View by such notable
orthodox people as J. Oliver Buswell, R. Laird
Harris, Charles Hodge, A. A. Hodge, Benjamin
Warfield, J. Gresham Machen, Francis Shaeffer
and James Montgomery Boice.

The chief difficulty with the Day-Age
View is the necessity of an overlap between
the ages. The general sequence of water, sky,
land, etc., would fit with the scientific view,
along with lower to higher forms of life (fish,
birds, animals). But the activity specified on
each day would have to overlap to
accommodate such things as vegetation
requiring animal life for propagation. The
difficulty, then, is that the text is clear that one
ends and another begins.

The Framework Hypothesis is a literary
structure. The days are topical, not sequential,

of the Orthodox Presbyterian Church, and has hosted its General Assembly.

give light to the earth. The same parallel exists
with regard to the other days. Ultimately Adam
became king over the whole Earth, and God
became king over Adam.

Dr. Barker noted that the Framework
Hypothesis is not new. It existed at least as
early as the thirteenth century. The chief
difficulty with it, Dr. Barker noted, is that there
is no clear clue that we should take this
passage this way in the text of Genesis 1. It
may be sui generis that is, a unique type of
literature that does not follow normal
linguistical patterns. It is not Hebrew poetry,
such as we find in Psalm 104. Nor is it normal
prose (given the repetitive nature of such
phrases as “...evening and morning...”, and
“...God saw that it was good”).

Finally, Dr. Barker discussed the view
which he himself takes, namely that of
Analogical Days. The days in this case are
God’s work days, which are only analogous
to our work days, not exactly the same. As
with the Framework Theory, they set the
pattern for Adam’s work and rest. The length
of these days is of no consequence — it
doesn’t matter. This view does, however,
allow for logical rather than chronological
criteria, and allows for the possibility of
overlap. This view impressed Dr. Barker
because it emphasizes not only the 6 + 1
structure but also the evening and morning
pattern and the night and day pattern of sleep
and work. The chief difficulty with it is that
there are no other examples in the Bible where
time indicators are used analogically.

Dr. Barker concluded this portion of his
presentation by asking why this has been
raised as an issue in the PCA, noting that the
PCA is younger than the OPC and has
traditionally made allowance for the length
and nature of days. He noted such factors as
Christian Reconstruction (Theonomy)
emphasising the 24-hour day view; home
schooling materials; cultural wars, meaning
that any view that might appear different from
the 24-hour view is considered suspect;
traditional Southern Presbyterian views; the
rise of the Intelligent Design movement, which
teaches that there is such complexity to the
smallest particles of matter that they can’t be
explained by Darwinists; and some of the
views that are being expressed by candidates
have been causing alarm in some presbyteries.

Ironically, the discussion may also be
prompted by a phenomenon perceived by
some members of the Creation Study
Committee viz., that the denomination is
moving more self-consciously to a Reformed
position, thereby generating more theological
discussion.

Dr. Barker then shared, from the report of
the PCA study committee, the closing
statement, which indicates that basically, all
thirteen members believe that the Scriptures,
and hence, Genesis 1-3, are the inerrant word
of God, and that they describe history, not
myth. They further affirm that the heavens
and earth were created ex nihilo, and that
Adam and Eve were a special creation, and
not the result of evolution from lower forms of
life; that there was an historical fall bringing
man into an estate of sin and misery, followed
by God’s sure promise of a Redeemer. The
Bible speaks authoritatively about matters
studied by historical and scientific research.
In the committee’s view, non-geocentric
astronomy is consistent with Scripture and
therefore acceptable. The statement
concludes: “We recognize that a naturalistic
worldview and true Christian faith are
impossible to reconcile, and gladly take our
stand with Biblical supernaturalism.”

Dr. Barker concluded his presentation by
saying that this issue is not unlike the
thousand years of Revelation. Historically,
different positions on the millennium have
been acceptable, and likewise we can allow
different perspectives on the days of creation.

The Plain Reading

of Genesis One

Cedar Grove, Wisconsin (March 7,2003)

It would be nice if the questions raised in
Genesis 1 could be cleared up by looking at
the Greek or Hebrew in another part of the
Bible, exclaimed Dr. Richard Edwards as he
began his presentation. But unfortunately
there is a lack of clarity.

Dr. Edwards pointed out that throughout
the history of the church, it has been the plain,
ordinary, natural meaning of the text that has
been used to interpret the Bible.

There is some clarity in the Westminster
Confession, however. It admits that not all of
the parts of Scripture are clear, but it does say
that those necessary for salvation are clear to
everyone.

What is plain and natural in English might
not be plain and natural in Hebrew and Greek.
In the Hebrew, for example, there is very little
clarity in understanding the word “day” in
Genesis. “Yom” is an indefinite period of time,
even though in plain English, it is a 24-hour
day. “Ibelieve [the creation day] is a 24-hour
day, but I can’t prove it”, proclaimed Dr.
Edwards.

Dr. Edwards went on to discuss ways to
interpret Scripture. In Antioch, matters were
discussed in a plain, natural, literal way. In
Alexander, it was done in an allegorical way.
One couldn’t understand a matter unless one
first understood the allegories. One looked
for deeper meanings that were not obvious.
Martin Luther, who believed in the literal 24-
hour creation day, said that the Bible was
written for men to understand it and not for
men to see meanings that aren’t there.

Two of the interpretations are completely
unacceptable, according to Dr. Edwards, the
Framework and the Day-Age views. Both of
these views impose an interpretive framework
on Scripture in an attempt to make it
understandable. The problem is that if you
impose a literary matrix, then anyone can
impose any framework. It opens the door to,
for example, the Zondervan Bible. Overseas
you can find homosexual, feminist,
liberationist theology, and even some portions
twisted or removed from Scripture. The
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thinking becomes, “if the system doesn’t fit
Scripture, then Scripture must give way. “

Speaking specifically of the Framework
Hypothesis, Dr. Edwards indicated that
another problem is that it is circular in thinking.
Its advocates say that Genesis 1-2:3 has to
be figurative because plain and ordinary
reading doesn’t correspond to the fact that
science tells us that a 24-hour creation day
has to be impossible. Part of circular reasoning
is that the conclusion is assumed in the
beginning.

In addition, this theory asserts that
whether Scripture is literal or figurative, there
is a viability of many interpretations unless
there is deniability. In other words, if you
agree with the hypothesis, then your
conclusion is undeniable. If'you disagree then
your conclusion is deniable. Truth is no longer
Scripture; truth is the framework.

There is a similar problem with the Day-
Age view, according to Dr. Edwards, because
it requires another external framework to be

Dr. Edwards, host pastor, adjusts an
offending twig in the flower arrangement.

imposed upon Scripture. In this case, it is the
current scientific paradigm that is being
imposed, with the attendant problem that
scientific theories change. He talked about
Hugh Ross’s book, Reasons To Believe, in
which Dr. Ross points out that Scripture lists
the order of creation in exactly the same way
as does astrophysics. But Dr. Ross and others
have hitched themselves to a particular view
of science that is becoming passé. If current
scientific thinking changes, then what do the
Day-Agers do, Dr. Edwards mused.

However, Dr. Edwards does not reject the
analogical interpretation of Genesis One. He
remarked on the fact that we are already
accustomed to speaking of God in an
analogical way (His “right hand”, for example).
We need to do this because our attempt at
understanding God is like a minnow trying to
understand a whale. He quoted the
Westminster Larger Catechism, Question 6:
What do the scriptures make known of God?
Part of the answer is that the scriptures make
known what God is. However, knowing God
does not mean that we know everything
concerning God. We cannot understand the
infinite and divine. “I have enough trouble
understanding my wife,” he quipped. The
knowledge of God that we do have from
Scripture is true knowledge but it is limited.
Therefore we need to speak of God
analogically. What Moses is writing is the
way we are intended to understand God.

Dr. Edwards concluded by reiterating that
his personal belief is that the six days of
creation are six literal 24-hour chronological
days. But he would accept another person’s
belief that each “day” could have been an
indefinite period of time, anything from a million
years to less than a second.

Creation and the

Westminster Divines

Cedar Grove, Wisconsin (March 8,2003)

On the second day of the creation
conference, Dr Will Barker lectured the
assembled audience on the views of the
Westminster Divines on the Days of Creation.
He began by remarking on the importance of

confessional subscription, noting that it had
been eighty years since Machen wrote his
Christianity and Liberalism and that since
then there have been repeated denominational
departures. It is important, he noted, to have
a corporate expression of a system of doctrine
as the best way to safeguard and promote it.

Recently, continued Dr. Barker, there has
been an intensive effort to determine the views
of individual members of the Westminster
Assembly as to what exactly they meant by
the phrase “.....within the space of six
days.....” (Westminster Larger Catechism
Question 15). In particular, he mentioned PCA
minister David Hall as having done the church
areal service by digging out what the divines
really thought. However, Dr. Barker is
concerned that his conclusions went further
than the evidence allows, and that it is an
exaggeration to say that 21 of the divines held
the literal 24-hour view. He agrees that five
out of the 151 did, but that evidence for the
others falls to the ground. According to Dr.
Barker, Mr. Hall made some of his assumptions
based on the fact, for example, that some
simply used “space of six days” in other
writings, or that they endorsed works which
they admitted they had not read in their
entirety but in whose author they had
confidence. Dr. Barker pointed out that the
members of the Assembly were all
Augustinian in their views with regard to the
doctrine of the Covenant of Grace. But
Augustine had struggled with the days of
creation, particularly the creation of the sun,
moon and stars on the fourth day. It was a
difficult philosophical issue of time and
eternity. He decided it was difficult if not
impossible to understand what these days
were, and he finally opted for instantaneous
creation. And this view, according to Dr.
Barker, was still prevalent at the time of the
Westminster Assembly. Various popular
devotional works of the time also identified
with it, and as the divines wanted to divorce
themselves from it, they specifically used the
terminology “space of” to indicate passage
of time.

Dr. Barker went on to note that the phrase
““...in the space of six days...” first appeared
in John Calvin’s commentary on Genesis. He,
like Luther, was careful to distinguish his view
from the instantaneous view even though in
other aspects he, too, was Augustinian. Calvin
comments that creation of the sun on the
fourth day is intended to show that God himself
is the source of light, contrary to pagan
idolatry. And the writings of William Perkins,
a popular Puritan theologian of the fifteenth
century, had a major influence on seventeenth
century Puritanism. In Perkins’ exposition of
the Apostle’s Creed, he said that God could
have created in a moment, but he began and
finished his whole work in six distinct days:
“Thus in distinct spaces of time, the Lord did
make all things.”

Dr. Barker went on to explain that the Irish
Atticles of 1615, written by Bishop Ussher,
had the most direct influence on the
Westminster Assembly, especially with regard
to covenant theology. Ussher was the
Archbishop of the Anglican Church in Ireland.
He was invited to be a member of the
Westminster Assembly but he sided with the
king and episcopacy (albeit a low view) so he
never attended. His Irish Articles use the
language “...in the space of six days...” and
by the early seventeenth century this language
was accepted in Reformed circles. It is
interesting to note, however, that his personal
views were very explicit with regard to the
date of creation, i.e., 4004 BC, and even to the
time of day.

It is interesting to note, said Dr. Barker,
that John Lightfoot, acknowledged as one of
the greatest Old Testament scholars with his
knowledge of Hebrew and Rabbinical law, held
some views that the Westminster Assembly
did not endorse. He believed that the first
day lasted 36 hours because of the preexisting
darkness, which he presumed to last 12 hours.

He believed that Adam was created at 9 a.m.
on the sixth day, Eve was tempted at noon,
and that the fall also occurred on the sixth day
because the first Sabbath had to occur after
the fall. As Dr. Barker noted, that must have
been a awfully busy day. Lightfoot also
believed that creation must have taken place
during the autumnal equinox when the fruit
was ripe, while another divine, George Walker,
believed that God created in the vernal equinox
(spring) because everything was fresh. The
Westminster Assembly avoided such
speculative views, allowing no more, no less
than what Scripture says.

Dr. Barker remarked that what the
Westminster Standards do not say is also
important. After all, the doctrine of creation
did receive great emphasis, being explicitly
referred to in 28 places, but the issue of the
length of the creation day was dealt with only
once. Finally, in terms of the thinking of the
times, Dr. Barker told the audience about
Thomas Watson, a Presbyterian minister in
London, who was too young to be a member
of the Assembly, but was very aware. He
wrote an exposition of the Westminster
Standards, The Body of Divinity, in which there
was much discussion on creation and the
Sabbath, but nowhere in it did he discuss the
specific length of the days. Therefore,
summed up Dr. Barker, the issue of length of
days seems not to have been an issue to
seventeenth century Puritans.

Dr. Barker then went on to discuss the
issue of subscription to the Westminster
Standards, specifically with regards to the
point of whether an exception has to be
declared.

He explained that the standard way of
subscribing in American Presbyterianism, is
by “System Subscription.” This is consistent
with the writings of Hodge, who considered

i 1 i B 3 g i 7 'y / i

it e e B

Dr. William S. Barker
the “Substance of Doctrine” view to be too
wide and the “Every Proposition” view too
narrow. Hodge thought that one could take
exception to certain propositions that were
not necessary for salvation - for example,
having to do with the civil magistrate, or oaths
and vows, or marriage and divorce.

Benjamin Warfield, Dr. Barker explained,
held to the same position. If subscription
requirements were too strict, they became
overreaching, and that is no subscription at
all. This also leads to petty, carping criticism.
Subscription, he summarized, does not mean
subscribing to every word.

Dr. Barker concluded by listing four
practical results of System Subscription. First
of all, he stated, it safeguards orthodoxy by
requiring candidates to declare any exception
of the doctrine. Secondly, it promotes
knowledge of the Westminster Standards as
it forces candidates to study them carefully.
Thirdly, it promotes honesty by avoiding any
mental reservations, and finally, it promotes
rule by the Scriptures.

We must maintain, he averred, a
distinction between the Standards and
Scripture, which is the very Word of God and
the only infallible rule of faith and practice.

. phraseology as “elegant romance”,

American
Presbyterianism,
Geology and the

Days of Creation

Cedar Grove, Wisconsin (March 8, 2003)

Dr. Frank Smith introduced his subject by
pointing out the complexity of it in terms of
the broadness of the topic of Presbyterianism,
the complicated and speculative nature of
geology, and the difficulties inherent in
interpreting the days of creation. He went on
to explain that even though early
interpretations weren’t infallible, they were,
nonetheless, untainted by the alleged findings
of geology, and provide a kind of control,
helping to show how later perspectives deviate
from the earlier views.

It is a fact, explained Dr. Smith, that the
discipline of modern science began with the
Protestant Reformation and its requirement
for experimentation over speculation. Early
Protestants said that both special and natural
revelation could best be studied by means of
an exegetical approach, i.e., looking at
evidence to discover what is there, rather than
eisegesis, reading into the text what one wants
to find. Thus science, freed from the medieval
mindset, was now seen as a democratizing
force enabling the common man to participate.
And great strides were made in numerous
scientific fields including chemistry and
physics. Apart from a few exceptions, these
advances were being made in the atmosphere
of a Christian worldview. It wasn’t until the
nineteenth century that this view began to
be eroded with the rise of German rationalism.
Protestant churchmen had come so to respect
science that they started seeking
accommodation with the budding science of
geology, leading to a reinterpretation of the
Bible, particularly with regard to the days of
creation. Churchmen had to wrestle with two
main issues impinging on the teaching of
Scripture, the age of the earth and the universal
flood.

Dr. Smith related to the audience the work
of Samuel Miller, a pastor in New York City,
and professor at Princeton Theological
Seminary. Miller, while admitting that many
good scientific discoveries had been made in
the eighteenth century, none the less panned
the theories of many scientists with such

”, “much
learning and a most vigorous imagination”,

“fanciful and untenable” and “splendid

rubbish”. He admitted that there were indeed

* some “precious treasures” brought to light,

and large additions made to our knowledge of
this important subject. But what is important
here, and missing nowadays, is that he was
willing to examine all theories in light of
Scripture; and, having done so, often to find
them wanting as having violated divine
revelation. For Miller, there was no question
as to the primacy of Scripture over natural
revelation and the interpretation which men
may place onit. All theories must, he believed,
yield to God’s infallible Word.

About the same time that Miller published
his work, Thomas Chalmers, a noted Scottish
churchman, weighed in with his own
perspective. In 1843, Chalmers would lead
the Great Disruption in the Church of
Scotland, leading to the formation of the Free
Church of Scotland. In 1804, as a young
minister, he postulated the “gap theory” in a
sermon to his congregation. In a book
published in 1834, Chalmers first of all attacked
the validity of the findings of geology,
especially since geologists, despite all their
brilliance, contradicted themselves. But then
in the second place, he was willing to concede
that the earth may be much older that is
commonly assumed under what has been
called “the Mosaical antiquity of the world.”
Chalmers was even willing to posit that the
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description of Creation in Geneses might be
something other than creation ex nihilo. He
certainly was willing to advocate what has
come to be known as the “gap theory” — that
is, that between verse 1 and verse 2 of Genesis
1, there may have been a gap of millions of
years, during which time the geological ages
could have occurred.

By the mid-nineteenth century, continued
Dr. Smith, there was widespread acceptance
even among ministers, church-related schools

el

| : i
Dr. Frank J. Smith

and pious scientists, of the alleged findings
of geology, even though they had
increasingly rejected the Biblical approach to
the history of the earth. We have to ask why
this was so. One part of the answer was the
desire to manifest “reasonableness” so as to
not look foolish before a watching world.
Another part was the increasing acceptability
of interpreting Holy Writ in light of science or
the discoveries of man. Charles Hodge was
willing to concede that if the idea of a long
earth history could be established, the first
chapter of Genesis could be interpreted
accordingly. “Nature is as truly a revelation
of God as is the Bible, he wrote, “and we only
interpret the Word of God by the Word of
God when we interpret the Bible by science”.
The effort to reconcile Genesis and geology
gained other supporters and the works of
these “Christian geologists” came to
overwhelm and drown out the works of the
uncompromising “Scriptural Geologists”.

Among those to challenge the acceptance
of having to re-interpret the Bible to fit the
latest scientific theories was Robert Louis
Dabney. According to Dr. Smith, Dabney had
“a distinguished career which ranged from
being a pastor to being an assistant to
Stonewall Jackson during, as we say in the
South, the late unpleasantness”. He attacked
both geologists, who often evidenced an
“arrogant and offensive spirit”, and
churchmen who had been too ready to
concede positions on the basis of attacks by
science that had not yet been proved. Dabney
insisted that the geologist needed to show,
“by strict scientific proofs, not only that his
hypothesis may be the true one, but that it
alone can be the true one; that it is impossible
any other can exclude it.”

Dabney’s perspective, however, would
not go unchallenged. James Woodrow (the
uncle of Woodrow Wilson), a noted Southern
Presbyterian scientist, minister and seminary
professor, became embroiled in the evolution
controversy, and was finally forced to reveal
publicly that he believed that the evolution of
Adam’s body was probably true. Thus
geology was the first battleground in the war
between two different views of science — a
war that would culminate in the nineteenth
century in the fight over evolution.

As the church entered the twentieth
century, according to Dr. Smith, liberal
churchmen increasingly abandoned the
fundamental doctrines of the Christian faith.

He went on to outline some of the major
parts of the controversy in conservative
Presbyterian denominations during this time,
including the popularizing of the “framework
hypothesis” by Meredith Kline and the
championing of the day-age view by R. Laird
Harris and others. Dr. Smith then outlined
several controversies in the Presbyterian
Church in America (PCA), which led eventually
to the erection of a Creation Study Committee

in 1998. It was charged, in part, with studying
the original intent of the Westminster
Standards’ phrase “in the space of six days.”
In addition to the three positions already
discussed, they looked at the Analogical Day,
a relatively new view being championed by
Dr. Jack Collins, a professor at Covenant
Theological Seminary, St. Louis. This position
says that the days “are God’s work days,
which are analogous, and not necessarily
identical, to our work days, structured for the
purpose of setting a pattern for our own
rhythm of rest and work.”

The Creation Study Committee gave its
final report at the 2000 General Assembly for
distribution, and recommended that in order
to permit careful and prayerful contemplation
of the matter, no further action of any kind
with respect to the report be taken by the
General Assembly for a period of at least two
years. Instead, upon amendment by Dr. Frank
Barker, it was adopted that the Assembly affirm
that the diversity as covered in the report is
acceptable as long as the full historicity of the
creation account is accepted. A substitute
by David Hall required that “until evidence is
found to the contrary, our understanding
should be that the Westminster divines
intended the phrase ‘in the space of six days’
to specify that the six days of creation were
days of normal duration. Also, for the peace
of the church, any future candidates who differ
with this original meaning should request an
exception until documentation that the
Westminster divines held other views is firmly
established.” The substitute was defeated.

Dr. Smith believes that this controversy
is of prime importance and is not merely a
matter of intellectual debate. Besides the fact
that the doctrine of creation is foundational,
another concern is with regard to factors
outside of Holy Writ being able to bear upon
ethical matters.

Today, Dr. Smith concluded, we are
witnessing evangelicals tip-toe around, not
wanting to give offense to a skeptical and
unbelieving world, and willing therefore to
engage in discussion about outlandish
theories, which discussion only serves to give
those speculations credibility.

In 2001, noted Dr. Smith, North Georgia
Presbytery sent an overture to the General
Assembly which would have urged

During the Question and Answer time,
Dr. Barker quipped that he and Frank
Smith were going to have to find
something to disagree about!

presbyteries, sessions and church members
“to explore ways by which the scientific
evidence of general revelation can be
objectively studied and validated so that the
church can move toward a unified
understanding of how God created the
universe and brought the earth into existence”.
This overture was answered in the negative
by the Bills and Overtures Committee, citing,
among other grounds, that the use of general
revelation to determine doctrine is contrary to
the Westminster Confession of Faith 1.6. Of
course, concluded Dr. Smith, not all of those
who would identify themselves as
conservative American Presbyterians would
agree with the stance taken by that committee,
and it may well be that the issue that will most
determine the outcome of this and other issues
will be the view of the relation between special

and natural revelation; in other words, Article written by the assistant editor,
whether geology really has anything to do  Penelope Smith. Tapes are available by
with Genesis | after all. calling Dr. Edwards at (920) 668-8442.

Creation Conference in Delaware

As war broke out in the Middle East, another event with seemingly minor skirmishes was
taking place on the Eastern Seaboard of the United States of America. CNN was oblivious but
the questions at hand were of greater significance than even the war breaking out. The Lord of
Creation was in question and His work was under discussion. Christ Presbyterian Church’s
annual Van Til Conference was taking on the theory of evolution and other views of creation
and subjecting them to the standards of scripture because our approach to creation impacts
our understanding of man, society, law, politics, and science, as well as theology and philosophy.

What is man? Why are we here? Where are we going? What is the source of ethics and
law? Does human life have meaning, purpose, and value? The answers to these and innumerable
other questions are shaped by our perspective on origins. This program aimed at strengthening
the Christian’s apologetic against both naturalistic evolution and theories that seek to
accommodate Christian doctrine to evolutionary theory.

To tackle this challenging task they invited a phalanx of strong speakers from Kenneth
Gentry, Th.M., Th.D., Dean of Faculty and Professor of Systematic Theology at Westminster
Classical College, author of: Yea, He Hath Said: The Framework Hypothesis/Six Day Creation
Debate; Randy Guliuzza, M.D. of the Institute for Creation Research; and Joseph Pipa, Jr.,
Ph.D., President of Greenville Presbyterian Theological Seminary.

Leigh Ann Hicks enjoys browsing the Christ Presbyterian Church book table manned
by Rob Swinson, as Clark and Kristine Bearinger discuss how many books and tapes
they can fit in their car, while in the background Wendy Winstead calls her husband to
find out just how much she can spend.

The conference featured two dynamic debates. The first featured Dr. Pipa, defending the
proposition that “Genesis 1:1 through 2:3 is written in a literal framework in which the days of
creation are normal and sequential.” Dr. T. David Gordon, Associate Professor of Religion at
Grove City College, argued against the proposition.

The second debate featured Dr. Carlton Cooper, Assistant professor of Biochemistry at
the University of Delaware, and a ruling elder in a Michigan PC(USA) congregation, defending
the proposition that “after life was created it developed by evolution, an unpredictable process
of change brought about by chance.” Dr. Randy Guliuzza, an Air Force flight surgeon and a
representative of the Institute for Creation Research, argued against the proposition.

In his three presentations Dr. Gentry explained why the Genesis account is to be taken
literally, and explored the conflict between the gospel and Darwinism as well as various ways
Christians seek to incorporate evolutionary ideas. He focused his attention on the Framework
Hypothesis, as this “accommodation” theory is appearing in Reformed circles.

Dr. Pipa taught on the theological implications of the creation doctrine, focusing his
attention on the observance of the Sabbath. He also critiqued non-literal views of the
interpretation of the Genesis account of creation.

Dr. Guliuzza used the human reproductive system and human vision as a means to illustrate
the vast complexity and inter-dependency of these biological systems. He argued from a
scientific standpoint that these systems had to be created mature and complete in order to
function at all.

Conference attendees traveled to Wilmington, Delaware, from as far away as California,
Iowa and Massachusetts for this lively and scholarly conference and enjoyed mingling with
the speakers and a diverse gathering of guests from various churches, schools and communities.
Many of them were regulars at this annual conference, which is the brainchild of Christ
Presbyterian Church’s pastor, Rev. C. Michael Chastain. He initiated the conference series as
a means for promoting the reformed faith, strengthening Christians in their worldview, and
inviting non-Christians to hear intelligent expressions of key Christian issues. Although this
congregation, based in Elkton, Maryland, is relatively small, its members are earnestly committed
to this work, putting much time, energy and money into offering this service to the community
of believers and those outside the church. Attendees were enthusiastic in their praise for the
speakers, commenting on the depth, scope and detail of the presentations. The excellence of
the service, food and elegant accommodations also received accolades. Many of the attendees
visit Christ Presbyterian Church after the conference each year and maintain close ties with
them.  Planning for the March 2004 conference is well under way. Next year’s theme is
“Christians, Psychology, and Counseling.”

Each year, the conference presentations are audio-taped and most of the debates are
available on videotape. To order tapes and for other information go to the website:
christpresbyterianchurch.com, write to Christ Presbyterian Church, 14 Woodbine Circle, Elkton,
MD 21921, or telephone 410 398-3192.

(Article submitted by Christ Presbyterian Church)
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PCA Elder Presides Over Town on the Move

Haysi, Virginia (February 26,2003)—In
the southwestern Virginia highlands,
bordering the Kentucky line, is Dickenson
County, the Commonwealth’s youngest—
“Virginia’s baby,” they call it. A picturesque
area of mountains and rivers and gorges, it

29
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is in Virginia’s coal-mining region, where
railroad tracks snake their way along canyon
walls and through dark tunnels, providing
a main thoroughfare for the “black gold”
buried deep inside the earth.

Over in the northeast part of the county
lies the historic town of Haysi. Like many
of the communities in the coalfields, it has
seen better and more prosperous days. Like
many of the communities in Southern
Appalachia, it has been subject to severe
flooding on more than one occasion. And
it is because its main street lies right in the
middle of a flood district, that a bold plan
has been conceived—that of moving the
entire downtown section several hundred
feet up the side of a mountain, in order
permanently to escape the turbulent waters
of a flood.

Presiding over the proposed move of
the town is Mayor Norman Mullins, a retired
educator who has been mayor of the town
since 1982. For the last fifteen years, he has
also been a ruling elder in the Presbyterian
Church in America (PCA), originally at the
Dickenson First Presbyterian Church in
town, and more recently at Bartlick
Presbyterian Church outside of town.

Mayor Mullins’ vision for Haysi
extends beyond the proposed relocation,
which is scheduled for 2006. For the last
couple of decades, he has worked tirelessly
to improve the lot of his adopted town;
indeed, to do what he can to get the town

Mayor Norman Mullins

The old Clinchfield Rallroad (now CSX) has played a
significant role in the history and development of the town.

moving again.
Norman Mullins grew up in Clintwood,
the county seat. He attended Lincoln

Memorial University in Harrogate,
Tennessee, graduating from there in 1955
with a degree in history and political science.
When he got his first job teaching, at Haysi
High School, however, he was hired to teach
science. He later added government to his
teaching assignments. More than a quarter
of a century ago, he was asked to take over
the Republican Party in Dickenson County,
which he agreed to do. As a result of that
assignment, he was appointed in 1980 to fill
the unexpired term of a town councilman
who had resigned. Two years later, he ran
for mayor, and he has filled the post ever
since.

He does get paid for the job—but not
much. When he started out, he received
about $20 per month. Now he receives $300
per month plus expenses. He’s not in it for
the money. In his words, “I do it because I
think I’m accomplishing some things for the
town.”

One of his latest accomplishments has
been the new clinic, scheduled for
completion in the fall. Banking on his
personal friendship with U. S. Senator John
Warner (R—Va.), the mayor was able to
secure $1.4 million from Health and Human
Services in conjunction with the
Appalachian Resource Center. Another $1.2
million has come from the state. The first
phase of the clinic complex will include
12,000 square feet of space, providing room

The Haysi Redevelopment Master Plan calls for moving
the whole of the downtown section.

for two or three full-time doctors, several
part-time physicians, and a nurse
practitioner. A black lung clinic—important
in this coal country—and a veterans’ clinic
will also be housed in the
new facility. A second
phase will feature a
community center and a
senior citizen day care
center. A pharmacy, a
child day care center,
| and assisted living
| facilities for older people,
will come later.

Another recent
project has been the
electronic village, which
will provide high speed
internet to all the local
businesses. The mayor
notes that Haysi will be
“one of the few
communities in
southwest Virginia with
high speed internet.”

Through the years, as a result of the
contacts he has made with politicians
because of his being chairman of the local

Republican Party, Mayor Mullins has been
able to secure grants for numerous projects.
The town has been able to put in a sewer
system, and to bring public water to the
town and the outlying communities. “What
rivers we have are polluted. . . . The water
was terrible here,” the mayor explains.
“Now we all have safe
drinking water.” The
fire department has
been upgraded, and
will soon be getting a
new fire truck. After
the last major flood, in
1977, two major
bridges were replaced
through government
grants.

But moving the
town’s entire business
district will do away
with the need to worry
about flooding
anymore. In the new
plan, bridges will soar
high above the rivers.
The town’s folk will be
able to pick out the type of buildings and
the type of parking for the new town center.

The estimated cost for moving the town
is $30 million. While that may seem like an
astronomical sum, it is less than one-fourth
the cost of building a dam to control the
rivers. Originally
proposed in 1938,
the Haysi Dam
has never been
built; the price tag
today would be
$126 million.

The past
flooding has had
a profound effect
on the prosperity
of'the town. Fifty
years ago, Haysi
had about 3,000
residents. Today,
its population is
188. “Look up on
top of these hills,
you see a lot of
nice houses,” the
mayor says, “but
they don’t live in
town.” There
have been
proposals  to
extend the town
limits, so as to include many of the areas
just outside the municipal limits, where many
people now reside.

According to Mayor Mullins, other
factors besides flooding have also had a
negative effect on the area. The mining
industry has seen better days. He believes
that most of the mining in the future will
have to entail deep mining, which may
make it cost prohibitive. The unions = -
have tended to hold back the area. '

Haysi Redevelopneent Mauer Plans-
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“Unions did a real good job in the ?5..

early days. I think the unions really
have hurt the working man recently.
Businesses don’t want to come into
strong union areas.”

Another factor which #
traditionally has stunted growth has
been the attitude of the residents. .

“Some of the people who have lived Y

here all their life sort of resent *
outsiders.” He added, “I think that’s
all dying down, too. It was somewhat
clannish for years.”

Nevertheless, the town’s chief
officer is very appreciative of the
people in his community. They are,
he says, “a very hardy people, willing

-'I-I"

to work hard, very hardworking and
honest.” They are also a religious people.
“Most everybody believes in Christ, though
they may not all be Christians.” Most all of
them read their Bibles. The mayor noted
that the whole town pretty much shuts down
on Sunday, except restaurants, and the food

Town Hall, Haysi, Virginia

store (which opens after church).

Traditional Presbyterianism has a
significant presence in the town. There are
three Presbyterian churches and one
Presbyterian chapel in and around Haysi,
all of them PCA.

That Christian influence fits well with
Mayor Mullins’ own Christian commitment.
“I really try to think things out before I do
them. . .. 1 go to the Lord with my problems
and I think I’ve been blessed that way.”

His Christian faith has helped shape
public policy. With regard to the new clinic
coming to town, Mayor Mullins is adamant
that abortions will not be performed there,
and he is considering the amending of town
ordinances so as to guarantee that such
procedures will never take place in Haysi.

The mayor’s faith is also demonstrated
in the fact that he opens every meeting of
the town council with prayer. He has never
been challenged on this practice. If he were
ordered by a judge not to do so, the
Presbyterian elder declared, “I would
probably disobey.”

What does Mayor Mullins foresee for
Haysi over the next fifty years? He believes
that his town will turn into sort of a tourist
center. “Tourism is going to boom. I can’t
see the town booming a lot—there’s no
flatland.” In his eyes, Haysi will be “just a
small town, but, I think it can be a
prosperous small town.”

It is that vision that informs Mayor
Mullins in his continued service to the town.
But it is his Christian commitment that
motivates him, as he leads a town that, quite
literally, is on the move.

To contact Mayor Mullins, you may
email him at haysi@mounet.com.
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The Coalfields Expressway (CFX), a proposed
multi-lane limited access highway, is anticipated
to bring not only better transportation but also
prosperity to the scenic area. Local signs

implore that CFX be built now.
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Westminster Presbytery Sustains
Complaint in Divorce Case

Abingdon, Virginia (February 18,2003)—
Westminster Presbytery this evening voted
to sustain a complaint brought by a woman
against the Session of Westminster
Presbyterian Church, Kingsport, Tennessee.
In her complaint, the woman argued that the
Session should not have judged prior to a
trial that she did not have the right to divorce
her husband.

The court went into executive session to
hear the argument of the complaint, which was
presented by the Rev. Larry Ball, pastor of
Bridwell Heights Presbyterian Church in
Kingsport. Responding for the Session were
the Rev. Brent Bradley, the church’s senior
pastor, and Ruling Elder Dan Witcher.

The Presbytery approved the following
judgment: “That Westminster Presbytery
upholds Item #1 of the complaint . . ., and
finds that in this particular case, the habitual
and ongoing use of pornographic material is a
form of adultery (Exodus 20:14; Malachi 2:13-
15; Matthew 5:27-30; Ephesians 5:23-33;
Hebrews 13:4; WCF [Westminster Confession
of Faith] Chapter XXIV; WSC [Westminster
Shorter Catechism] #71, 72; WLC
[Westminster Larger Catechism] #137-139),a
violation of the covenant of marriage, and
therefore constitutes Biblical grounds for
divorce. The decision to pursue a divorce for
this reason, by any member of our
congregation, should not be made in haste,
but only after spending much time in prayer,
receiving the wise counsel of the Session, and
attempting every godly means to achieve
confession, repentance, forgiveness, and
restoration in the marriage.”

The action in this case is unusual, in that
there was no suggestion of illicit intercourse
on the part of the husband. The Presbyterian
standards allow for the dissolving of the
bonds of marriage upon two grounds, viz.,
“adultery, or such willful desertion as can no
way be remedied by the Church, or civil
magistrate” (Westminster Confession of Faith,
XXIV.6). Traditionally, the Confession of
Faith’s reference to “adultery’ has been taken
to mean actual physical bonding with one who
is not one’s spouse. However, the report of a
General Assembly study committee a decade
ago seemed to open the door to a broader
understanding of the confessional language.

The complaint made use of that study
committee report, as well as the writings of
the late Dr. Greg Bahnsen, an Orthodox
Presbyterian Church minister who was known
for his advocacy of theonomy. Dr. Bahnsen
argued that the Bible uses “fornication”
(Greek: porneia) in a variety of ways, and that
there are occasions when the marriage
covenant can be dissolved as a result of that
fornication which stops short of actual
intercourse with someone who is not one’s
spouse.

Not sustained was Item #2 of the
complaint, in which the complainant argued
that the Session should have pursued further
disciplinary measures against her husband for
continuing to have in his possession a
pornographic video tape. The complainant
stated that the Session had adopted a “zero-
tolerance” policy regarding not just the use
but even the possession of pornographic
materials. Accordingly, in her view, the Session
was mandated to charge her husband with
“contumacy” for his willful disobedience to
the lawful order of the court.

In denying this point of the complaint,
Westminster Presbytery gave the following
as grounds: “l. The Session of the
Westminster Presbyterian Church made the
judgment (per BCO 31-2) that there was
insufficient evidence to proceed to trial on
the charge of contumacy. 2. Although such
judgment calls are reviewable and reversible
by a higher court, a higher court should
normally defer to the court of original
jurisdiction. 3. [The complainant] has been

afforded opportunity to become a voluntary
prosecutor of the matter.”

The complaint almost was not heard at
all by the Presbytery. The previous evening,
the Overtures and Judicial Business (O&JB)
Committee agonized over whether the
complaint was in order, since the complainant
herself was under censure: both she and her
husband had been indefinitely suspended
from the sacraments over a year ago by the
Session of Westminster Church. Book of
Church Order (BCO) 43-1 says: “A complaint
is a written representation made against some
act or decision of a court of the Church. It is
the right of any communing member of the
Church in good standing to make complaint
against any action of a court to whose
jurisdiction he is subject . . . .” The issue of
the orderliness of the complaint, then,
revolved around whether someone who is not
in good standing may use the complaint
process.

The O&JB committee finally
recommended that the matter be found in
order. However, when it came time for the
Chairman, the Rev. Carel van der Merwe, to
present the report, he acknowledged that he
was not sure if he would have voted the same
way, viz., to find the complaint in order.

The Rev. Brent Bradley, senior pastor of
the Westminster Church, offered a substitute
motion, “to find the complaint out of order
citing BCO 43-1 and that the complaint be
heard as a reference (BCO41).” In order to be
handled as a reference, the Session would
have to take action to refer it. Mr. Bradley said
that he was sure that the Session, which was
quite tired by the two years it had been dealing
with the entire matter, would be more than
happy to take that action. He stated that he
had been in contact with both the General
Assembly Stated Clerk’s office and with the
Rev. David Coffin, all of whom advised that
the wife had no right of complaint.

Strongly opposing the substitute motion
were Larry Ball and Frank Smith. Mr. Ball
argued that it was a matter of justice, and that
this woman had aright to her day in court. He
also stated that she was at her wit’s end, and
he wasn’t sure if she would be able to stand
any further delay in having the matter settled.
He urged that the wording in the Book of
Church Order does not prohibit a person
under censure from being able to issue a
complaint, and that the provision in BCO 43-1
is descriptive rather than restrictive. Pastor
Smith echoed many of those same sentiments.

The court defeated the substitute motion
on a voice vote, and then approved the motion
to find the complaint in order and to proceed
to hear it.

At that point, it was moved, seconded,
and carried to go into executive session. The
action effectively removed only one person
from the court, viz., the complainant’s
husband. The complainant herself was not
present, and was represented only by counsel.

After the complaint was adjudicated and

the court came out of executive session, Mr.
Bradley stood to thank the court for its
patience and wisdom in dealing with the matter.
As a member of the lower court from which
the complaint originated, he was not allowed
to vote on the matter, but he stated that, if he
had been allowed to vote on it, he would have
voted to sustain the complaint.
[The Session of Westminster Presbyterian
Church, although indicating that it will
abide by the determination that the wife has
a right to divorce her husband, has filed a
complaint the action of the Presbytery in
finding the complaint in order. Also, the
complainant s husband has complained the
action of the court in sustaining the
complaint. These complaints are slated for
adjudication at the next stated meeting of
Presbytery, scheduled for April 12, 2003.—
Ed.]

Quips From the Conference

The following was heard during the Question and Answer Time at the Conference on
Creation and Genesis One in Cedar Grove, Wisconsin:

Q. So, what IS the age of the Earth?

A. Day-Age advocates would say, “who knows?”, Framework adherents would say,
“who cares?”, and those with the Analogical Day viewpoint would say they do not
concern themselves with that question.

Q. Why, given the number of holes in their theories, don’t the evolutionists give up?
A. To still support the theory of evolution is like investing in Enron. But people still
doit.

Q. How can you discount evolution when we can see that children are getting taller?
A. Kids are indeed getting taller, which is micro-evolution, but there is no evidence
that they are turning into a higher life form!

(The first answer was provided by Dr. Rich Edwards. The second two were provided by
teacher Mike Dumez, who, with his keen understanding of the creation vs. evolution issue,
was invited by the host pastor to share his insight.)

NINTH ANNUAL

CHRISTIAN WORLDVIEW
STUDENT CONFERENCE

for High School and College Students
July 7-12,2003  Newport News, Virginia

WHY A WORLDVIEW CONFERENCE?

CHRISTIAN STUDENTS KNOW LIFE IS MORE THAN FUN AND GAMES. They
need and welcome access to answers to life’s issues through God’s wisdom.
Increasingly the favorite sport of many college professors and those speaking loudest
in society is to ridicule the Christian faith and its application to all of life. Through
the Christian Worldview Student Conference (CWSC), Christian young people are
being better trained to be discerning and thinking youth, ready and able to handle
the intellectual warfare of a culture increasingly hostile to Christianity. God’s Spirit
has been working to help prepare part of the next generation to use God’s Word
toward building God-honoring change in the world.

Each year ourstanding instructors with the gift of communication have challenged
students. Their desire is to equip and encourage youth, not only with answers of
truth, but a life walk abiding in the Truth, the Lord Jesus Christ.

Students have also profited through personal interaction with instructors and
fellowship with those their own age from all across the United States. Quality
friendships have been formed that will last a lifetime.

INSTRUCTORS FOR 2003

MICHAEL BUTLER is Associate Professor of Philosophy and Apologetics at
Westminster Classical College, Elkton, Maryland. He has recently co-authored a
book with Dr. Ken Gentry: Yea, Hath God Said? The Framewolk Hypothesis / Six-
Day Creation Debate. He will be speaking on the philosophy of science.

GARY DEMAR is President of American Vision and the Senior Editor of Biblical
Worldview. He has authored a number of books including, God and Government: A
Biblical and Historical Study and Thinking Straight in a Crooked World. He will
be speaking on issues relating to our culture.

RICHARD GANZ is a pastor of Ottawa Reformed Presbyterian Church and the
president of Ottawa Theological Hall in Canada. He has authored a number of books
including, Psychobabble and The Secret of Self-Control: What God Wants You to
Know About Taking Charge of Your Life. He will be preaching each evening and
speaking daily on applying scriptura principles to life.

ANDREW SANDLIN is president of the Center for Cultural Leadership. He has
written on a wide range of topics in monographs and essays. He will be speaking on
the philosophies of Plato, Rousseau and Kierkegaard and how to answer each
biblically.

STEVE WILKINS pastors Auburn Avenue Presbyterian Church in Monroe,
Louisiana. He is the author of the popular tape series, America: The First 350 years
and Called to Lead: The Sterling Nobility of Robert E. Lee. He will be speaking on
a biblical view of friendship.

The Christian Worldview Student Conference is conducted by Calvary Reformed
Presbyterian Church, Hampton, Virginia.

Facilities of Christopher Newport University, Newport News, Virginia, are also
used for meetings. A descriptive brochure and pre-registration form are available
from Calvary Reformed Presbyterian Chruch, 403 Whealton Road, Hampton, VA
23666. Phone (757) 826-5942. Fax (757) 825-5843. E-mail crpc@yvisi.net. Internet
www.calvaryrpc.org. Conference registration $325 ($275 if paid in full by June 1st).
The cost for chaperones is $225 ($175 if paid in full by June 1st).

If payment is not received in full by June 15th, there will be an additional $25

fee added to your balance
“A week’s instruction to last a lifetime!’

(Paid Advertisement)
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Covenant College Names
Head Basketball Coach

Lookout Mountain, Georgia (February
22, 2003)—When Lance Richardson
accepted the men’s basketball coach’s
position at Covenant College, last spring,
the first-time head coach agreed to carry
the title “interim head coach” while he
proved his mettle. In turn, the college agreed
to give him strong consideration in their
national search to fill the position at the
conclusion of this season. Seeing great
progress on and off the court, Covenant
College has officially named the 28 year-old
Richardson their men’s basketball coach
and has removed the “interim” label

Coach Lance Richardson

With the hiring of Lance Richardson,
Covenant College is entering an exciting
new era in men’s basketball,” said Covenant
College President Dr. Niel Nielson. “Lance
brings depth of experience in coaching and
recruiting at the highest collegiate levels, a
passion for the game of basketball, a clear
understanding of the primary academic
mission of our college and the important
role of intercollegiate athletics in our overall
program, and a sincere desire to equip
young men, not just for winning games, but
for living lives that honor Jesus Christ in all
that they do.”

“Lance joins Roy Heintz, who last year
became our head women’s basketball coach,
and I’m convinced that the future of
basketball at Covenant College is very, very
bright.”

Despite a 3-21 overall record and a 3-17
record in the always-tough Appalachian
Athletic Conference, the young Scots squad
(eight of their twelve players are freshmen
or sophomores) has matured nicely and is
starting to run their Princeton Offense well.

Richardson’s team also had a strong first
semester in the classroom and is thriving
off the floor too.

“We continue to see weekly progress,
both on and off the court, as Lance
influences and teaches the student-athletes
under his direction,” said athletic director
Dr. Brian Crossman. “The improvement in
attitude, effort, and execution is very
obvious to those who have observed the
team in recent times. The type of individuals
being recruited, presently, by Coach
Richardson indicate great promise for the
future of Covenant College’s men’s
basketball.”

“Lance has shown a keen eye in
identifying prospective students who are
academically sharp, talented in basketball
and want to excel because of what Jesus
Christ has done for them. His work ethic
and personality have blended well with the
athletic staff this past year and everyone
looks forward to a lengthy working
relationship.”

Richardson and his wife, Heather,
moved to Lookout Mountain from Oregon,
where Richardson had been an assistant
men’s basketball coach at Oregon State
University. Prior to coaching the Beavers,
Richardson had been an assistant coach at
his alma mater, Samford University in
Birmingham. Richardson was interviewed
recently by Sports Illustrated, and
Covenant was mentioned in an article about
the Princeton Offense, that was featured in
last week’s issue.

A native of Knoxville, Richardson is
excited about his future on the mountain, “I
appreciate the fact that our administration
took a close look at the amount of progress
we’ve been able to make this year, both in
our on-court performance and off the court,
especially our academic performance during
the first semester. I’'m excited about the
vision our President has for athletics at
Covenant College and the opportunity he
has given me to build a program that is
competitive year in and year out. My wife
Heather and I look forward to great years
ahead here on Lookout Mountain.”

[The men’s basketball team ended the
season on a high note, winning upsets in
the first two games of the Appalachian
Athletic Conference tournament (over
Milligan, 63-55, and Tennessee Wesleyan,
74-71), before falling to eventual
conference champs, University of Virginia s
College at Wise, 73-66, in the semi-finals.—
Ed.]

PRESBYTERIAN
MISSIONARY
UNION

“Contend earnestly for the faith once delivered
unto the saints....”

i

These words are the battle cry of the Bible Presbyterians. If
your heart echoes this conviction, come! There is a place of
o service for you in the Lord’s vineyard among us.
Church planting and venture missions at home
and abroad through evangelizing and discipling in
the Reformed tradition

Address: 1650 Love Road, Grand island,

E-mail: pmu@bpc.org Phone: 716-775-0442
The BPC on the Web: http.//www.bpc.org
PMU on the Web; http://pmu.bpc.org

An independent agency of the Bible Presbyterian Church, General Synod

New York 14072

(Paid Advertisement)

Covenant College’s Volleyball Team
Takes Top Honors in
Five NAIA Categories

Lookout Mountain, Georgia—The
National Association of Intercollegiate
Athletics (NAIA) has released its final
regular season statistics for the 2002
women’s volleyball season, and the
Covenant College women’s volleyball team
were among the nation’s finest in five
separate categories. Two of those categories
were for individual performances and three
were in team statistical categories.

“It is an honor to finish the way we did,
because it shows we are making progress
as a team, we have a good solid nucleus,
and we’re ready to break out,” said
Covenant coach Will Stern. “With added
recruiting, having quality kids come in, we
have a great chance to move forward.”

Senior middle blocker Shea Clingerman
finished sixth in the NAIA in Individual
Blocks per game with an average of 1.59 per
game and the team finished with an average
0f3.09 per game.

“We were a bigger team and were able
to put a much bigger block up,” said Mr.

Stern. “The thing about Shea finishing as
high as she did statistically, was that all of
our opponents knew that she was our best
blocker and many set away from her, but
she still made the blocks and adjusted and
went and got a lot of balls. It is a testimony
to her effort and work ethic.”

Sophomore Kate Wilson finished
seventh in the nation in Individual Digs per
game with an average of 5.24 per game and
the team was third in Team Total Digs with
3,176 and fifth in Team Digs per Game with
23.35.

“We were able to keep rallies going and
keep the ball in play with our digs, and when
you do that, you have an opportunity to
force teams into unforced errors,” said
Coach Stern. “Kate just improved all year
and played the libero position for us. She
was named to the Appalachian Athletic
Conference All-Tournament team when she
passed like 49 out of 50 passes accurately,
which is unheard of. She really got into a
zone and did a great job.”

Lady Scot Named Player of the Week

Lookout Mountain, Georgia (January 20, 2003)—The National Association of Intercollegiate
Athletics (NAIA) named Covenant College’s Abigail Reed their National Player of the
Week for Division II women’s basketball for the week ending January 12, 2003. The
Appalachian Athletic Conference also named her their Conference Player of the Week.
Miss Reed, a 5° 6” guard from Minneapolis, Minnesota, poured in 38 points Friday
night in an 83-64 win over Clearwater Christian College and followed that up with 39 points

Abby Reed in action

the next night in the Lady Scots win over Milligan College. In the two victories Reed made
58% of her field goals, 54% from 3pt range, and 87% from the free throw line. She also
averaged 5.5 rebounds, 5.5 steals, and 2.5 assists per game.

For the season, Miss Reed is averaging 27.0 points, 6.1 rebounds, 3.5 steals, and 2.4
assists per game. She has made 42.9% of her field goals, 39.4% of her shots beyond the
arc, and 83.7% of her free throws. The senior missed five games earlier in the season with
a foot injury — all losses — and has been pivotal in the Lady Scots’ last two wins, bringing

their record to 8-8 (4-6 in the AAC).

Admissions Literature Wins Awards

Covenant College’s current admissions literature won several awards from the
Chattanooga Advertising Federation in late February. The new viewbook and mini-
viewbook both won an ADDY award and a Judges Award.

Chattanooga design firm Three HD produced both publications. A number of the
firm’s employees are Covenant College alumni including Ed Sunder *92 (President), Damon
Crumley ’95, Trippy Farmer "96, David Peterson *95, Jacob Stuart ‘97, and Bob Wiegers

’99.

Michael Hendrix is credited as the designer, Caleb Ludwick *94 as copywriter, and

Lane Brown Taylor as photographer.

[The articles on this page are from the Covenant College website,(www.covenant.edu,),

and are used with permission.—Ed.]

Photos on this page are courtesy of Covenant College.
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Editorial and Letters to the Editor

Hubris

Hubris. The word comes to us directly
from Greek and means briefly: exaggerated
pride or self-confidence. You don’t have to
look far to find evidences of hubris as the
current crisis on the world’s stage painfully
demonstrates. Interestingly, most countries,
including the U.S., tend to idolize human
hubris. Our favorite movie characters exhibit
it, our folk heroes were known for it and it
seems our political institutions are rife with
hubris-filled politicians.

But hubris is directly contrary to the
servant attitude demanded and demonstrated
by our Lord Jesus, who grieved that His
disciples wouldn’t perform the simplest act of
hospitality, even at Passover time.
Unfortunately, the Church in our day, at times,
seems to be no different from the world or
those posturing disciples. Whether it is power
politics on the floor of General Assembly,
spinning information to serve one’s own end,
or riding roughshod over God’s sheep in
pastoral or judicatory matters, it is a sad and
pathetic indictment against our faith in God
and our faithfulness toward God.

Paul, in 2 Cor. 11:22, mocks those who, in
their hubris, rule the Church, “enslaving you,
.. . devouring you, . . . taking advantage of
you.” He contrasts that with his own “weak”
performance while among them. In his
previous letter to the Corinthians (1Cor. 13)
we read that having superior gifts, superior
performances, superior sacrifices are no match
for superior loving—something we have
rarely seen these days in ample supply.

Every Lord’s day is a weekly celebration
of His physical, bodily resurrection. Everyday
we love Him with all of our heart and our
neighbor as ourselves is a celebration of the
power of His resurrection in us.

Bob Shapiro

Letters

Last summer’s PCA General Assembly
statement on racism has exposed divisions
within the PCA, divisions which have become
evident in the P&R News, most notably in the
editor’s interview with Dr. Morton Smith in
the July-September 2002 issue. This interview
seemed intended to provide Dr. Smith a
platform to voice his disapproval of the GA’s
statement and included Dr. Smith’s reiteration
of his claim to scriptural support for racial
segregation. This extraordinary claim was
curiously unchallenged by the interviewer
other than to state that “some people” might
view Dr. Smith’s argument differently. This
was followed in the most recent issue by a
reprint of a sermon delivered by the editor in
which he stated that “. . .we join with believers
across racial and socio-economic lines” and
are “united with the strongest possible
bonds” with “those who have been bought
with the blood of Christ.” These latter
statements are to be commended and would
seem to be in line with the general thrust of
the General Assembly’s statement but are
totally at odds with the statements of Dr. Smith.

All this may simply illustrate the difficulty
we have as a denomination in articulating our
beliefs about race. It is beyond debate that
many of the founders of the Southern
Presbyterian Church believed in the innate
inferiority of blacks. This is evidenced by the
First General Assembly of the Confederate
States of America’s claim that without the
maintenance of domestic bondage, the Negro
race could “never be elevated in the scale of
being.” In a similar vein the moderator of the
1* General Assembly of the southern church,
Benjamin Morgan Palmer, in an 1863 address
stated that “The Negro race...has never in
any period of history been able to lift itself
above its native condition of fetishism and
barbarism; and except as it has indirectly

contributed by servile labor to human
progress, might well be discounted...in the
general estimate of the world’s inhabitants.”
Some may question the relevancy of these
historical notes but they are relevant because
the PCA in its founding documents has
claimed to be the faithful continuation of the
Southern Presbyterian Church. The quotes
above are part of our particular history.

Perhaps what is needed is a clear
statement that such beliefs are not those of
the PCA today. Dr. Smith’s interview might
make one wonder. If we can agree that such
statements as our forefathers made were not
correct and have no place in the church today
then perhaps we can move ahead to consider
the implications of that agreement.

Cal Boroughs

Dear Sirs:

Your most recent issue of the
Presbyterian and Reformed News contained
areview of the book Children of Wrath: New
School Calvinists and Antebellum Reform
which discussed Hopkinsianism. This book
may be of interest to those who study
Netherlandic-American history and theology.
It seems to me that “Hopkinsianism” was a
bigger problem in the Reformed Church in
America than in the Presbyterian Church.
Between 1815 to 1829 several R.C.A. ministers
and congregations withdrew over the failure
of the R.C.A. to enforce her doctrinal
standards against Hopkinsians. One seceder
reported that not only was Hopkinsianism
rampant among the R.C.A. leadership but that
some were openly bragging about their
adherence to it, I believe that one such bragger
headed their missions committee, apparently
it was the trendy thing of its day.

Writings about Hopkinsianism are hard
to find in this day and age. There may be
some writings on Hopkinsianism by T.R.D.C.
men in the files of Heritage Hall at Calvin
College. Some years ago 4 Southern Baptist
Looks at Predestination was available from
Great Christian Books (ex-Puritan Reformed).
The author rebuffed an Arminian but had to
make a distinction between Hopkinsianism and
Calvinism while doing so. That book was
originally written between 1845 and 1861.

The R.C.A. has done excellent damage
control so that the truth about what happened
way back then lies buried and forgotten. Rev.
Conrad ten Eyck, a home missionary and
church planter, has been portrayed as a great
soul winner. I have no doubt that Rev. Ten
Eyck did yeoman work on the frontier nor do
I doubt that he would have made a wonderful
Baptist or Methodist. But he was a minister in
the Reformed Church and accordingly was
expected to personally believe in and defend
certain doctrines, doctrines which his book
Selections on the Atonement clearly showed
that he did not believe in. Although
challenged by his doctrinally strict elders the
denominational machine made sure that he
wasn’t disciplined. Synod had classis examine
him—with unwritten instructions to make sure
that he passed the examination. Initially this
was hard to accomplish because Rev. Ten Eyck
was forthright with his beliefs. The examiners
ended up giving him the answers, and he
eventually realized that they were telling him
how to respond. The failure to discipline Rev.
Ten Eyck blew the lid off of the Hopkinsianism
problem in the Reformed Church.

Those who seceded from the Reformed
Church organized the True Reformed Dutch
Protestant Church. Like the Presbyterian
seceders a hundred years later this group
fragmented shortly after secession. They broke
into at least three and I believe four factions,
which later boiled down to Classis Union and
Classis Hackensack The two reconciled after
the Civil War but never reunited, although
Classis Hackensack sent men to preach at the
empty pulpits of Classis Union. In 1890 Classis

Hackensack merged with later seceders from
the Reformed Church to produce the Christian
Reformed Church. This was a rocky marriage
and in the early 20th Century the majority of
Classis Hackensack withdrew to
independence for about 20 years. Most of their
churches became Presbyterian, others died
out, and the last three survivors limped back
to the Christian Reformed Church about 1924.
Their return has been forgotten I believe
because this was eclipsed by the debate over
Common Grace.

Classis Union stayed aloof, died as an
organization in the late 1950’s, and their last
church closed its doors in 1982 or 1984.

Regards,

W. Aardsma

This is to inform the readers of the
Presbyterian and Reformed News that as a
result of comments made by me in the lengthy
interview of me by the editor that what has
been taken as a personal attack by me of one
of the commissioners of the last Assembly
has been resolved by the two of us. The
individual concerned has met with me. He
indicated to me that it was only his intention
to call the attention of the Assembly to the
warning given by B. B. Warfield which
involved a requirement of an every proposition
acceptance of the Standards. He did not
intend to imply that the advocates of “full”
subscription in the PCA held to “every word”
subscription. [ offered my apology for
implying that he had gone beyond that, which
apology was accepted. We have thus made
our peace, and desire the readers of this paper
to know this.

In debate, it is very easy to overstate the
views of our opponents, and we should always
be careful not to do so. I acknowledge my
statement tended to be judgment of the motive
of my brother, for which I have asked his
forgiveness. As one listens to the debate on
the PCA News archives, the very next speaker
against “full” subscription makes the charge
that “every word” subscription is what full

subscription requires.
Signed:
Morton H. Smith

Skokokoksrskokskskskokskokkokskkskskskokskkokkskokkoksk ko kk

(Psalmody Debate, con't. from page 9)

After the mutual interrogation by the two
participants, Professor Shaw gave his
summation. He argued that we are
commanded to sing a new song, and that the
shadowy and typical nature of the psalms
make them difficult to understand.

Pastor Schwertley began his summation
by stating that the adoption of hymnody
began a history of declension, into a dark,
uncertain future. What is needed, then, is a
strict, consistent application of the regulative
principle of worship.

Given that strict approach, then, “There
is no way in the world to prove uninspired
hymnody.” Alluding to his published writings
on the subject, he declared that if anyone
could show one example of an uninspired song
being used in public worship in Scripture, “I
will publicly recant, I will burn my books!”

Mr. Schwertley argued that the psalter
“is perfectly balanced and meets all the needs
of men.” He also stated that to mix the psalms
and uninspired hymns together is sacrilege.
“Can you imagine what God would think of
adding to our Scripture readings, readings
from Max Lucado, nineteenth century
feminists, Unitarians?”

He concluded by saying that we are to
uphold “our covenanted reformation, . . . our
Westminster Standards.”

After the debate, President Joseph Pipa
asked the audience how many there who had
come to the debate wondering about the issue,
had been swayed to lean in one direction or
another as a result of the debate. Several
dozen hands went up. When he asked how
many had been absolutely persuaded as a
result of the debate, evidently no hands went

up.
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Discovering an
Excellent
Translation:
A Review of the
English Standard

Version

ByRick Schmidt

For many years the New International
Version (NIV) has probably been the most
popular Bible modern translation used by
American evangelicals. The NIV tries to
use simple language wherever possible and
often tries to translate thought-for-thought
instead of word-for-word.

Unfortunately, this method of translation
can result in an incorrect paraphrase at times.
Forexample, the NIV rendering of 1 Timothy 5:19
indicates that it is unacceptable to bring an
accusation against an elder unless it is “brought
by” two witnesses. This suggests that it is wrong
for a single individual to bring a charge against
an elder to a church board unless another witness
physically comes with the accuser. However,
the word brought does not appear in this Greek
text. Therefore, it is perfectly acceptable for one
person to come forward, as long as another
witness exists who is willing to confirm the
accusation when asked.

Using the same passage, the New
American Standard Bible (NASB), another
popular modern translation, correctly indicates
that an accusation must be “‘on the basis of”” two
witnesses. Unlike the NIV, the NASB tries to
apply a word-for-word translation throughout.

The new English Standard Version (ESV),
published this year by Crossway Bibles, treats
this same passage more satisfactorily yet. The
ESV indicates that an accusation must be made
“on the evidence” of two witnesses, an even
clearer translation than the NASB. The ESV uses
the simple language translation of the NIV and
the word-for-word philosophy of the NASB.

Looking at Titus 2:13, the NASB gives the
impression that the blessed hope and glorious
appearing of the Lord are separate events, a key
component of the secret rapture fallacy, by
inserting the word and between these two
phrases, even though it is not in the Greek text
(“...Looking for the blessed hope and the
appearing of the glory of our great God and
Saviou, Jesus Christ”). The ESV makes it clear
that the blessed hope and glorious appearing
refer to one and the same event.

Using another example, both the NIV and
NASB mistranslate 1 John 5:1 by suggesting
that everyone who believes “is” born of God,
even though the original Greek uses a perfect
tense instead of the present tense. The ESV
correctly indicates that everyone who believes
“has been” born of God. In translating this
passage literally, the ESV strengthens the
orthodox position that being born of God occurs
before a person believes.

Many other examples of the ESV’s excellence
could be given. I find the ESV to be the best
Bible translation in English currently available.
The English Standard Version is outstanding
both in readability and accuracy. Scholars such
as R. C. Sproul and R. A. Mohler are calling the
ESV a new standard of excellence in biblical
translations.

[Mr: Schmidt lives in New City, New York,
and is a member of Westminster Presbyterian
Church, Rock Tavern, New York. This article
appeared in the summer 2002 issue of The
Westminster Compendium, a publication of his
congregation.

The editorial staff of P & R News would
respectfully point out that the ESV is not perfect:
for example, it mistranslates psalmos in 1 Cor:
14:26 as “hymn”. Nevertheless, we are happy
that this translation reflects the appropriate
theory of translation for God s Word. —FEd.]

A Review of
The Fruit of the Vine

The Fruit of the Vine: The Scriptural
Case for Temperance, by Louis F. DeBoer.
Saunderstown, Rhode Island: American
Presbyterian Press, 2000. iv+92.

The use of alcoholic beverages has been
disputed and debated not only in evangelical
circles, but within Presbyterianism, since at
least the nineteenth century. Several
Presbyterian denominations, historically, took
stances against beverage alcohol, including
the Presbyterian Church in the United States
of America (PCUSA, also known as the old
“Northern” Presbyterian Church), the United
Presbyterian Church of North America, and
the Reformed Presbyterian Church of North
Anmerica (the “Covenanters”).

Today, the American Presbyterian
Church (APC), a tiny denomination of a
handful of congregations, is one of the few
churches which still maintains that position.
The APC was formed by several ministers
who found themselves thrust out of the Bible
Presbyterian Church, when Dr. Carl Mclntire
was in charge of that denomination. As this
group of churchmen began to explore their
Presbyterian roots, they adopted the view of
the Westminster Standards with respect to
worship, specifically, a capella exclusive
psalmody. As these ministers studied their
American Presbyterian heritage, they became
convinced that the stance of the PCUSA with
regard to alcohol was also correct.

Accordingly, abstinence is one of several
APC distinctives. Other distinctive beliefs of
the group include a confessional revision in
Chapter VII on the covenants, which
embraces premillennialism; and voting by
heads of households only in congregational
meetings.

The Rev. Louis F. DeBoer, who serves as
editor of the American Presbyterian Press,
ably defends his church’s temperance
position. He notes in the Introduction that
many of the proponents for abstinence based
their appeals on pragmatic arguments. By way
of contrast, his plan is to appeal to Scripture
only.

Mr. DeBoer’s position rests on what he
calls the “two wines” position, viz., that in the
Bible, “there at least two different kinds of
wine.” These he identifies as “new wine in an
unfermented state” and “alcoholic wine in a
fermented state” (p. 7). He appeals to
passages such as Isaiah 16:10, which, he says,
has to refer to new, that is, unfermented, wine
(“Now it is obvious to all, that what is treaded
out in the winepress cannot be fermented wine,
but has to be new wine”) (p. 10). According
to Pastor DeBoer, only the “two wines” view
can resolve what is otherwise a tension in
Scripture, in that sometimes the Bible
condemns the use of wine, and in other places
the Bible commends its use. The resolution
of the tension is to affirm that two different
wines are being referred to, and that the
context will indicate which one that is.

The author concludes: “If we submit to
God’s word, then we should come under
conviction that its testimony is a coherent
and sustained witness of warnings against
alcoholic wine. The testimony of God’s word
is that the blessings he pours out on his people
never consist of alcohol, but of that new wine
of which someday the Lord Jesus Christ will
drink again, when he comes into his kingdom.
Let us be faithful to his commands till that
glorious day and look forward to that moment
when we will drink it new with him in the
Kingdom of God” (pp. 88-89).

‘While we remain unconvinced of the view
set forth in this book, we appreciate its appeal
to Scripture and its desire to do what God has
commanded. This book, which may indeed
represent the best abstinence argument, is a
worthwhile contribution to the literature on
the subject.

f_
p— 7

Rodney Stortz, 1950-2003

On Sunday, March 9%, the Rev. Rodney Dennis Stortz went home to be with the Lord after a
nearly four year battle with liver cancer. Pastor Stortz was the founding Pastor of Twin Oaks
Presbyterian Church in Ballwin, Missouri (a St. Louis suburb), the same church he was serving
atthe time of his death. He is survived by his wife Elizabeth, his three daughters Kathleen (now
married to Rev. Chris Polski), Erin and Rebekah. In addition to pastoring Twin Oaks, Mr. Stortz
also pastored the Covenant Presbyterian Church of St. Louis and Westminster Presbyterian
Church of Muncie, Indiana.

Rodney Stortz was educated at Covenant College and then later at Covenant Seminary
where he earned his Master of Divinity. At the time of his death he was serving on the boards
of both Covenant College and Trans World Radio. Among his other passions in ministry were
his commitment to evangelism (he went on evangelistic house calls every Tuesday night), his
love for worship, his deep passion for Biblical prophecy (his commentary on Daniel is set to
come out later this year in the “Preaching the Word” series), and his weekly radio program,
“Oaks of Righteousness,” which will continue to be broadcast throughout the Midwest on the
Bott Radio Network.

The last several days of Rodney’s life on this earth were filled with worship and praise as his
family gathered around his bedside to sing the great hymns of the faith. Even in his weakened
state Rodney hummed his way through the songs as they were sung. He left us rejoicing! One
of the last things he communicated came in the context of the planning of his funeral service.
After a long conversation with his son-in-law on the music and scripture that he thought most
appropriate for the service, he pulled him close and whispered strongly, “Make it joyful!”

Itwas! Nearly 1600 people gathered for a powerful service of praise and worship. A time of
celebration of Rodney’s life and ministry, but more importantly, a time of celebrating the savior!
The Rev. Mr. Chris Polski, Assistant Pastor at Twin Oaks Presbyterian Church and Rodney’s
son-in-law, had the honor of preaching the funeral message which came from Romans 8:33-39,
that great passage that proclaims that nothing can separate us from the love of Christ! The
service was led off by the singing of “The Church’s One Foundation” and concluded with the
comfort of “For all the Saints.” In between came a powerful series of anthems and hymns
accompanied by a full orchestra: “Agnus Dei,” “Hail thou Once Despised Jesus,” “It is Well.”

Testimonies were given by close friends Duncan Highmark and Charlie Johnson, both ruling
elders at Twin Oaks. Dr. Niel Nielson, President of Covenant College and brother-in-law to
Pastor Stortz, spoke on behalf of the family. Dr. V. Philipps Long, Professor of Old Testament at
Regent Seminary and close friend of the family, gave words of comfort to Liz and the girls. And
most movingly Rodney’s three daughters sang and bore testimony to their father’s love and
ministry. Dr. John Buswell, father-in-law of Pastor Stortz, conducted the graveside service
which was a time of hymn singing and Scripture reading.

Pastors from around the country and in particular from the Missouri Presbytery attended in
great numbers, some even directing traffic in the parking lot of the church as a service to the
body of believers at Twin Oaks.

Rodney Stortz will be greatly missed by his family, friends and congregation but he will be
remembered as a man who was zealous for the Gospel, the Church, and the Savior. Please
continue to keep all of these friends in prayer. Memorial donations can be made to the “Oaks of
Righteousness” radio ministry in care of Twin Oaks Presbyterian Church, 1230 Big Bend Road,
Ballwin, Missouri 63021.

This obituary was written by Rev. Chris Polski, son-in-law of Rodney Stortz.

(Photograph by Middendorf Photography)
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News From The Presbyteries

Central Carolina

SouthLake Presbyterian Church, Huntersville, North
Carolina, hosted the 91 stated meeting of Central Carolina
Presbytery on October 26, 2002. The Moderator, the Rev.
Patrick Womack, opened the meeting with a prayer of
confession. The Rev. Wade Malloy preached from I Samuel
12.

The Moderator appointed Ruling Elder Howie
Dunahoe as Parliamentarian for the meeting. Ruling Elder
Paul English was re-elected for another year as Treasurer.
Ruling Elder Flynt Jones was nominated as Moderator for
2003, and the Rev. James Watson was nominated as
Assistant Moderator.

The following commission reports were admitted to
record: the Ordination of Mr. John Estorge; the Installation
of Mr. John Sittema; and the Ordination of Mr. Scott Dennen.

Overture #1 from the University City Church, to amend
the Standing Rules so that the second and fourth stated
meetings would be on the fourth Tuesday of the month,
was defeated on a hand vote. Overture #2 from University
City, which would have dispensed with the reading of
excuses, was defeated, the rationale being that it is the
responsibility of the court, not an officer thereof, as to
what constitutes a valid excuse for absence.

Dr. Rod Mays, a member of Calvary Presbytery and
Coordinator of the denominational Reformed University
Ministries, was given 35 minutes to explain the procedure
for presbyteries to follow in discussing the PCA Strategic
Plan. A Facilitator is to be appointed at the January 2003
stated meeting, and February 4, 2003, was set aside as a
time for a Presbytery-wide discussion of the Plan. A cross-
section of the Presbytery, including women, deacons,
youth, and elders, was to be invited to the discussion.

By more than a 2/3 vote, the Presbytery voted to change
the meeting time of the January 2003 meeting, so that the
business would be conducted on Friday starting at noon
and conclude by 6:00 PM, with the whole of Saturday being
given over to a seminar, “Dealing with Church Conflict,”
and opening it to the public. Tim Sellers of Peacemakers
was invited to preach at the Friday evening communion
service. [Editor’s note: Inclement weather forced the
postponement of the Presbytery meeting for one week, and
the cancellation of this scheduled program.—Ed.]

A complaint by Andrew Webb, against the action of
the Presbytery in receiving the Rev. Bill Henry, was found
in order. It was moved and seconded to deny the complaint.
A substitute was moved, seconded, and adopted, that the
last date of ministerial call to Mr. Henry first be ascertained
before further action be taken on the complaint.

Mr. Webb had also filed a protest on the matter, which
was admitted to record. The Admin Committee
recommended a response to the protest. A substitute was
moved, that the Presbytery rescind its reception of Mr.
Henry, which motion failed for lack of garnering a 2/3 vote.
The Admin Committee response was then adopted, as
follows: “The difficulties that the Protest delineates with
regard to TE Bill Henry’s examination are all accurate and
correctly state the problems. However, Mr. Henry has been
outside the bounds of his presbytery for a year and they
were not able to adequately shepherd him. During that
time, he has also been without a call. We believe that since
he is a member in good standing in another PCA Presbytery
and is now within our bounds that we should take pastoral
oversight of him. This is a situation where we should show
grace and forbearance. The Chairman of the Credentials
Committee accepted responsibility for failing to have Mr.
Henry write out his views as Presbytery policy requires
(called meeting Jan 12, 2002), and now requests him to do
so. This occurrence of accepting a TE who was not able to
express his views on Creation is not meant to set any kind
of precedent.”

As a first vote, Presbytery voted to amend its Manual
by adding the following statement: “Each man seeking
licensure, ordination and transfer who takes an exception
to the Standards shall summarize his views in writing,
interacting with Scripture. This summary shall be no more
than 5 pages and shall be included in the reports of the
[Credentials] Committee and mailed with the docket. Prior
to the floor exam, the Committee shall remind the presbyters
that the purpose of the exam is to discover a man’s view,
not to debate them.”

The Rev. Steve Robinson, a former member of the
Presbytery, sought the floor in order to read an apology to
the court, which apology was received with thankfulness

and spread on the minutes. David Frierson (Stated Clerk of
Presbytery) and the Rev. Tom Henry led in prayer for Mr.
Robinson’s present ministry.

The Rev. Charles Wilson, representing PCA Retirement
and Benefits, Inc., shared about the denominational health
plan and the Christmas Offering.

The Rev. Tom Hawkes gave a theology of church
planting, and the Rev. Steve Jackson gave a history of
church planting. Church planter Mark Upton of Hope
Mission addressed the Presbytery, and introduced Michelle
Porter, who recently came to the Lord through this mission
work. She shared her testimony, and several led in prayer
for her. Ruling Elder Paul Stack addressed the need of the
presbytery region and the vision to reach out with new
churches and presbyteries. Bill Heard spoke about the
financial needs for these works.

Presbytery voted to give $6,000 to the Rev. Tim Barton
for church planting in Utah, a state presently outside the
bounds of any PCA presbytery. This area is an important
mission field in the USA.

Presbytery endorsed the ministry of Dennis Drennen
as a Mercy Missionary with the Men’s Shelter and Stonewall
Jackson School, and to support him at the level of $100 per
month. This will be reviewed at the March 2003 meeting of
the MNA Committee, for the potential of increasing this
amount to $250 per month, dependent upon Presbytery
giving.

Presbytery voted to receive the Shelby, North Carolina,
core group as a mission church. A commission was
appointed to serve as a temporary government for this
mission; and the Rev. Bill Troutman was appointed as
organizing pastor, pending his approval from the PCA
Assessment Center. Mr. Troutman was examined and
received from Western Carolina Presbytery of the PC(USA).
The court voted that if the PC(USA) presbytery would not
dismiss him to the PCA, that he still be received anyway.
His compensation as stated supply will be a minimum of
$400 per week. He was also granted permission to labor as
a college professor.

The Rev. Stephen Baldwin was examined and received
from Rocky Mountain Presbytery, to become an assistant
pastor at Prosperity Presbyterian Church, Charlotte, North
Carolina, with responsibility to engage in church planting
in Concord, North Carolina. He expressed an exception to
the Standards with regard to Sabbath recreation, and also
on the length of days 1-3 of Creation, holding to a Day-
Age position. The Session of the Prosperity Church was
appointed as the temporary governing court of Providence
Presbyterian Mission, and the Rev. Bill Allen was allowed
to sit with the Prosperity Session when it meets as the
oversight Session of this mission work. The date of Mr.
Baldwin’s installation was set for November 24, 2002; the
Rev. Hunter Dockery of Piedmont Triad Presbytery was
invited to preach at the installation service.

The Presbytery voted to send $10,000 for relief work in
Merida, Mexico.

The Southpoint fund, which came from the dissolved
Southpoint Presbyterian Church, Gastonia, North Carolina,
was transferred to the general fund for church planting.

Phil Davis (Uptown Church, Charlotte) and Adam
Mumpower (SouthLake Church, Huntersville) were received
as ministerial candidates and approved as interns at their
respective churches. Bryan Clarke (Prosperity Church,
Charlotte) was received as a candidate and his previous
nine years of ministerial experience was accepted as having
fulfilled the internship requirement. Bruce Bowers
(Sovereign Grace Presbyterian Church, Charlotte) was
received as a candidate.

Presbytery voted to approve $10,000 for starting up a
Reformed University Fellowship work at Davidson College,
and voted also to approve an affiliation agreement with
Reformed University Ministries. David Speakman was
encouraged to begin the procedure of being the campus
minister for this new work.

A head count revealed that a quorum was still present
and the order of the day (for adjournment) was extended
for 30 minutes.

The 2003 budget was approved as amended.

Pastor Santiel Chuc from Merida was introduced and
addressed the court.

Bill Allen addressed the court regarding Teaching
English as a Second Language; this was approved as an
evangelistic tool.

Mr. Allen also addressed the Presbytery regarding
Hispanic ministries. The Presbytery approved the
appointment of an Hispanic Ministry Task Force, as a

subcommittee of the MNA Committee, which will formulate
recommendations for reaching the large Hispanic
population in the area and coordinating the same.

The Rev. Bill Nikides spoke about ministry to Muslims
in London, England.

Presbytery approved the change in call to Andrew
Webb, from being an assistant pastor to being an associate
pastor at Cross Creek Presbyterian Church, Fayetteville,
North Carolina, with continuing responsibilities as
organizing pastor for Providence Presbyterian Mission in
Fayetteville.

The Shepherding Committee had been appointed as a
commission to investigate possible charges against a
minister. It was moved, seconded, and carried to dismiss
the committee as a commission. It was determined that
Presbytery need not proceed further.

Covenant

The 96" stated meeting of Covenant Presbytery was
held at College Hill Presbyterian Church, Oxford,
Mississippi, on October 1, 2002. The Moderator, Ruling
Elder Jim Alinder, called the meeting to order and presided.

After opening worship, Bob Bishop of the
denominational Insurance, Annuities, and Relief gave a
presentation.

The Rev. Ford Williams reminded the presbyters of the
death of Ruling Elder P. D. Johnson and his son in a house
fire. Prayer was offered for the P. D. Johnson family.

Presbytery admitted to record the reports of the following
commissions: to ordain and install Chris Miller as presbytery
evangelist; to ordain and install Kelly Hand as assistant
pastor, Covenant Presbyterian Church, Little Rock,
Arkansas; and to install Ted Wenger as RUF minister at the
University of Arkansas.

Prayer was requested for Elaine Yelverton, wife of the
Rev. Toby Yelverton, who has been diagnosed as having
liver cancer. She is undergoing treatment.

The Treasurer’s report revealed a balance of $47,040.32
as of January 1, 2002, and a balance of $19,271.22 as of
August 31, 2002.

The Rev. Jim Danner, Chairman of the Christian
Education Committee, reported on the possibility of having
an Equip Conference and a Peacemakers Conference for
the Presbytery. The Women in the Church budget was
increased $400, to $2500.

The Rev. Del Farris reported on the church plant in Hot
Springs, Arkansas. The Rev. Chris Miller reported on the
Trinity Grace Church Plant in northwest Arkansas. The
Presbytery granted this church plant mission church status,
with the session of Covenant Presbyterian Church,
Fayetteville, Arkansas, to serve as a commission to oversee
the work.

The Mission to North America budget for 2003 was set
at $61,000.

The Administration budget was set at $17,050.

The total 2003 budget was set at $87,650, which is $370
less than 2002.

Mr. Robert Browning, an RUF minister at the University
of Memphis who had been licensed at the May 2002 meeting
of Presbytery, was examined and approved for ordination.

Mr. Marc Scheibe, a member of Independent Presbyterian
Church, Memphis, Tennessee, was taken under care as a
ministerial candidate. His internship was approved to begin
as of this meeting of Presbytery, with the Rev. Dr. Bryan A.
Follis, pastor of All Saints’ Parish Church, Belfast, Northern
Ireland, as his mentor. (The Presbytery minutes state that
All Saints’ Parish Church, which belongs to the Church of
Ireland, is an Anglican church with an evangelical ethos
and Reformed outlook similar to that of Dr. J. I. Packer.)

The internship of Intern Hunter Bailey, at First
Presbyterian Church, Jackson, Mississippi, under Dr. Ligon
Duncan, was approved.

The candidacy of Jeff White was transferred to
Metropolitan New York Presbytery, pending reception.

It was moved, seconded, and carried that unapproved
Presbytery minutes be posted to the restricted access page
of the Presbytery web site, with the provision that a hard
copy be mailed to anyone who requests one.

The Covenant Pastor’s Scholarship was awarded to
Katie Yelverton.

The Rev. David Smith was authorized to attend the
meeting of the Presbytery Stated Clerks in Atlanta, since
the Stated Clerk, the Rev. Grover Gunn, was unable to attend.

Permission was given to the Rev. Lee Bloodworth to
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labor out of bounds as stated supply at Covenant
Presbyterian Church, Montgomery, Alabama, pending
approval by Southeast Alabama Presbytery.

The assistant pastoral relationship between the Rev.
Scott Fleming and the First Presbyterian Church, Dyersburg,
Tennessee, was dissolved. The Session had accepted his
resignation with regret. Mr. Fleming has been called as
pastor of the Rocky Springs Presbyterian Church,
Harrisville, Pennsylvania.

Presbytery dissolved the relationship between the Rev.
Randy Thompson and the Westminster Presbyterian
Church, Greenwood, Mississippi, as he has been called to
be pastor of First Presbyterian Church, Tuscumbia,
Alabama. Presbytery stood to thank him for his service to
the Presbytery.

The Rev. Jim Misner was transferred to North Georgia
Presbytery, pending receipt. Various reports were heard
regarding the ministers who are without call.

It was moved, seconded, and carried to refer to the
Church Care Committee the matter of how to deal with the
teaching of Harold Camping, the head of Family Radio.

The Rev. Tim Starnes adjourned the meeting with prayer,
remembering especially the nation and its leaders.

Eastern Canada

The Presbytery of Eastern Canada met in Grace Toronto
Church, Friday and Saturday, February 28 - March 1. Among
the highlights of the meeting were taking under care two
candidates for the ministry, and examining and approving
for ordination Mike Ivancic, to be ordained and installed as
associate pastor of Grace Toronto Church March 23. We
also were informed of the election of the first ruling elders
in Sovereign Community Mission, Miramichi.

On the other hand, Presbytery learned that the
candidate we had hoped might come to Sovereign Grace
Presbyterian Mission (Antigonish & River Denys) had not
been able to qualify as a church planter. So we are looking
still for the right man, someone with gifts as a church planter,
and able to work in the most culturally conservative corner
of Canada and the US, in two small towns, with a Roman
Catholic University. We would ask the church to be praying
for us for a man with the right heart and skills for this need.

Presbytery received a report that TE Ron Harris and
his family are established in Kiev, and the beginning work
of the Ukraine Family Institute is going well. Ron’s classes
on Christian counselling are being well received. We also
received a report that TE Joe Gray has accepted a call to a
congregation in the Presbyterian Church in Canada.

Presbytery gladly joined in the overtures to amend the
Rules of Assembly Operations to ensure that approved
exceptions to our standards are recorded in the minutes,
and given proper review.

The great joy of our meeting, as always, was found in
the hours spent in sharing congregational reports, and
praying for once another.

James River

The One Hundredth and Eighth meeting of James River
Presbytery was hosted by West End Presbyterian Church,
Richmond, Virginia, on October 19, 2002. Ruling Elder
Richard Hutton, the Moderator, opened the worship service
with a prayer and a hymn. He read passages from Isaiah 15
and 16 and preached on the pride and destruction of Moab.
Among his points of application were the following: Is our
view of God big enough?; we must have God’s heart for the
lost; we must accept the “foolishness” of the gospel. The
Rev. Steve Shelby administered the sacrament of communion
with the assistance of the ruling elders of the host church.

Bylaw changes, proposed to reflect the formation of
Blue Ridge Presbytery (with the subsequent loss of four
churches from James River Presbytery), were enacted on a
second and final reading.

The treasurer’s report revealed a beginning balance
on January 1,2002, 0of $13,968.88, and an ending balance on
September 30, 2002, of $8,403.97. Receipts for that period
total $26,426.71, and disbursements were $31,991.62. The
2003 budget, totaling $44,200.00, was adopted. The court
voted to refer the issue of designated giving and how
Presbytery should handle designated giving to the Court
Duties Committee for study and for report back to the
Presbytery.

The Rev. Dr. Rod Mays, Coordinator of the
denominational Reformed University Ministries, presented
a framework of strategic direction for the PCA. The court
voted to have a called meeting on January 17, 2003, from
7:00 to 10:00 PM at New Covenant Presbyterian Church,
Virginia Beach, Virginia, and to elect Dan Carrell as the
facilitator for the discussion and Tom Taylor as the recording

clerk.

Presbytery approved the call of Eastminster
Presbyterian Church, Norfolk, Virginia, to the Rev. Joseph
Paul, to be Associate Pastor. Mr. Paul had been ministering
out of bounds as a Navy chaplain.

Presbytery examined and re-licensed Ruling Elder John
Waddill, a member of All Saints Reformed Presbyterian
Church, Richmond, Virginia. Due to oversights, his license
to preach had expired.

An internship plan for Mr. Stephane Jenrenauld at First
Presbyterian Church, Jackson, Mississippi, was approved.

The Presbytery had required the Rev. Dave Muntsinger
to study further the nature of Christian liberty. It was
reported that his views are “fully confessional,” and the
Presbytery approved that report.

Mr. Matt Roberts’ request for Presbytery endorsement
for his application for financial assistance to the Lamb Fund
while at Covenant Theological Seminary, was approved.
Mr. Roberts is a member of New Life in Christ Church,
Fredericksburg, Virginia.

It was reported that Mr. Andy Paul had been preaching
at Rivers Edge Bible Church, Hopewell, Virginia. He had
prematurely moved onto the field from South Carolina.
Because of his absence of seminary training, the Candidates
and Credentials Committee had deferred his licensure
examination to give him time for further study. The
Presbytery voted to allow Mr. Paul to preach until November
10, 2002, and then only one Sunday a month until he is
licensed or ordained by James River Presbytery.

The Ministerial and Church Relations Committee
reported that it had acted as a commission to dissolve the
relationship between the Rev. David Bentz and the New
Life in Christ Church effective August 13,2002. The MCR
Committee initially found the resignation of the Rev. James
Watson and Centralia Presbyterian Church, Chester, Virginia,
out of order because the committee received the letter of
resignation after Mr. Watson had left the field. The
congregational meeting of October 6, 2002, was out of
accord with the Book of Church Order and decisions
regarding the resignation were premature. The committee
chairman reminded the presbyters of the provisions of the
BCO and of the Presbytery’s Bylaws regarding the
dissolution of pastoral relations. After discussions with
the parties, the MCR Committee acted as a commission to
dissolve the pastoral relationship effective September 30,
2002.

Presbytery approved the establishment of a mission
work in King George County, northeast of Fredericksburg.
A core group of at least 10 families has been meeting since
May; the Sunday evening Bible study has 23 adults in
regular attendance. Presbytery approved a call to David
Bentz to be organizing pastor and evangelist with powers
to receive members for Grace Mission Church. The Session
of Stony Point Reformed Presbyterian Church, Richmond,
will serve as a temporary session. Presbytery gave $2,000
to this mission work for startup expenses.

The Rev. Greg Thompson reported that there is
tremendous growth in the Reformed University Fellowship
core groups at the University of Virginia. Another RUF
minister, the Rev. John Pearson, is busy coordinating one
of the fastest growing group campus ministries in the
region, at Washington & Lee University in Lexington,
Virginia. Efforts are underway to organize RUF ministries
at other universities throughout the Commonwealth,
including Virginia Commonwealth University (Richmond),
Virginia Tech (Blacksburg), and the College of William &
Mary (Williamsburg).

New Jersey

The 104" Stated Meeting of the Presbytery of New
Jersey was held on February 15, 2003, at Residence Inn,
Somers Point, New Jersey. The Rev. Gary Englestad
conducted the opening worship, and the Rev. Richard
Crane, a Mission to the World missionary on loan to Logoi
Ministries, preached from Romans 10 on the topic, “How
Shall They Hear?”

The Moderator, the Rev. Chris Ehlers, presided over
the meeting. There were twelve ministers and four ruling
elders representing two churches, for a total voting
enrollment of sixteen.

The Presbytery accepted the invitation of New Life
Presbyterian Church, Middletown, New Jersey, to host the
next meeting of the court on May 17, 2003. The time and
date of meeting was later reconsidered and it was voted to
reschedule the next meeting for March 8, 2003, at Evangelical
Presbyterian Church, Mt. Laurel, New Jersey. Bill Kuh, ora
representative of the PCA Retirement and Benefits, Inc.,
will be invited to make a presentation.

The minutes of the commission to install the Rev. Keith
Graham as associate pastor at the New Life Church were
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admitted to record.

The Treasurer’s report was approved. It shows a
balance in the checking account of $12,029.16 on September
1,2002; income of $8,572.36 and expenditures of $6,751.13
from September 1% to the end of the year; and an ending
balance on December 31, 2002, of $13,850.39. Including
other funds, the liquid assets at the end of the year totaled
$35,920.20.

Chaplain A. Warren Bridgeman, a priest (minister) in
the Episcopal Church (USA), was examined and received.
He expressed no exceptions to the confessional standards.
He is on active duty at McGuire Air Force Base, New Jersey.

The Rev. Michael Schuelke and Mr. Jim Barnickel
reported on the November 2002 MTW conference, and a
video, Bridges of Grace, was shown to the Presbytery.

It was reported that George Kostas of the Orthodox
Presbyterian Church (OPC) has indicated that the OPC
hopes to plant a church in the Egg Harbor City-Mays
Landing-Hamilton area. The Presbytery voted to write to
Mr. Kostas, encouraging him in this work.

By common consent, it was agreed to send one pastor
and a ruling elder from Fairfield Presbyterian Church,
Fairton, New Jersey, to the September 18-21 “Church
Revitalization: Embers to Flame” conference in St. Louis,
Missouri.

Mr. Englestad reported that he has been in contact
with a lay pastor of the Grace Brethren Church, who is
growing in the knowledge of the Reformed faith and is
investigating Reformed churches.

By a vote of 7-6, Presbytery sent an overture to General
Assembly, dealing with subscription and exceptions to the
standards (see box below).

New Jersey’s Overture

At BCO 21-4, second paragraph, strike the last
sentence: “In all cases he should be asked to indicate
whether he has changed his previous views
concerning any points in the Confession of Faith,
Catechisms, or Book of Church Order of the
Presbyterian Church in America.”

At BCO 21-4, after item “d” add a new item as
follows:

e. He shall be examined as to his willingness to
answer in the affirmative the questions for ordination
(BCO21-5)

1. With respect to the second question,
Presbytery shall determine if the candidate is out of
accord with any of the fundamentals of the
Confession of Faith and Catechisms of this Church
and, as a consequence, is not able in good faith
sincerely to receive and adopt the same as containing
the system of doctrine contained in the Holy
Scriptures.

2. In making this determination the Presbytery shall
require the candidate to state the specific instances
in which he is doubtful about, or in disagreement
with, the biblical fidelity of any of the propositions
or sentences of these doctrinal standards, which
doubts or disagreements shall be called exceptions.
The Presbytery must judge whether an exception so
undermines the integrity of the system of doctrine,
government, discipline and worship of the doctrinal
standards as to (a) make impossible the candidate’s
profession of that system, or, (b) make impossible
the candidate’s conscientious practice under that
system; in either of which cases, the exception cannot
be permitted and the candidate must be disapproved.

3. If the exception is found permissible, the
candidate shall be approved only under the following
conditions: (a) he must be willing and able to explain
the teaching of the doctrinal standards in the
excepted part with sympathy and deference, and/or
to submit himself to the requirements of the excepted
part; (b) he shall be permitted to express his own
conscience on the matter in the course of his teaching
on the subject; and (c) he shall be permitted
peacefully and respectfully to advocate his views
before the courts of the church in order to persuade
the church to modify its doctrinal standards.

4. The Presbytery shall not permit an exception
except as set forth above, subject always to the
review of the General Assembly. Whenever an
exception is permitted, the Presbytery shall make a
full record of the exception, including a citation of
the portion of the Constitution excepted, and a brief
statement, agreeable to the candidate, of the
candidate’s views.
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New Jersey (OPC)

At the December 3, 2002 Presbytery of New Jersey
meeting of the Orthodox Presbyterian Church (OPC), several
ministers and ruling elders signed and submitted a complaint
against the Presbytery of New Jersey, accepting a Home
Mission Committee’s proposal to create a new position for
a ruling elder, called “Administrator,” instead of utilizing
the constitutional position of Evangelist. Those that signed
the complaint raised objections and concerns, of confusion
over presentation, serious division in the Presbytery, and
constitutional problems related to church planting. The vote
to sustain the Complaint was 19 to 24. The Complaint was
denied with a dozen ministers and ruling elders having their
positive votes recorded.

The OPC 2002 General Assembly voted to send copies
of a proposed, revised directory of public worship to the
Presbyteries for study. At the Presbytery of New Jersey,
September 2002 meeting, congregational sessions were
requested to review and submit reports of the proposed,
revised directory of public worship. There were a number
of negative concerns in the reports, which are to be
compiled for the purpose of making a combined Presbytery
response.

The Rev. G. Bancroft, minister of Westminster OPC,
Ocean City, New Jersey, presented to Presbytery one of
several proposed overtures. The overture is in favor of
having the General Assembly end consideration of the over-
all revision to the Directory for the Public Worship of God;
and to have the revision committee and/or Presbyteries
present any proposed changes via individual amendments.
This would make the recommended changes smaller and
thus more manageable, with open and thorough debate on
individual proposed amendments. The proposed overture
must pass two Presbytery meetings to be sent on to the
General Assembly. It has now passed one Presbytery
meeting.

Pittsburgh

Murrysville (Pa.) Community Church hosted Pittsburgh
Presbytery on January 18, 2003. The meeting began with
an opening communion service. The new Moderator, the
Rev. David Kenyon, presided over the meeting.

Meeting concurrently with the Presbytery was a
meeting for pastor’s wives, with Cindy Reeder, wife of the
Rev. Harry Reeder, as speaker.

The budget for 2003 was presented.

A memorial for the Rev. Ed Fontaine was spread on the
minutes.

Mr. Ray Heiple was examined and licensed to preach.

President Jerry O’Neill of the Reformed Presbyterian
Theological Seminary in Pittsburgh made a presentation to
the court.

Susquehanna Valley

New Covenant Presbyterian Church, Mechanicsburg,
Pennsylvania, hosted the November 16, 2002, meeting of
Susquehanna Valley Presbytery. The Rev. Chris Labs
preached from James 3:1-12. The Rev. Bruce Mawhinney,
host pastor, administered the Lord’s Supper. An offering
was received in the amount of $482.

Ruling Elder Jeff Barrall, Moderator, presided over the
meeting. Various guests were introduced to the court.

The Presbytery did not agree with the request of a
teaching elder, who is living in Florida, to be placed on a
permanent list of excused absences. The rationale is that
others who are out of the geographical bounds are not
listed as having either excused or non-excused absences.

The Rev. Mike Pollard was transferred to Nashville
Presbytery.

Presbytery approved the report of the commission to
install the Rev. David Anderson.

Presbytery received a letter from Mr. Jeffery P. Eastburn,
complaining against the policy of the Session of the Faggs
Manor Presbyterian Church, Cochransville, Pennsylvania,
not to ordain or install as an officer anyone who is a member
of the Freemasons. The court found the complaint out of
order, since Mr. Easterburn is not a member of the Faggs
Manor Church or any other PCA congregation.
Nevertheless, the Presbytery instructed the Stated Clerk to
send him a reply, citing the action of the Presbytery on
May 16, 1998, as well as the relevant actions taken by the
15" and 16" PCA General Assemblies (1987 and 1988).

Ruling Elder Fred Gaston presented the treasurer’s
report. Itrevealed that there was $30,723.01 in the General

Fund; $179,822.91 in Investment Funds; and $19,893.62 in
Others’ Investment Funds. The 2003 budget, in the amount
0f $79,130, was adopted.

No nominations having been received for a new Stated
Clerk, the Administration & Stewardship Committee was
authorized to appoint a clerk until the February 2003
meeting. The court expressed its profound debt of gratitude
for the twelve years of service rendered by Ruling Elder
David Rundle as Stated Clerk.

Mr. Michael Paul Wolcott was received as a ministerial
candidate. Since Mr. Mark Vivian had received a call from
Westminster Presbyterian Church, Bull Creek, Western
Australia, he was dismissed as a candidate and licentiate
from Susquehanna Valley Presbytery on the conclusion of
his employment at Faith Reformed Presbyterian Church,
Quarryville, Pennsylvania, and commended to the
Westminster Presbyterian Church. Mr. Russ Warner, who
has been employed by Grace Reformed Presbyterian Church
of Chesapeake Presbytery, was dismissed from the care of
the Susquehanna Valley Presbytery and commended in
good standing to Chesapeake Presbytery pending his
reception by that Presbytery.

The Presbytery voted to establish a mission work in
the York Township (Dallastown) area, under the oversight
of the Providence PCA Session. The Rev. Dale Buettner is
the choice of the Providence Session to be the organizing
pastor. The Presbytery voted to give $20,000 for the
support of this new work in 2003.

Increases in salary were approved for two ministers.

As a first reading, the Presbytery voted to amend its
Standing Rules to include a Presbytery Reformed University
Ministries Committee.

Westminster

Bristol, Tennessee (January 11, 2003)—Edgemont
Presbyterian Church hosted the winter stated meeting of
Westminster Presbytery. The Rev. Carel van der Merwe,
Moderator, was re-elected. The Rev. Frank J. Smith preached
on the topic, “Of Synods and Councils,” from Acts 15, as
part of the continuing practice of the Presbytery to have
sermons on successive chapters of the Westminster
Confession of Faith. The Rev. Larry Stallard, host pastor,
administered the sacrament of communion.

The Presbytery voted against Items 1 and 2 (regarding
original jurisdiction and with respect to theological
subscription) of the proposed Book of Church Order
amendments, but voted in favor of Items 3 and 4 (adding
“unity” to the ministerial ordination vows, and changing
the name of Insurance, Annuities, and Relief).

After two hours of debate, the court approved the
report of an investigative commission dealing with a dispute
between two ministers. The Presbytery determined that, in
its view, there was insufficient evidence to proceed to trial;
however, the Presbytery also specifically invited the
minister who had lodged allegations with the court to
become a voluntary prosecutor of the matter.

Abingdon, Virginia (February 18, 2003)—At an
adjourned meeting of Westminster Presbytery, the court
voted to sustain a complaint against the Session of
Westminster Presbyterian Church, Kingsport, Tennessee.
The complaint was from a woman who argued that she
should have the right to divorce her husband based upon
his continued involvement in pornography [see related
story in this issue—Ed.]

The court also voted to approve the report of the
Special Stewardship Committee, which committee had been
established at the January meeting. The Committee
recommended that the Presbytery authorize the collection
of funds in the Presbytery’s congregations for the support
of Presbytery; that Sessions be encouraged to place a
collection box or other receptacle in the church buildings
for the purpose of collecting said funds; that the Stated
Clerk and several of the Presbytery’s committees supply
pertinent information to Presbytery’s congregations, on a
rotational basis; that Presbytery re-evaluate this
benevolence program in January 2004; and that each of the
Sessions be encouraged to budget a minimum of $12.00 per
capita for the work of Westminster Presbytery in 2003, with
those Sessions which budgeted more than $12.00 per capita
in 2002 being encouraged to continue their giving at the
same level or an increased level.

The Presbytery authorized the Overtures and Judicial
Business Committee to perfect an overture to General
Assembly, proposing a similar approach to the matter of
theological subscription as that which the Presbytery
proposed to the 2002 General Assembly.

Reformed Presbyterian
Church
(Hanover Presbytery)

The Reformed Presbyterian Church (Hanover
Presbytery) announces its next stated meeting for April
25, 2003, at the Reformed Presbyterian Church,
Manassas, Virginia. The agenda will include the
examination of ministers for reception, and the annual
review of the churches and ministries.

Hanover Presbytery consists of several churches
and missions scattered across several states, including
New Hampshire, Maryland, Virginia, North Carolina,
Iowa, and Minnesota. At its meetings, consensus is an
important value. Based upon principle, there are no
committees, and no ownership of property above the
local level.

For information about the upcoming meeting,
you may call the Rev. Dr. Allan Church, Stated Clerk, at
(704)504-1734.

Edgemont Presbyterian Church, Bristol, Tennessee, is pastored by Rev. Larry Stallard.
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New Church
Baptized by Fire

OPC Congregation in New Jersey

Loses Church Records and
Minister’s Library

Trying to establish and maintain the Reformed faith in the hostile environment of northern New
Jersey is hard enough. However, suffering a literal fire that wipes out the church records and the
minister’s library only increases the challenge.

Living Hope Presbyterian Church, a congregation of the Orthodox Presbyterian Church (OPC)
in Nutley, New Jersey, is a fairly young church, having been organized only about a year. Not having
its own church building, it uses rented space for public worship. Italso was renting space in an office
building for its offices and the pastor’s study, when a devastating fire consumed that building on
February 19, 2003. Lost in the blaze were the church records, along with Pastor Patrick Malone’s
library of 1200 books, as well as a computer and a laptop which he owned. Also lost were all of his
sermons and other ministerial materials which he had built up over the years.

On the bottom floor of the building was an old stationery supply company, whose owner,
according to Pastor Malone, has a shady reputation in town—a fact unknown to the church at the
time it entered into the lease. According to the pastor, in 1980, the owner’s home was destroyed by

fire; and in 1986, a restaurant several towns away was destroyed in what is also viewed as a
suspicious fire. The pastor also indicated that the building had recently been bought back from
bankruptcy by the son of the owner.

Mr. Malone was informed of the fire when a church member called to tell him that the local New
York City television stations were giving live coverage to the event. He rushed over to the building
to see if anything could be salvaged, but the entire building was engulfed in flames.

Before leaving the scene, Pastor Malone was interviewed by the county prosecutor and an ATF
agent for about twenty minutes.

Besides the emotional loss of the books and sermons, the pastor has suffered financially from
this fire. He explained that he used to carry an insurance policy on his books, but that, because of the
high cost of insurance in the Garden State, he had let that policy lapse. Because of the peculiarities
ofthe insurance laws in New Jersey, the insurance company will reimburse only about $5,000 worth
of personal property—barely enough to cover the two computers lost in the blaze.

However, the disaster has given opportunity for others in the Reformed community to demonstrate
their Christian compassion. Mr. Malone singled out the OPC congregation in Franklin Square, Long
Island, which has been “incredibly generous.” He also said that Redeemer Presbyterian Church, a
Presbyterian Church in America (PCA) congregation in nearby Montclair, New Jersey, has contributed.

The fire has actually helped to bring a thawing in relations between the PCA congregation in
Montclair (population 36,600) and the OPC congregation in nearby Nutley (population 26,000), a
town about a mile away. Both denominations belong to the North American Presbyterian and
Reformed Council (NAPARC), which has a “‘comity” agreement. Among its provisions is that of not
intentionally intruding upon the ministries of fellow NAPARC churches, and also that of informing
sister churches when a denomination is intending to plant a new church in an area with an existing
NAPARC ministry. Despite the fact that this policy has been approved by the PCA General Assembly,
the PCA has been notorious for its failure to follow the agreement; and, with regard to Redeemer
Presbyterian Church, no notice had been given to the OPC, whose church in Nutley had been in
existence for several years.

Pastor Malone is grateful for the support he has received during this difficult time. Despite the
setback, he and his congregation remain committed to raising up a conservative Presbyterian witness
inNutley.

[For those who would like to contact Mr. Malone, you may do so at malone.l@opc.org or
(973)662-0060. The church’s mailing address is Living Hope Presbyterian Church, 180 Kingsland
Avenue, Nutley, New Jersey 07110.—Ed.]

Are you concerned
about the trends in
the PCA?

Then join Concerned Presbyterians, an organization
calling the Presbyterian Church in America to be
what she said she would be.

Contact the Rev. Charles Wilson. (704)542-9603 cwilson8@aol.com
www.concernedpresbyterians.org

(Paid Advertisement)

Introducing
HOPE BOOKS

HARVARD ORGANIZATION OF PROFESSING EVANGELICALS
PUBLICATIONS

Rev. Russell Kent, President
Released via University Press of America, Inc.:

A Biblical Theology of Judges, Rev. Russell Kent, Th.M., Ph.D. candidate,
American University of Biblical Studies

Exegesis and Sermonic Development — The Path from Text to Sermon,
Rev. Dr. George Joseph Gatis, J.D., Ph.D., Th.D.

The Puritans on Law: The View of Key Puritans on Substantive Biblical
Law, Rev. Dr. George Joseph Gatis, J.D., Ph.D., Th.D.

“This is My Body” — Ratramnus and Radbertus: Their Controversy
Regarding the Eucharist Explicated, Rev. Dr. George Joseph
Gatis, J.D., Ph.D., Th.D.

International Law Afloat on a Sea of Religious Ethics — The Influence
of Major World Religions on the Development of International
Law, Rev. Dr. George Joseph Gatis, J.D., Ph.D., Th.D.

The Necessity of Governmental Integrity to the Survivability of the
American Constitutional Republic, Rev. Dr. George Joseph
Gatis, J.D., Ph.D., Th.D.

Freedom of Religion in “Liberated” Kuwait? The Case of Robert
Hussein and Its Implications for International Human Rights
and American Foreign Policy, Rev. Dr. George Joseph Gatis,
J.D.,Ph.D., Th.D.

Calvin the Magistrate: The Legal and Political Legacy of the Genevan
Reformer, Rev. Dr. George Joseph Gatis, J.D., Ph.D., Th.D.

Teaching Reformed Theology in the 2 1st Century — A Teacher s Manual,
Rev. Dr. Chuck Baynard, LL.D., Th.D.

For inquiries, please
contact Dr. Baynard at
<preacher@loclnet.com>.

(Paid Advertisement)
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Dancing Up a Storm in Maryland

Imagine yourself going to an evening of English Country Dancing. It’s upstairs in a
church social hall. You expect to see lots of familiar faces-people you’ve danced with for
twenty years. Come to think of it, it’s closer to thirty.

What’s this? The Fountain of Youth? A room full of young people, mostly teenagers
and younger, doing Indian Queen and Barbarini’s Tambourine! The young ladies look so
slender in their prom gowns and the young men are spruced up in dress shirts and ties,
some with jackets or dress uniforms from some closet repository. The littler girls are in
party dresses, white stockings, and patent leather shoes.

It’s a Valentine’s Day ball, and it’s happening in Elkton, Maryland. There are more
than ninety in attendance; about two thirds of these are under twenty. And they’re
dancing up a storm, with great energy and shining faces. They’re attentive to instructions,
are helpful to newcomers and little people, and happily interact with parents and the
veteran dancers from out of town.

Who are these young dancers, and how did their dance community get started?
They are members of Christ Presbyterian Church of Elkton, and they use the building of
the Elkton Presbyterian Church for their services and social events. Many of the families
homeschool their children. They discovered English Country Dancing about a year and
a half ago, when they began to attend small monthly dances in Newcastle, Delaware, led
by volunteer Laura Bailey from Lancaster. This sparked enough interest for them to
inquire about the Dover English Country Dancers’ November 2002 Ball in Dover, Delaware.

When I received the call from Margaret Talbot, the administrative assistant of the
church and the guiding spirit in this endeavor, the ball was only two weeks away. I
immediately set up two dance practices, and about twelve teens and parents learned
enough dances to enjoy the ball under the guidance of caller Sue Dupre. Our next get-
together was the following month at the “Farmer’s Christmas,” a family event at the local
Agricultural museum. About thirty Elkton folks came down for easy dances and squares.

Since then our collaboration has continued happily, in spite of the one-hour drive
separating us. The teens are becoming experienced dancers, eager for challenges in the
repertoire. A mixed group of about eight comes to our monthly dances, some of us meet
at the Newcastle dance, and occasionally some of our callers go to Elkton for a dance
practice for special events.

At a ball in Elkton a year ago I introduced Liz Donaldson and Becky Ross to the
group. They enjoyed being invited back again for this year’s Valentine’s Day Ball, and
again provided superb live music. Two practices were held the weeks before the ball;
attendance averaged about twenty-five. That meant at the ball itself the mix ranged from
newcomers to experienced dancers.

Our program began with easy dances like Haste to the Wedding and a three couple
adaptation of Mutual Love. Midway through the evening we were dancing Indian Queen
and Margaret’s Waltz. The last two dances were Dublin Bay and The Duke of Kent’s
Waltz. We did thirteen dances in all, two of them “for those who know,” Prince William
and The Fandango. I had worked out the program and the pacing with Richie Lort, a
talented young dancer. Margaret had asked some of the teens to help with the planning,
and Richie and I e-mailed dance lists back and forth. Tom Vincent, a new caller from north
of Elkton, helped with the practices.

Our Dover group has done all kinds of outreach over the years, at school events or
perhaps a church supper. While these activities were worthwhile in themselves, none of
them has brought the happy returns that “our” Elkton sister group has given us. The
secret to success may be due largely to the charm and commitment of their leader Margaret.
Her organization and networking skills are amazing. Somehow the enthusiasm of the
teens has proved to be contagious. Also helpful are many of our Dover members who
welcome all comers and who attend practices in Elkton as coaches or come to dances as
“angels.”

To sum it all up, we feel fortunate to have found one another through the shared joy
of the dance and to know we are passing on the tradition. At our January dance in Dover
no fewer than seven decades were mingling on the dance floor. Are we boasting? Well,
just a bit. We’re certainly glad that when opportunity knocked, we put on our dancing
shoes!

This article was written by Edith Mroz, Dance Mistress of the Dover English Country
Dancers, in Dover, Delaware.

On February 22, 2003, in conjunction
with a church banquet, Coeburn (Va.)
Presbyterian Church hosted this year’s
version of “The Sweethearts Game,”
patterned on the classic TV show, “The
Newlywed Game.” Couples from the church
and their friends uproariously enjoyed the
repartee and the heckling of the audience,
as well as being able to demonstrate just
how well they know each other. Jim and
Debbie Couch won the prize in the first
game, which was His and Hers vehicles (toy

being a pup tent in the dead of winter.

while his wife was his lovely assistant.

‘The Sweethearts Game’

models, of course). Steve and Robin Williams won the second game, the prize being an
all-expense paid trip to High Knob, a local scenic outlook, with the accommodations

The evening featured classic TV ads from the 1960s (including “Choosy mothers
choose Jif!”), as well as a “test” of the Emergency Broadcast System. Last year’s ads
included one of the famous Coke commercials (“I’d like to teach the world to sing”).

For the second consecutive year, Pastor Frank J. Smith played host “Bob Newbanks,”

‘Remember, you’re trying to
match your sweetheart’s
answer.’

_ Debbie Clay graciously accepts
yet another incorrect answer
from husband Philip.
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* Theological articles and sermons.
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* Examine a time-line chart of all American Presbyterian denominations.

» New section, “Gilded Tombs”, detailing the serious theological errors of
such men as Isaac Watts, Jonathan Edwards, and B. B. Warfield.

* Downloadable version of the Westminster doctrinal standards (As
amended) complete with the full text of the scripture proofs.

» Links to other conservative Presbyterian sites.

Visit the American Presbyterian Press
www.amprpres.com

(Paid Advertising)

CALIFORNIA
GRACEPRESBYTERIAN CHURCH{
Meeting at Costa Mesa 7th Day Adventist
Church, 271 Avocado St./Costa Mesa
S.S., 11:30AM; Worship, 9:30AM
(714)526-3153
CALVARY PRESBYTERIAN CHURCH
610 North Glendale Avenue/Glendale
S.S., 10:00 AM; Worship, 11:00 AM

SUPPORTERS

ALABAMA
EBENEZER PRESBYTERIAN CHURCH
2478 Hobbs Island Road/Huntsville
S.S.,9:45 AM; Worship, 11:00 AM/6:00 PM
Bible Study, Wednesday, 7:00 PM

Fellowship Supper, 2nd Wednesday, 6:30 818)244-3747
PM CcO CTICUT
(205)883-7298 PRESBYTERIAN CHURCH OF
TALUCAHPRESBYTERIAN CHURCH MANCHESTER

2374 Talucah Road/Valhermoso Springs

: 43 Spruce Street/Manchester
S.S., 10:00 AM; Worship, 10:45 AM

S.S.,9:15 AM; Worship, 10:30 AM

(205)778-8288 860)643-0906
AR}ZONA L)(g4RIDA
CALVINPRESBYTERIAN CHURCH (OPC)+ GRACE PRESBYTERIAN CHURCH
4150 Acoma Road/Phoenix 1875 N. W. Britt Road/Stuart

S.S., 9:15AM;Worship, 10:30AM/6PM

; S.S.,9:30AM;
Wednesday Bible Study, 7PM

‘Worship, 11:00AM/6:00PM

(602)992-4454 (561) 692-1995
DESERT SPRINGS PRESBYTERIAN SHARON ORTHODOX PRESBYTERIAN
CHURCH CHURCH
1555 W. Overton Road/Tucson 17680 NW 78 Avenue/Hialeah

S.S.,9:20 AM; Worship, 10:30 AM

(520)742.8990 S.S. 11:20; Worship 10:00 AM/5:00 PM

(305)821-5761

TRINITY PRESBYTERIAN CHURCH
44 Southview Avenue/Valparaiso
S.S.,9:15 AM/Worship, 10:30 AM

Third Sunday Service and Supper, 6:00 PM
&350) 6780060
EORGIA
CRAWFORDVILLE PRESBYTERIAN
CHURCH
Crawfordville
S.S.,10:00 AM;
Worship, 11:00 AM (2™ Sunday)
FIRSTPRESBYTERIAN CHURCH
One Harker Road/Ft. Oglethorpe

S.S10:00 AM;Worship,11:00 AM/6:00PM

(706)866-2521
BETHANY PRESBYTERIAN CHURCH
Bethany Church Road/Greensboro
S.S., 10:00 AM; Worship, 11:00 AM (4"
Sunday)
(706)486-2632
SOUTH LIBERTY PRESBYTERIAN
CHURCH
Sharon Barnett Road/Sharon
S.S.,10:00 AM;
Worship, 11:00 AM (1st/5th Sun.)
(706)456-2377

CHEROKEEPRESBYTERIAN CHURCH
5549 Hwy. 92E/Woodstock
S.S.,9:35 AM; Worship, 8:00/10:45 AM
(770)928-2051
LOUISIANA
AUBURN AVENUE PRESBYTERIAN
CHURCH
224 Auburn Avenue/Monroe
S.S.,9:15 AM
Worship, 10:30 AM/6:00 PM
(318)323-3061
BETHEL PRESBYTERIAN CHURCH
2040 East McNeese Street/Lake Charles
S.S.,9:30AM; Worship, 8:15AM/10:45PM
(318)478-5672
WESTMINSTER PRESBYTERIAN
CHURCH
146 E. Cherry Street/Opelousas
S.S.,9:30 AM; Worship, 10:45 AM
318)948-9339

YLAND

CHRISTPRESBYTERIAN CHURCH
209 East Main Street/Elkton
Worship, 3:00 PM
(410)398-3192
www/christpresbyterianchurch.com
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CHRISTREFORMED PRESBYTERIAN
CHURCH
Diplomat Building, 13992 Baltimore
Avenue, Suite 300/Laurel
S.S., 9:30AM; Worship 10:30AM/6:00PM
301) 498-3700
INNESOTA
GOOD SHEPHERD PRESBYTERIAN
CHURCH
15321 Wayzata Blvd./ Minnetonka
S.S., 11:15 AM; Worship, 9:30 AM
Sunday Evening Bible Study, 6:00 PM
1\4952 835-6358
ISSISSIPPI
MCDONALDPRESBYTERIANCHURCH
295 E. Williamsburg Road/Collins
S.S.,10:00AM; Worship, 11:00AM/6:00PM
Wednesday prayer meeting, 7:00PM
(601)765-6437
FIRSTPRESBYTERIAN CHURCH
East Beach Blvd. at 24th Ave./Gulfport
S.S.,9:30 AM; Worship, 11:00 AM/6:00
PM

Wed., Family Dinner (6:00)/Bible Study
(6:30)
(228)863-2664
ST. PAUL PRESBYTERIAN CHURCH
5125 Robinson Road/Jackson
S.S., 9:45 AM; Worship,10:55 AM/6:00
PM

(601)372-7497
COVENANTPRESBYTERIAN CHURCH
625 N. Church Ave./Louisville
Worship 11:00 AM and 6:00 PM
2nd Sunday, Fellowship Meal, 12:15 PM,
Evening Studies at 1:00 PM.

Wed Supper 6:00 PM; Prayer Mtg, 6:30 PM
(601)773-5282
PEARLPRESBYTERIAN CHURCH
2933 Old Brandon Road/Pearl
S.S.,9:45 AM; Worship, 11:00 AM/6:00 PM
(601)939-1064
TCHULA PRESBYTERIAN CHURCH
109 E. Main Street/Tchula
S.S., 10:00 AM; Worship, 11:00 AM/5:00
PM

Wednesday Prayer Meeting, 7:30 PM
(601)924-7334
FIRST PRESBYTERIAN CHURCH
600 Main Street/Woodyville
S.S.,10:00 AM; Worship, 11:00 AM/6:00
Wed. Prayer Mtg. (Oct.-May), 6:00 PM
(601) 888-4837
SECOND PRESBYTERIAN CHURCH
1926 Grand Avenue at 20th/Yazoo City
S.S.,9:45 AM; Worship, 11:00 AM/5:00PM
Wednesday, 7:30 PM
Nﬁ601 746-8852
JERSEY
LOCKTOWN PRESBYTERIAN CHURCH
197 Locktown-Flemington Road/Flemington
S.S., 10:30 AM; Worship, 11:00 AM
(908)996-7707
MOUNT CARMEL CHURCHf
350 Franklin Blvd./Somerset
S.S., 10:00 AM; Worship, 11:00 AM/6:00
PM
(732)846-8777
EMMANUEL ORTHODOX
PRESBYTERIAN CHURCHY
325 Whippany Road/Whippany
S.S.,9:30 AM; Worship, 11 AM/6:15 PM
N%73 539-1171
YORK
AFFIRMATION PRESBYTERIAN
CHURCH
Routes 100 and 139/Somers
S.S.,10:00 AM; Worship, 11:00 AM

(%14 232-0546
NORTH CAROLINA
DILLINGHAM PRESBYTERIAN CHURCH
16 Stoney Fork Road/Barnardsville
S.S.,9:45 AM; Worship, 11:00 AM
(828)626-3668
COUNTRYSIDE PRESBYTERIAN CHURCH
127 Ponderosa Road/Cameron
S.S.,9:30 AM; Worship, 11:00 AM
(919)499-2362

WHITESIDE PRESBYTERIAN CHURCH
Highway 74/Cashiers
S.S.,10:00 AM; Worship, 11:00 AM
Wednesday, 7:00 PM Prayer Meeting
(828)743-2122
WHITE OAK PRESBYTERIAN CHURCH
699 Polly Watson Road/Fremont
S.S.,10:00 AM; Worship, 11:00 AM
(919)284-4196
HAZELWOOD PRESBYTERIAN CHURCH
117 E. Main Street/Hazelwood
S.S.,9:30 AM; Worship, 11:00 AM/6:15 PM
Wednesday, 7:00 PM
(828)456-3912
SHEARER PRESBYTERIAN CHURCH
684 Presbyterian Road/Mooresville
S.S.,9:45 AM; Worship, 11:00 AM/5:00 PM
Wednesday, 7:00 PM
(704)892-8866
TRINITY REFORMED PRESBYTERIAN
CHURCH
3701 South College Road/Wilmington
Worship 10:30 AM
(910)395-1252
NOVA SCOTIA
BEDFORD PRESBYTERIAN CHURCH
49 Nelson’s Landing Blvd./Bedford
S.S., 11:30 AM; Worship, 11:00 AM/7:00
PM
(908864—1587

HIO
FAITHPRESBYTERIAN CHURCH
2540 S. Main Street/Akron
S.S.,9:30 AM
Worship, 10:45 AM/6:00 PM
Wednesday, 7:00 PM
(330)644-9654
CHRIST COVENANT REFORMED (PCA)
14787 Palmer Road SW/Reynoldsburg
Psalter Service, 9:30 AM/Worship, 10:45
AM
Thurs. Bible Study, 7 PM
%}964—0889
OKLAHOMA
BEALHEIGHTS PRESBYTERIAN
CHURCH
614 SW Park/Lawton
Worship, 10:45 AM and 6:00 PM
1&51%0 3554702
PE YLVANIA
NEW LIFE PRESBYTERIAN CHURCH OF
HOPEWELL TOWNSHIP
2795 Patterson Drive/Aliquippa
S.S.,9:30AM; Worship, 11:00AM
(724)378-4389
LEHIGH VALLEY PRESBYTERIAN
CHURCH
31 S. 13th Street/Allentown
S.S.,9:45 AM; Worship. 11:00 AM/6:00 PM
(610)797-8320
FAITHREFORMED CHURCH
2953 Saltsman Road/Erie
S.S.,9:45 AM/Worship, 11:00 AM
(814)899-3037
COVENANTPRESBYTERIAN CHURCH
515 West County Line Road/Hatboro
S.S.,9:45 AM (Sum., 9:00); Worship, 11:00
AM (Sum., 10:00)
(2156759688
ROCKY SPRINGS PRESBYTERIAN
CHURCH
123 Rocky Springs Road/Harrisville
S.S.,10:00 AM
Worship, 11:00 AM/6:00 PM
(724)735-2743
HILLCREST PRESBYTERIAN CHURCH
Route 19, three miles south of Leesburg/
Volant
S.S., 9:45 AM; Worship 10:55 AM/6:30
PM

724)533-4315
SOUTH CAROLINA
REEDY RIVER PRESBYTERIAN CHURCH
46 Main Street/Connestee
S.S., 10:00 AM; Worship, 11:00AM/6:30PM
(864)277-5455

GRACE PRESBYTERIAN CHURCH
1955 Riverside Drive/Conway
S.S.,9:30 AM/Worship, 10:45 AM
(843)347-5550
FAITHPRESBYTERIAN CHURCH
1800 Third Loop Road/Florence
S.S.,9:45 AM; Worship 11:00 AM/6:00 PM
(843)665-9235
BEECH STREETPRESBYTERIAN
CHURCH
1403 Beech Street/Gaftney
S.S., 10:00 AM; Worship, 11:00 AM/6:00
PM
(864)489-2014
CALVARY PRESBYTERIAN CHURCH
9201 Old White Horse Road/Greenville
S.S. 10:00 AM; Worship 11:00 AM/6:00 PM
Wednesday Prayer Meeting 7:00 PM
(864)294-0895
SECONDPRESBYTERIAN CHURCH
105 River Street/Greenville
S.S.,9:45 AM; Worship, 11:00 AM/6:00 PM
Wednesday, 5:45 PM
%64 232-7621
T ESSEE
BRAINERD HILLS PRESBYTERIAN
CHURCH
6388 East Brainerd Road/Chattanooga
S.S., 9:45 AM; Worship, 10:45AM/
6:30PM
(423) 892-5308
MIDWAY PRESBYTERIAN CHURCH
4011 Old Jonesborough Road/
Jonesborough
S.S., 10:00 AM; Worship 11:00 AM/7:00 PM
(423)753-941
BRIDWELL HEIGHTS PRESBYTERIAN
CHURCH
108 Bridwell Heights Drive/Kingsport
S.S.,9:45 AM; Worship, 11:00 AM/6:00 PM
(423)288-3664
FELLOWSHIP PRESBYTERIAN CHURCH
Highway 25/70/Newport
S.S.,9:30 AM/Worship, 11:00 AM/7:00 PM
Wednesday Prayer Meeting, 6:00 PM
(423)623-8652
WESTMINSTER PRESBYTERIAN
CHURCH
900 Watauga Street/Kingsport
S.S.,10:00 AM
Worship, 11:00 AM/7:00 PM
(423)247-7341

XAS

COLLEY VILLEPRESBYTERIAN CHURCH
715 Cheek Sparger Road/Colleyville
S.S., 11:10 AM; Worship, 9:30 AM/6:00 PM
(817)498-2626
COVENANT PRESBYTERIAN CHURCH
2701 N. 7th Street/Harlingen
S.S.,9:30 AM; Worship, 11:00 AM
Midweek service, 7:00 PM Wednesday
(956)425-3136
COVENANT PRESBYTERIAN CHURCH
SDA Church, 1209 S. John Redditt Rd./
Lufkin
S.S.,9:30 AM; Worship, 10:45 AM/5:30 PM
(409)637-6043
CHRISTPRESBYTERIAN CHURCH
1620 E. Common Street/New Braunfels
S.S.,9:30 AM; Worship, 10:45 AM
(830)629-0405
PROVIDENCE PRESBYTERIAN CHURCH
3510 Austin Parkway/Sugar Land
S.S.,9:45 AM; Worship, 11:00 AM and 6:00
PM (except 1st Sun.)
(281)980-2522
VIRGINIA
COEBURN PRESBYTERIAN CHURCH
220 Second Street SW/Coeburn
S.S., 9:45AM; Worship, 11:00AM/6:30PM
Wednesday Prayer Meeting, 7:00PM
(276)395-2866
NEW HOPE PRESBYTERIAN CHURCH
Fairfax Fire Station #3 (Williams
Memorial Hall),

4081 University Blvd./Fairfax
S.S., 11:15AM
Worship, 9:30 AM/5:30 PM
(703)385-9056

CALVARY REFORMED PRESBYTERIAN
CHURCH
403 Whealton Road/Hampton
S.S. 10:00AM; Worship: 8:30 AM/11:00 AM
Evening Gathering: 6:00 PM
(757)826-5942
WESTENDPRESBYTERIAN CHURCH
1600 Atlantic Street/Hopewell
S.S.,9:45 AM; Worship, 10:50 AM/6:00 PM
Wednesday Prayer Meeting, 7:00 PM
(8044586765
CORNERSTONE PRESBYTERIAN
CHURCH
Seventh Day Adventist
9858 Fairmont Avenue/Manassas
S.S., 11:15 AM/Worship, 9:30 AM
Wednesday Bible Study, 7:00 PM
(703)368-8594
KNOXREFORMED PRESBYTERIAN
CHURCH
4883 Southard Lane/Mechanicsville
S.S.,9:30 AM; Worship, 11:00 AM
Sunday Evening, 6:00 PM
(804)779-7608
IMMANUEL PRESBYTERIAN CHURCH
4700 Colley Avenue/Norfolk
Worship, 10:30AM/6:30PM
Wed. Christian Education Classes, 7:00PM
Sat. Prayer Meeting, 7:00PM
(757)440-1100
TRINITY PRESBYTERIAN CHURCH
108 Hill Street/Tazewell
S.S.,9:45 AM; Worship, 11:00/7:00 PM
(540)988-9541
WAS GTON
WESTMINSTER PRESBYTERIAN
CHURCH
2700 Andresen Road/Vancouver
Worship, 10:00 AM
Sunday Bible Study, 6:30 PM
360)254-1726
ST VIRGINIA
PROVIDENCEREFORMED
PRESBYTERIAN CHURCH
5865 Davis Creek Road/Barboursville
S.S. 11:30; Worship 10:00 AM/6:00 PM
304)736-0487
SCONSIN
CALVARY ORTHODOX PRESBYTERIAN
CHURCH{

136 West Union Avenue/Cedar Grove
S.S., 10:30 AM; Worship 9:00 AM/7:00 PM
(920)668-6463
REFORMATION PRESBYTERIAN
CHURCHf{

Aurora Medical Center, [-94 at Highway
164/Waukesha
Bible Study, 10:00 AM; Worship, 11:00 AM
Wednesday Prayer Service, 7:00 PM
(262)246-2421
LAKESIDE PRESBYTERIAN CHURCH
Seventh Day Adventist Church, 21380 W.
Cleveland Ave./New Berlin
S.S.,10:45 AM: Worship, 9:30 AM
(262)968-6769

GRIEVING WITHHOPE
The Rev. James Alexander
POBox 7100
Florence, SC29502-7100
(843)664-9759
Website: www.griefwithhope.com
Email: griefwithhope@abac.com

We are pleased to have
congregations and organizations
join us as cosponsors of this
venture. If you would like to
become a sponsor, just let us
know: PINS Financial Office, P. O.
Box 60, Coeburn, VA 24230.
Checks should be made payable to
Presbyterian International News
Service.
1 Indicates a non-PCA church.
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